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PREFACE 

This edition of the Four Gospels is meant to 
provide boys with concise notes, such as have 
been found from experience to be most useful to 
them. 

This volume, on St. Matthew's Gospel, contains 
explanatory and historical notes, and a marginal 
analysis of the text, together with maps and 
introductions — (1) on St. Matthew and his Gospel, 
(2) on Palestine in the time of Christ. A complete 
synopsis of the Life of Christ is added, showing 
by difference in type the parts recorded by St. 
Matthew. The notes, &c., will meet the require- 
ments of all who wish to prepare the Gospel of 
St. Matthew in English for examination. 

The Publishers are issuing, on the same lines, 
all the Books of the Bible which are usually read 
in schools. Each volume is prepared by some 
Editor with practical experience in the teaching of 
Divinity. 
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INTRODUCTION 



ST. MATTHEW AND HIS GOSPEL 

Of St. Matthew, or Levi, himself we know nothing, except Saint 
that when our Lord called him at Capernaum he was a Matthew, 
publican, t.e., a subordinate of the tax-gatherers. He was 
probably in the service of Herod Antipas, not in Roman 
service ; and his work was probably to collect some dues on 
the traffic of the Sea of Galilee. Though St. Matthew was 
chosen an apostle, neither the Gospels, nor the Acts, nor the 
Epistles, give us any information of his life after the day of 
his call. Nor has tradition handed down, without contradic- 
tions, either the scene of his later ministry or the manner of 
his death. 

Tradition, however, without any contradiction, always Authen- 
attributed this gospel to St. Matthew, and declared that it t»«ty and 
was the first gospel written. The earliest written testimony *^**® ®^ *^® 
to its authorship is in Papias (soon after 100 A.D.), who ^°*P®^- 
writes " Matthew in the Hebrew language collected the sayings 
(of Christ) tA X67ta (rvverd^aToJ^ And the earliest testimony to 
its date is in Irenaeus (about 170 a.d), who says, " St. Matthew, 
among the Hebrews, brought out an account of the gospel in 
their own language, at the time when Peter and Paul were 
preaching and founding the church in Rome." 

Accepting, therefore, the tradition which assigns the first Written 
gospel to St. Matthew, we have the same authority for ^^^ ^ 
believing that it was first written in the Aramaic language, Aramaic, 
and afterwards translated, with or without alterations, by 
the evangelist or another, into Greek. The Aramaic text 
was lost, the Greek has become authoritative. Aramaic, 
though spoken of as Hebrew, was not the old Hebrew in use 
.before the captivity, but a form of that language debased by 
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a lai^e mixture of Syriac and Chaldean words. It was the 
language spoken by the common people in the time of 
Christ, and was the natural language of Christ himself and 
His apostles. 
Writtem Written in Aramaic, the gospel of St. Matthew must have 

primarily been meant primarily for Jewish converts to Christianity in 
for Jewish Palestine. And the characteristics of the eospel strongly 
ChrUtlan.. ^ this view. ^ ^ 

as shown In the first place, St. Matthew, throughout his gospel, is 
by his pourtraying Christ as the true fulfilment of Jewish hopes 
treatment and* aspirations. These hopes were summed up in the phrase 
"^th ^^ifiT* " ^^^ kingdom of heaven," and though St. Matthew, following 
ment of ^^^ Lord, corrects the narrowness and worldliness of the idea 
prophecy " which the Jews had of " the kingdom," he everywhere tries 
to show that in Christ that kingdom was come, in the sense in 
which they would have anticipated it if they had- read their 
own prophets aright. (See notes on iii. 2 and v. 3.) 
and his use In showing this, St. Matthew frequently uses the Old 
of the Old Testament scriptures. His appeals to them are more 
Testament, numerous than those of the otner evangelists, and he uses 
them often in a Jewish spirit. He does not hesitate to argue 
from an interpretation of the scriptures which we should 
regard as strained, but which appealed with great force to a 
Jew. The Jews regarded words uttered by a prophet with 
reference to the history of his own time, as having a secondary 
mystical reference to the sacred history of Israel as the 
chosen people, and also to the Messiah whom they antici- 
pated. St. Matthew accepts this, and argues accordingly. 
As instances of this we may take his use of the quotations, 
" Out of Egypt have I called my son " (ii. 15), " In Kama 
was there a voice heard, lamentation, and weeping, and great 
mourning, Kachel weeping for her children, and would not 
be comforted because they are not." (ii. 18.) St. Paul also 
sometimes uses arguments based on the same rabbinical 
method of interpretation, 
and the em- For the same reason, because he writes primarily for Jews 
phasislaid St. liatthew emphasises Christ's attitude towards the Law. 
on Christ's jjg places in the forefront of Christ's teaching the ** Sermon 
?*rt?*if ** ^^ "^® Mount," where our Lord shows that He does not 
to the aw, j^^Qjigj^ ^^ La^^ \yyj^ Q^jy extends its meaning, so that, for 
instance, a law against an evil deed becomes also a law 
against the evil thoughts that lead to that deed. The part 
of the Sermon dealing specially with the Law, St. Luke, as 
writing primarily for Gentiles, does not record. Again, St. 
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Matthew records fully our Lord's contests with Jewish parties 
on points of Jewish Law, e.g.^ fasting, tithes, ablutions, 
observance of the Sabbath, etc.; and records also His 
denunciations of their hypocrisy. 

Many minor points show the same fact, that this gospel was and other 
written primarily for the Jews. The genealogy only goes points, 
back to Abraham, not to Adam, as in St. Luke. The name 
" Son of David " is frequently used for Christ. Jewish words 
and usages are not explained as they are in St. Luke. 

In reading St. Mattnew's Gospel, another characteristic has saint 
to be kept in mind. He has less regard for chronology than Matthew's 
St. Luke, and in several places seems to have grouped Gospel not 
incidents of a similar character, and to have collected strictly 
together discourses of Christ which dealt with the same f*"?°°" 
subject, but were uttered at different times. This may be *®8ica*- 
the case with the Sermon on the Mount (see note on v. 1), the 
parables of chap. xiii. (see note on xiii 3), and the prophecy 
of chap. xxiv. (see note on xxiv. 37). 

We may divide Christ's ministry into three parts : (1) The The parts 
early ministry in Judaea in 28 and the early part of 29 ; of Christ's 

(2) the Galilean ministry during six months of the year 29 ; ministry 

(3) the ministry of the last six months of His life (October "tordedin 
in the year 29 to March in the year 30) in Judaea and Peraea. ""« Gospel, 
Of the first of these periods St. Matthew gives no account. 

Of the second he gives a very full account. Of the third 
he records a few incidents only. The synopsis of Christ's life 
on pages 16-24 will make this clear. 

The incidents recorded by St. Matthew alone are marked and in this 
with an asterisk in the synopsis. St. Matthew alone records Gospel 
the visit of the Magi after Christ's birth, and the flight into only. 
Egypt, and that part of the Sermon on the Mount which 
dSls especially with the Law. Notice especiallv the number 
of parables recorded in this gospel only — in chap. xiii. the 
parables of the tares, the hid treasure, the pearl, the draw-net ; 
in chap, xviii. the parable of the unmerciful servant ; in 
chap. XX. the parable of the labourers in the vineyard ; 
in chap, xxi the parable of the two sons ; in chap, xxii, 
the parable of the marriage of the king's son ; and in chap. 
XXV. the parables of the ten virgins and the talents. In 
connection with Christ's trial and death, St. Matthew alone 
tells us of the repentance and death of Judas, of the dream 
of Pilate's wife, of the resurrection of certain saints at Christ's 
death, of the placing of guards over his tomb, and the bribing 
of the guards to spread a false story. 
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At the time of the birth of our Lord (in the early part of 
B.0. 4) Herod the Great was, by the sufferance of the Iwmans, 
king of Palestine from Damascus to the borders of Egypt. 
His father was an Idumaean or Edomite, who had acquired 
power in Judaea by inclining always to the Roman side ; and 
when an invasion of Parthians carried away Hyrcanus, the 
prince of the Maccabaean house, who reigned, though weakly, 
in Judaea, Herod was declared by the Roman Senate king of 
Judaea, (b.c. 37.) In many respects he was not a bad king. 
He restored order, repressed brigandage; he rebuilt the 
temple completely, with a front of pure white marble and a 
roof of gold ; he protected Jews aoroad, and even fed the 
poor in time of famine. But the Jews hated him as a 
foreigner, who had no right to rule in the holy city. He had 
introduced Roman eaeles and heathen sacrifice into Jerusalem; 
and he had extirpated the Maccabaean house, even putting to 
death his own wife, Mariamne, the granddaughter of the last 
prince. 

"When Herod died, jjrobably a few weeks after Christ's 
birth, he divided his kingdom bjr will between three sons, 
who were allowed by Augustus to inherit their shares under 
the title of tetrarchs or princes. 

Of one son, Philip, we hear little, though he is mentioned 
in Luke iii. 1. He ruled over Batanaea, the country north- 
east of the Sea of Galilee, from b.o. 4 to A.D. 34 ; and Caesarea 
Philippi was rebuilt by him and bore his name. 

Another son, Herod Antipas, ruled Galilee (without the 
sea-coast) and Peraea (the country east of the .Jordan) from 
B.O. 4 to A.D. 39. He was the Herod who married Herodias, 
wife of his half-brother Philip ;i and who, being rebuked for 
this by John the Baptist, had him put to death. (Matthew xiv.) 
It was Herod Antipas also to whom our Lord was sent by 
Pilate. (Luke xxiii. 8-11.) He was not a bad ruler, but he 

* Not the same as Philip the tetrarch. 
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was a great friend of tlie emperors Augustus and Tiberius, 
and this gave him the reputation of being a spy. This may- 
have been the cause of the enmity between him and Pilate, 
till they were reconciled on the day of our Lord's trial. 
(Luke xxiii. 12.) 

Archelaus inherited Judaea, and he behaved so tyrannically, (3) Arche- 
even letting loose his legionaries upon the people on the la"s rules 
Passover-day, that Augustus removed him in a.d. 6. At the ^"^*®*» 
same time he took the opportunity of making Judaea a fn *&. 
Roman province. 

Thus throughout the period of our Lord's ministry we 
have Palestine divided politically into three parts : (1) The 
Roman province of Judaea, including Samaria to the north 
and Idumaea to the south; (2) the tetrarchv of Herod 
Antipas, including Galilee (except a strip along the coast) and 
Peraea, "the parts beyond Jordan"; (3) the tetrarchy of 
Philip in the north-east. 

At first the Jews in Judaea liked the change, when their Judaea 
country became a Roman province. But when the signs of a Roman 
their subjection were too openly displayed, when a Roman P^'o^i^ce* 
governor fixed his quarters at Caesarea, lodged troops in the 
tower of Antonia close by the temple, and kept order at 
the great feasts with Roman legionaries — aix)ve all, when 
Sulpicius Quirinius came from Syria to take a census of the 
new province, and each man had to register himself and his Revolt 
property with a view to taxation, their consternation and underjudas 
anger were intense. Judas of Galilee became a national hero, **^ Galilee 
and the strictest of the Pharisees grouped themselves round ~*°? 
him, prepared to die rather than submit to the inevitable. * ® *• 
The new party took for their name " the Zealots," and for 
their principle that obedience to the Romans was disobedience 
to God. 

Though Judas was slain, his party survived ; and it was 
the zealots who in the siege of Jerusalem (a.d. 70) maintained 
the defence to the bitter end. 

The Roman procurators altered the constitution by slow Roman 
degrees. They named the high priests, and frequently policy in 
changed them for political reasons ; and even the high Judaea. 
priests' robes were guarded by Romans in the Tower of 
Antonia. They appointed local councils, which weakened 
the authority of the central Sanhedrin. But in the main 
the first four governors (6-26 a.d.) tried to hurt religious 
feelings as little as possible. The Jews had to sacrifice and 
pray for the emperor, but, on the other hand, the emperor 
presented a daily sacrifice to the temple. 
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But it was different when a nominee of Sejanns, Pontius 
Pilate, was appointed governor. He ruled from 26 to 36, a 
decade which is famous in history, as covering the period of 
Christ's ministry and death. 

Pilate's first offence was not allowing the soldiers to remove 
the images from their standards when they entered Jerusalem. 
These images were worshipped by the soldiers, and as symbols 
of idolatry were hateful to the Jews. A deputation of Jews 
waited on Pilate for five days, and refused to desist, though 
he threatened them with instant death. Eventually he was 
compelled to give way; but shortly after he introduced 
votive tablets into the palace of Herod, which was taken 
as an attempt to introduce the Caesar-worship now flourishing 
everywhere else in the empire. Even Herod's family 
protested, and in the end Tiberius ordered Pilate to remove 
the offensive stones. His administration ended in 36, when 
he caused a massacre among a party of Samaritans who were 
searching for the lost vessels of tne tabernacle, supposed to 
be buried on mount Gerizim. Pilate was ordered to justify 
himself at Rome, but Tiberius died before he arrived there, 
and he was never reappointed. 

"We must believe, on the evidence of Jewish accounts, that 
the Roman rulers of Palestine and the Herods were guilty of 
occasional acts of tyranny ; but we need not believe that the 
Roman system of provincial government under the emperors, 
which proved a benefit to so many countries, did not benefit 
Palestine by the enforcement of order and the development 
of natural resources. 

When Judaea became a Roman province, in a.d. 6, it came 
under the emperor's direct supervision. It was becoming 
the custom to leave only the more peaceful provinces in the 
hands of the senate ; and while ex -consuls succeeded to the 
governorship of these as in republican times, provinces which 
ref^uired much military force, either from their position on 
the frontier, or from the turbulence of their population, 
were governed by the direct nominees of the emperor, who 
in the most important provinces were "le^ti," in the less 
important "procurators." The eovemor of Judaea was a 
procurator, but he had nnder his command about 3000 
troops, with which he garrisoned Caesarea, Samaria, and 
Jerusalem. At Jerusalem the garrison lived in the Fort 
Antonia, on the north side of the temple. At the times of 
great festivals the governor himself came to the capital to 
keep order, but as a rule he lived at Caesarea, and he 
took care on entering Jerusalem to avoid irritating the 
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Jews by any display of heatlieii images on the soldiers' 
standards. 

Beyond this military occupation and the hearing of appeals, The census, 
either at Jerusalem or Caesarea, the procurator ordinarily 
abstained from interference. But there was one specially 
Roman institution which irritated the Jew«» more than any 
other mark of subjection ; viz., the censuo, which Augustus 
extended over the whole empire. It is possible that at first 
the Jews were allowed to be enrolled according to " the cities 
of their fathers," as their own custom was ; but each man 
had to declare before Roman officials his name, age, family, 
occupation, and property. 

The Jews resented this, partly because it seemed dis- *"<! 
obedience to the Mosaic law (Exodus xxx.), but mainly taxation, 
because the census was meant to be the basis of taxation of 
a most humiliating kind. The Roman theory was, that both 
the persons and property of a conj^uered people, belonged to 
the conqueror, and in lieu of this they imposed a poll tax 
(tributum capitis), by which the subject was supposed to buy 
back his personal liberty, and a land tax (i/ributum soli), by 
which he redeemed his possessions. The latter sometimes 
amounted to one-fourth of the harvest, but the former, as 
involving something of the degradation of slavery, was the 
most irritating to the Jews. Doubtless there were other 
taxes — but only for local purposes — ^for maintaining bridges, 
roads, and public buildings, and it is very probable that 
Matthew at Capernaum had to collect certain dues on the 
traffic of the Lake. But Galilee, as still belonging to Herod 
Antipas, was probably not taxed in the same way as Judaea. 

The taxes of Judaea were put up to auction at Rome. The"pub- 
The speculators who bought them were called " publicani," licans.** 
and they had their own agents in the province to collect 
them. It is to these agents that the name "publican" is 
applied in the New Testament. The governor had to super- 
vise the action of these agents, and if he chose to connive at 
extortion it was profitable to himself, and the chances of 
the province undertaking an expensive appeal to Rome were 
very small. 

Except in these respects the Jews governed themselves, in Jewish 
all towns where they formed a majority of the popidation. ^ovem- 
In each of these towns there was a local council of elders, ™ent— local 
numbering from seven to about twenty, according to the size ^"^^3 ^ 
of the town. They met in the synagogue, and could try all 
ordinary offences committed by members of their community, 
inflicting fines, imprisonment, and scourging. The scourging 
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was always inflicted in the synagogue in the presence of the 
elders. 
The Above these local councils stood the central council of the 

Sanhedrin. Sanhedrin. The Jews traced the origin of this council back 
to Moses' council of seventy, but in reality it must have 
come into existence some time after the captivity. Its name 
is the Greek avpiSpiov^ and it consisted of the High Priest, 
who was ex-officio president, and seventy others chosen from 
among the heads of families for learning and good life. No 
proselyte or money-lender could have a place in it, and all 
young and unmarried men were excluded, oecause they might 
be hasty and unmerciful in their judgment. 

The function of the Sanhedrin was the administration of 
the law of Moses ; and as this was the'only law of the land 
(except where the Romans interfered) the Sanhedrin not only 
settled questions of religion, ceremonial, and interpretation, 
but tried all notable crimes referred to it by the local councils 
of elders. They still tried cases of murder in the time of 
Christ, but if they wished sentence of death to be pronounced 
they had to refer the case to the Roman governor. 
Scribes. On account of these duties the Sanhedrin largely consisted 

of a class of men known as scribes or lawyers. After the 
captivity the old Hebrew of the Pentateuch was no longer a 
spoken language, having been replaced by Aramaic, which 
contained a large number of Chaldee and Svriac words. The 
men who were able to read, copy, and explain the law in its 
original language, were called scribes, and gradually the ojfice 
of scribe became a recognised profession. In the interpreta- 
tion of the law they greatly assisted the Sanhedrin. They 
compiled commentaries, and their "interpretations," embodied 
in the judicial decrees of the Sanhedrin, grew like English 
" case-law," and helped to form that vast body of "tradition" 
which became such a burden to the later Judaism. We need 
not therefore be surprised to find them occupying in the 
time of Christ a very prominent position. 
Tradition The nature of this " tradition of the elders " will be best 
of tlie understood if we take into account two theories which the 
Elders. scribes taught. One of these was that all the guidance 
needed for the affairs of life was virtually contained in the 
law, if only it could be understood aright. The other was 
that, besides the written law, God communicated to Moses 
on Mount Sinai many directions, which were to be handed 
down orally from generation to generation. The " tradition " 
was an indefinite expansion of the written law on the basis 
of these two theories, and, like the Sibylline books of Rome, 
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could be made to contain exactly what was required by the 
authorities. It was divided into two portions — the Halacha, 
traditions as to religious ceremonial, especially the sacrificial 
system, the revenues of the priests, ana purification, and the 
Haggada, which contained historical information, or rather 
tales and legends. For instance, the Haggada knew the 
names of the angels, and knew that their life was regulated 
according to the Taw of Moses. It fixed dates for all events 
from the creation of the world. It said that Noah wrote 
works on medicine, and that Abraham was an astrologer. 
In the New Testament a knowledge of these traditions is 
several times assumed. It was one of these traditions that 
the rock struck by Moses to obtain water followed Israel to 
the promised land {\ Cor. x. 4^^ and another that Satan and 
the archangel Micnael contended for the body of Moses. 
(Jude 9.) 

The method of interpretation, then, followed by the 
scribes was superstitious, and shows an amazing credulity. 
But we must not attribute to the early scribes all that is 
extravagant in the later. It is well to remember too that it 
was only in their schools and by their teaching that religious 
knowledge was kept generally alive. Many of them were 
real scholars, who rounded " textual criticism," and were so 
devoted to the law that for the sake of studying it they gave 
up wealth and lived an ascetic life. The absurdities in 
wnich their studies ended may be partly due to the misfortune 
that there was no civil law apart from the religious law. 
Civil law requires to be applied with endless subtlety and 
attention to detail, and where it is not distinct from religious 
law the latter is apt to receive similar treatment, in other 
words, to grow into a rigid ceremonialism. 

The scribes then were a profession. But the consultations Pharisees 
of the Sanhedrin generally resolved themselves into contests *°^ 
between two parties, which had grown into prominence Sadducees 
during the rvle of the Maccabee princes, i.e. since 168 B.c. 
These parties went by the names of Pharisees and Sadducees. 
The Pharisees were by derivation "the Separate," probably 
implying that they kept themselves carefully away from all 
■ that was " unclean," They were the party " zealous for the 
law," who would maintain the Mosaic ceremonialism in all 
its details rigidly. The Sadducees or "Zaddikim" were 
"the Kighteous," i.e. those who believed that righteous 
conduct — justice, mercy, and truth — ^was the first essential, 
while Mosaic ceremonies were not to be insisted upon, and 
that the law might well be adapted to the requirements of the 
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age. They took the standpoint that cood should be done for 
its own sake, without regam to rewaras or punishments ; they 
prided themselves on not thinking of rewards or punish- 
ments in the next world, and perhaps it was through a 
development of this that they came to deny the resurrection. 
This was their most prominent doctrine in the time of 
Christ. 

Politically these two parties tended to take opposite sides. 
The Sadducees were ready to admit Greek and Koman 
influence, and were naturally preferred by the Roman 

Governors. The high-priestly family of Annas was Sadducee. 
Jut we must not suppose that all the Sadducees belonged to 
the political party of the Herodians, who advocated, in 
opposition to Jewish national aspirations, submission to the 
rule of the Herod family and the Romans. The Pharisees 
on the other hand were in theory opposed to submission, and 
many men of extreme views went into the wilderness under 
the name of Essenes, and lived a kind of monastic life, apart 
from the world of politics, rather than come into contact 
with the pollutions of a city governed by Gentiles. Others 
were for taking immediate political action, and joined in the 
rebellion of Judas of Galilee, at the time when Judaea became 
a Roman province. They took the name of " the Zealots," 
and one of the apostles, as having belonged to this party, 
was known as Simon " Zelotes," or " the Cananaean." 
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The centre of the Jews' religious worship was the Temple 
at Jerusalem, which had been rebuilt, rooted with gold and 
faced with marble, by Herod the Great. Each Jew tried to 
be present at the Temple at least once a year, generally at the 
Passover ; and at the times of all the great festivals the roads 
from Galilee and Peraea were crowded with pilgrims, who 
sang psalms as they went along. 

The worship of the Temple was maintained by the "Temple- 
tribute," the half-shekel which every loyal Jew, in whatever 
part of the world, sent annually to Jerusalem. Large sums 
came every year from Babylon, Rome, Alexandria, and all 
cities where there were Jewish colonies. It was this tribute 
that was once demanded of our Lord. This fund and all 
that concerned the Temple worship was administered by the 
families of "chief priests." The mass of priests had sunk 
into an inferior position, and they were often i^orant men. 

The Jewish calendar contained the foUowmg important 
feasts and fasts : 
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In the month Nisan ^March-April) — the Passover. 
„ „ Sivan (May-Jiine)^the Feast of Weeks, or 

Pentecost. 

In the month Tishri (Sept.-Oct.) — the Day of Atonement 
and the Feast of Tabernacles. 

In the month Kisliv (Nov. Dec.) — the Feast of Dedication. 
„ „ Adar (Feb.-Mar.)— the Feast of Pnrim. 

Of these the three great festivals were the Passover, 
Pentecost, and the Feast of Tabernacles. 

The Passover lasted eight days, and commemorated the Passover, 
deliverance from Egypt, when the destroying angel " passed 
over" the houses of the Israelites in slaying the firstborn of 
the Egyptians. The most important ceremony was the eating 
of the Paschal lamb by each family, after it had first been 
slain as a sacrifice by the priest in the Temple. Another name 
for this feast was the " Feast of Unleavened Bread," because 
during the eight days everyone abstained from leavened bread 
and fermented food, in memory of the food hastily eaten when 
the Israelites left Egypt. 

The Feast of Weeks was so called because it was seven Pentecost 
weeks after the Passover. It came at the time of the wheat 
harvest in Palestine, and the firstfruits were then oiffered. 
Its Greek name, " Pentecost," means " the fiftieth day," i.e. 
from the Passover. 

The Day of Atonement was the great fast. Tlie day was The Day of 
spent in religious services and confession of sins, and no food Atonement, 
was touched till sunset. 

The Feast of Tabernacles lasted nine days, during which Taber- 
the people lived, or at least ate their meals, in booths con- nacles. 
structed in the open air, in memory of the forty years spent 
by the Israelites in tents in the wilderness. 

The Feast of Dedication commemorated the re-dedication Dedication, 
of the Temple by Judas Maccabaeus, b.c. 165, after it had 
been defiled by Antiochus Epiphanes of Syria, who tried to 
force heathen worship on the Jews, and set up an image of 
Zeus on the altar in the Temple. 

The Feast of Purim (or Lots) was in memory of the Purim. 
deliverance of the Jews from the massacre devised for them 
by Haman, as related in the book of Esther. 

But though the Temple was the centre of pilgrimages, and Syna- 
though there only could sacrifice be offered, only those who goffues. 
lived at Jerusalem could use it as a place of daily prayer. 
Since the captivity there had sprung up in every centre of 
Jewish population throughout the world a house of prayer 
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or synagogue, and the synagogue was in tihe time of Christ 
the real centre of the Jew's devotion. 

A synagogue was generally a plain rectangular building, 
with no furniture except a chest for the sacred scrolls, a 
reading-desk on a low platform, and seats around it, for men 
on one side and women on the other. Service, consisting of 
prayers and passages from the Pentateuch and prophetic 
books, was held there at least three times a week. The local 
council of elders met there to administer justice. And in 
the synagogue the minister or chazzan taught the children to 
read the sacred books, and made them learn by heart the 
precepts of the law. 
•* Schools." This was the only school to which the children were sent. 
All else that they learnt was learnt at home. But all their 
education consisted of the law and a trade. The " schools " 
of the rabbis were rather the lecture-rooms of men like 
Hillel, attended only by grown-up people. And all their 
disputation can have affected but little the mass of people 
living away from Jerusalem, who in fact only came into 
contact with them at the times of the great festivals, when 
the great doctors sat in the courts of the temple and allowed 
all comers to ask them questions. 

The Hitherto we have only spoken of the Jewish population of 

Syriaa- Palestine. But one of the great difficulties of the government 

Greek of the country was that in most of the large towns the Jews 

population, were in the minority, and as the strictest of them held it 

defilement even to eat with a Gentile, anything like a common 

government of such towns was impossible. Where the 

number of Jews was considerable, there existed, as it were, 

two municipalities in the same town ; but in others, as 

Caesarea Philippi, Bethsaida Julias, and the Greek cities of 

the Decapolis, the government could afford to pass over the 

Jews altogether. In these a Gentile "senate" exercised 

authority over the town itself and the district around it. 

This foreign population consisted mainly of Syrian Greeks, 
who, if accounts are to be trusted, exhibited in combination 
all the most worthless qualities of the East and of the West, 
excelling in jugjglery and all that required dexterity of body, 
but excelling still more in all occupations that required fraud 
and mental depravity. Under the protection of Rome these 
Syrians usurped all the coast towns — Caesarea, Ascalon, Gaza 
— and aU the busiest towns in the linen manufacturing 
district round the Sea of Galilee — Scythopolis, Tiberias, 
Sepphoris. Most of the commerce came into their hands. 
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Greek even began to drive out the popular Aramaic, and 
Greek names became common among tne Jews themselves. 
While the Jews at Jerusalem were fighting against the symbols 
of Roman idolatry — the Roman eagle and the soldiers' 
standards — ^in all the other large towns temples were rising 
not only to Greek gods, but to all the old gods of Syria. 

The irresistible nature of this peacef id invasion of Palestine Jewish 
made it more galling to the Jews than an actual conquest "hatred of 
would have been ; and feeling that every year their sphere mankind" 
was being narrowed, and their religion, so to speak, brought 
to bay by all the heathen worships of the world, the great 
teachers of Jerusalem began to prepare their pupils for 
standing with faces set against the whole world in a laat 
desperate struggle. They persuaded themselves that the 
Gentiles were spiritually blinded by God, and, like the 
beasts, had no "facultv for religion." To marry among 
them was a crime, and the best answer to their enquiries was 
a curse. Juvenal is right when he says some of them would 
not show the way to any but a Jew ; and all Roman writers 
treat the Jews as a contemptible race, whose prejudices were 
not worth understanding, but whose extinction was devoutly 
to be hoped for. 

This singular "hatred of mankind" may be understood largely due 
better if we study the Jewish literature of the first century to 
A.D., which shows, most often by accounts of ecstatic visions Messianic 
and utterances of prophetic tone, how deeply the idea of the «^pect- 
coming Messiah had taken root in the people's hearts. It ■**®°*' 
had been growing ever since the return from Babylon, and 
had received a definite direction from the tyranny of 
Antiochus Epiphanes in 168 B.c. There was to come, they 
imagined, a very dark moment for the Jews — ^violence and 
lawlessness would cover the earth, while pestilence and 
famine and signs in the heaven above would show the 
sympathy of nature. Then, when all seemed lost, the 
prophet Elijah would reappear, and in three days' work set 
straight all this disorder of men and nature, and at the end 
of them would anoint the Messiah, who would till that 
moment have lived on earth in ignorance of his own destiny. 
Immediately all the peoples of the earth would gather together 
to war against the Messiah in a battle round Mount Zion, but 
they would be destroyed without the lifting of a hand by 
the flames and tempest issuing from the Messiah's lips, till 
nothing should be left but dust and ashes and smoke. 

Immediatelv afterwards, the "Antichrist of this Jewish 
Armageddon'' being slain, all "peoples, nations, and 



14 INTRODUCTION 

languages " would submit to the Messiah, and the " kingdom 
of heaven," a new golden age, would begin. A " new Jeru- 
salem," which had once been on earth before man sinned, 
would descend again from heaven. The lost tribes of Israel 
would be gathered, and even the dead of Israel be raised. 
As in the legend of the golden age, the earth would brine 
forth fruit and wheat and vines untilled, and honey would 
be found again on the leaves of the trees. The beasts would 
all grow tame, and eat grass together. All sickness and 
early death would cease among men. At the end of a 
thousand years of such delights all the dead would be raised, 
the books be opened, and a final judgment passed. 

It was these fantastic visions of "the kingdom of God" 
that encouraged the Jews in their repeated struggles against 
Rome, which ended in the destruction of their state by Titus ^ 
in A.D. 70, after the most terrible siege the world has ever 
witnessed. But we cannot set much oi their suffering down 
to Roman oppression — mther it was the logical result of 
their own national infatuation, and, above all, the blindness 
of their leaders to the possibility of a greater world than 
their own little community. 
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The Court of the Gentiles is the great outer enclosure of the 
Temple, forming a square of nearly 700 feet Into this were 
admitted men of all nations, and it served as a market where the 
money-changers, &c., carried on business. 

From this the Jew might pass up the great stau'case (C) into 
the inner enclosure, the first part of which was the Court of the 
Women, used by both men and women. From this he passed 
up more steps into the court of the Israelites, from which women 
were excluaed. Beyond this, and partly separated from it by 
the Altar of Bumt-ofiferings (A), was the Court of the Priests. 

Another flight of steps led into (H) the Holy Place, in which 
were the Alter of Incense, the Table of Shewbread, and the 
Golden Candlestick. 

Behind this lay (S) the Holv of Holies, completely empty, and 
only entered once a year (on tne Day of Atonement), by the High 
Priest It was separated from the Holy Place by a curtain ("the 
Tail of the Temple "). 

The Holy Place and the Holy of Holies made the Temple 
proper, their small size being explained by the fact that they 
are meant for priests, not for worshippera They were the only 
parts roofed in, the courts being all open to the sky. Solomon s 
Porch had a roof supported by rows of pillars. 

The Temple enclosures rose by degrees from the side of Solomon's 
Porch, 80 as to form a series of terraces, crowned by the Temple 
itself, which was faced with marble and roofed with gold. 

The daily sacrifices were ofifered at the large stone Altar of 
Burnt-offerings (A). 
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In the following Synopsis of the Life of Christ all events recorded by St. 
Matthew are printed in thick type. The asterisk * signifies that the event is 
recorded by St. Matthew ahne. The object is to show exactly the part of 
Christ's life which is recorded by St. Matthew. Tischendorff's harmony is 
adopted. The pupil will of course understand that both harmony and 
chronology are problematical. 

Paet I. 
BiBTH AND Early Life of Cheist. 



Date. 


Passage, 




B.C. 4. 


Luke i. 5-80. 


Birth and naming of John the 

Baptist. 
Annunciation of Christ's birth. 




Matt. 1. 18-25. 


Birth of Christ. 




Luke i. 8-20. 


Announcement to the Shepherds. 




21. 


Circumcision of Christ. 




21-40. 


Presentation in the Temple. 




Matt. ii. 1-23. 


* Visit of the Magi. 

* Massacre of the children by 

Herod. 

* Flight to Egypt. 


A.D. 8. 


Luke ii. 41-52. 


Christ among the doctors. 
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Part II. 



Early Ministry— mostly in Judaea— a.d. 27-29 March. 



DaU. 



A.D. 27. 



A.D. 28. 



Passover. 



December. 



A.D. 29. 
March. 



Pasaage. 
Matt. iii. 1-12. 
13-17. 
iv. 1-11. 

John i. 19-51. 



ii. 1-25. 

iil 

Matt. iv. 12, 
and xiv. 3. 

John iv. 



Preaching of John the Baptist. 
Baptisnn of Christ. 
Tennptation of Christ. 

John the Baptist's testimony to 

Christ. 
Call of Andrew, Peter, Philip, 

Nathanael. 
Water turned into wine at Cana. 
First cleansing of the temple. 
Conversation with Nicodemus. 
Ministry in Judaea. 
Imprisonment of John the 

Baptist. 
Return to Galilee. 
The woman of Samaria. 
Healing a nobleman's sou at Cana. 
Return to Jerusalem. 
Healing the paralytic at Bethesda. 
Consequent disputes as to the 

Sabbath. 



Part III. 



Ministry round the Sea of Galileb- 

Pasioge. 



-March to April, 29.* 



Date. 
a d. 

29. March. Matt, i v. 12-17. 
1st week. Luke iv. 16-32. 
Matt. iv. 18-22. 



Return to Galilee. 
Preachingand rejection at Nazareth. 
Call of Andrew, Simon, John, 
James. 



* It will be noticed that, especially in this section, St. Matthew does not 
keep a chronological order. This is explained in Introdaction I, page 8. 
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Date. PcMOffi. 

2nd week. Luke iv. 88-44. Healing of demoniac at Capernaum. 
Matt. viii. 14-17. Healing of Simon's wife's 
mother and others, 
viii. 2-A ; ix. 1-8. Healing a leper and paralytic, 
ix. 9-17. Call of Matthew. 

Dispute with Pharisees. 
3rd week. xii. 1-21. The disciples pluck corn on 

the Sabbath. 
Teaching on Sabbath at 

Capernaum. 
Healing a withered hand. 
Luke vi. 12-16. Choosing the twelve apostles. 
Matt, v., vi., vii. Sermon on the Mount. 

viii. 5-13. Healing a centurion's servant 
at Capernaum. 
Luke vii. 11-17. Raising a widow's son at Nain. 
Matt. xi. 2-19. Messengers from John the 
Baptist. 
Christ's teaching about John. 
Luke vii. 86-50. Meal with Simon the Pharisee. 

A woman anoints His feet. 
Matt. ix. 32-34. Healing of a dumb man. 
Matt. xiii. Parable of Sower and its 

teaching. 

* „ the Tares. 

„ the Mustard Seed. 

t, the Leaven. 

* ,, the Hid Treasure. 

* „ the Pearl. 

* „ the Net. 
Matt. viii. 23-34. Christ calms the storm. 

Healing the Gergesene de- 
moniac. 
Matt. ix. 18-26. Raising of Jairus' daughter. 
Healing of woman with an 
issue of blood. 
Matt. ix. 27-31. * Healing two blind men. 
4th week, Matt. x. Christ sends out the Twelve- 
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Date. Passage. 

4th week. Matt. xiv. 1-12. Death of John the Baptist. 
13-21. The feeding of 5000. 
22-36. Christ walks upon the sea. 
John vi. 22-65. Discourse on the Bread of Life at 

Capernaum. 
Matt. XV. 1-20. The Pharisees rebuked for 
their tradition. 



Part IV. 

Journeys in Northern Galilee— April to October, 29. 

29. April Matt. xv. 21-31. Journey to Tyre and Sidon. 
to Oct. Healing daughter of Phoe- 

nician woman. 
32-38. Feeding 4000 in Decapolis. 
xvi. 1-12. Pharisees at Magdala require 
a sign, and are rebuked. 
Mark viii. 22-26. Healing a blind man at Bethsaida 

Julias. 
Matt. xvi. 13-28. On a journey to Caesarea 
Philippi Christ questions 
His disciples, and teaches 
them that He must suffer, 
xvil. 1-13. The Transfiguration. 
14-23. Healing a lunatic child. 
24-27. * Christ pays tribute, 
xviii. 1-5. Jealousy of disciples rebuked. 
6 35. Offences and forgiveness. 
Parable of the Lost Sheep. 
* Parable of the Unmerciful 
Servant. 
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Part V. 



Ministry in Judaea, Peraea, etc.— Oct. 29 to March 30 a.d. 


Date. 


Passage. 




29. Oct. 


Luke ix. 61-62. 


Journey to Feast of Tabernacles at 
Jerusalem. 




John vii 11-53. 


Teaching at the Feast as to His 
own doctrine. 




viii. 


The woman taken in adulteiy. 
Christ "the Light of the world." 




ix. 


Healing a man born blind. 




X. 1-21. 


Christ " the Door " and " the Good 
Shepherd." 


Oct. to 


Luke X. 


JouiTieys in Judaea. 


Dec. . 




Sending out the Seventy. Their 

return. 
The lawyer's question about eternal 

life. The parable of the Good 

Samaritan. 
Christ entertained by Martha and 

Mary. 




xi. 1-13. 


How to pray. The Lord's Prayer. 




Matt. xii. 22-45. Christ charged with casting 






out devils by the power of 






the devil. He rebukes the 






Pharisees and Scribes. 




Luke xii. 


Teaching on hypocrisy and greed— 
the rich man and his barns. 




Luke xiii. 1-6. 


Is calamity a proof of sin ? 




6-10. 


Parable of the unfruitful fig-tree. 




11-17. 


Healing of a woman with an 
infirmity. 


Dec. 


John X. 22-42. 


Teaching at the Feast of Dedi- 
cation. 


Dec. 29 to 


Matt. xix. 1, 2 


. Journeys in Peraea. 


April 80. 


Luke xiii. 31. 


The Pharisees warn Christ of 
Herod. 
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Dote. Pasaage. 

April 80. Luke xiii. 81. At a feast with a Pharisee Ho heals 

dropsy, and teaches humility 
and charity. 
Parable of the Great Supper. 
XV. ,, the Lost Sheep. 

„ the Ten Pieces of Silver. 

,, the Prodigal Son. 

xvL Parables on Wealth : 

The Unjust Steward. 
Dives and Lazarus. 
John xi. Raising of Lazarus from the dead. 

Luke xvii 11-87. Christ's last journey. 
Ten lepers healed. 
The signs of the kingdom of God. 
xvii. 1-14. Parables on Prayer : 
The Unjust Judge. 
The Pharisee and Publican. 
Matt. xix. Divorce. 

Christ receives children. 
The question of the rich ruler. 
Matt. xix. 27-xx. The disciples' reward—* Par- 
able of the Labourers. 
The request of John and 

James. 
Healing two blind men at 
Jericho. 
Luke xix. 1-27. Christ stays with Zacchaeus. 
The Parable of the Pounds. 
28, 29. Arrival at Bethany. 
Matt. xxvi. 6-13. Feast in the house of Simon 
the Leper. Christ anointed 
by Mary. 
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Part VI. 



The 

Dote. 

A.D. 30. 

April 2. 
(Sunday). 
April 3. 
April 4. 



April 5. 
April 6 



Last Week, The Crucifixion, Resurrection, 
AND Ascension. 

Matt. xxi. The triumphal entry. 

The barren fig-tree. 
Cleansing of the Temple. 
Questioned as to His authority, 
Christ answers bya question 
about John. 
Also by three parables : 
* The Two Sons. 
The Husbandmen, 
xxii. * The Marriage of the King's 

Son. 
Christ questioned on : 
Tribute to Caesar. 
Marriage and the Resur- 
rection. 
Which is the first command- 
ment? 
Christ answers by a question: 
How is Christ David's Son 
and David's Lord? 
xxiii. Denunciation of Pharisees. 

Luke xxi. 1-4. The widow's mites. 
John :^i. 20-50. Greeks ask for Christ. 
Matt. xxiv. Prophecy of the destruction 

of Jerusalem and the end 
of the world. 
XXV. * Parable of the Ten Virgins. 

♦ ,, the Talents. 

* Description of the Judg- 

ment, 
xxvi. 14. Judas agrees to betray Christ. 
The Last Supper. 
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Date. Passage, 

April 6. John xiii. 2-35 . Christ washes the feet of His 

(Thursday). disciples, and shows who will 

betray Him. 
Matt. xxvi. 31-35. Christ warns Peter and the 
disciples. 
John xiv. Discourses after the Last Supper : 

" Let not your heart be troubled." 
XV. The vine and its branches, 

xvi. The Comforter, 

xvii. Jesus prays. 

Matt. xxvi. 36-46, The agony in Gethsemane. 
47-56. The arrest. 
April 7 John xviii. 19-24. The examination before Caiaphas. 

(Friday). Matt. xxvi. 69-75. Peter's denial. 

57-68. Trial before the Sanhedrin. 
Matt, xxvii. 3-10. * The repentance of Judas. 
11-26. Christ before Pilate. 
Luke xxiii. 8-12. ,, „ Herod Antipas. 

Matt, xxvii. 19. ♦ Pilate's wife warns him. 

26-31. The scourging and mocking 

of Christ 
31-32. Christ led to crucifixion. 
Simon bears His cross. 
Luke xxiii. 27. The women of Jerusalem follow. 
Matt, xxvii. 38. Christ crucified with two 
malefactors. 
35. Parting His raiment. 
Luke xxiii 34. " Father, forgive them." 
Matt, xxvii. 39 44. Christ mocked upon the cross. 
37. The superscription. 
John xix. 25-27. Christ commends His mother to 
John: "Woman, behold thy 
son." 
Lukexxiii. 39-43. The penitent thief. 

" This day shalt thou be with Me 
in Paradise." 
Matt, xxvii. 45-51. Darkness, and the rending of 
the Temple vail. 
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Date. Passage. 

April? Matt.xxvii. 46,47. "My God, My God, why hast 
(Friday). Thou forsaken Me?" 

John xix. 28, 29. « I thirst." 

30. "It is finished." 
Luke xxiii. 46. " Father, into Thy hands I commend 

My spirit." 
Matt, xxvii. 50. Jesus dies. 

54-66. The centurion and spectators. 
John six. 31-37. Christ's side pierced. 
Matt, xxvii. S7-€l, The burial. 

62-66. * A watch set upon the sepul- 
chre. 
April 9 xxvii i. 1-8. The Resurrection. 

(Sunday). The wonnen see two angels 

at the tomb. 
11-16. ♦ The soldiers bribed by the 
Jews. 
Jesus appears : 
9, 10. (1) To the women. 
John XX. 11-18. (2) To Mary Magdalene. 
Luke xxiv. 13-85. (3) To two disciples going to 
Emmaus. 
(4) To Simon Peter. 
36-49. (5) To the eleven except Thomas. 
April 16 John xx. 24 29. (6) To all the eleven. 

(Sunday). xxL 1-23. (7) To seven apostles fishing in 

Galilee. 
Matt, xxvii 1. 16-20. * (8) To disciples on a moun- 
tain in Galilee. 
Markxvi. 14-18. (9) To the eleven at Jerusalem. 
Lukexxiv. 50-53. The Ascension, 



THE GOSPEL ACCORDING TO 

ST. MATTHEW 



^Thb book of the generation of Jesus Christ, the son of Genealogy 
David, the son of Abraham. fr®» 

2 Abraham begat Isaac ; and Isaac begat Jacob ; and ^^j^^ 
Jacob begat Judas and his brethren ; ^and Judas begat 
Phares and Zara of Thamar ; and Phares begat Esrom ; 
and Esrom begat Aram; ^and Aram begat Aminadab; 
and Aminadab begat Naasson; and Naasson begat 
Sahnon; ^and Salmon begat Booz of Rachab; and 
Booz begat Obed of Ruth; and Obed begat Jesse; 
^and Jesse begat David the king; and David the king 
begat Solomon of her that had been the wife of Urias ; 
^and Solomon begat Roboam ; and Roboam begat Abia ; 

1-17 In comparing this genealogy with the very different one 
given in St. Luke iii. , take into account these considerations : — 
(1) Among the Jews, a man's legal genealogy need not be the same 
as his actual genealogy, on account of the law of the lemrate. If a 
man died childless, his younger brother took his wife and "raised 
up seed to his brother," and the son thus bom was the legal heir 
and representative of the elder brother. (2) St. Matthew, writing 
for Jews, especially would be more likely than St. Luke, who wrote 
from the Hellenistic standpoint, to regard this legal descent rather 
than the actual descent ; more especidly as it was necessary, from 
the Jewish standpoint, to prove that Jesus was the true represen- 
tative of the royal line, **the son of David." (3) St. Matthew 
omits several generations, in order to an-ango the genealogy in 
three equal groups of fourteen generations. This is perhaps aone 
simply to assist the memory. 

But some suppose that one evangelist gives the genealogy of 
Joseph, the other of Mary. Ancient tradition makes them near 
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and Abia begat Asa; ^and Asa begat Josaphat; and 
Josaphat begat Joram; and Joram begat Ozias; ®and 
Ozias begat Joatham; and Joatham begat Achaz; and 
Achaz begat Ezekias; ^^and Ezekias begat Manasses; 
and Manasses begat Amon; and Amon begat Josias; 
i^and Josias begat Jechonias and bis brethren, about 
the time they were carried away to Babylon: 

^2 And after they were brought to Babylon, Jechonias 
begat Salathiel; and Salathiel begat Zorobabel; ^^and 
Zorobabel begat Abiud ; and Abiud begat Eliakim ; and 
Eliakim begat Azor; ^^and Azor begat Sadoc; and 
Sadoc begat Achim; and Achim begat Eliud; ^^and 
Eliud begat Eleazar; and Eleazar begat Matthan; and 
Matthan begat Jacob; ^^and Jacob begat Joseph the 
husband of Mary, of whom was born Jesus, who is 
called Christ. 

i^So all the generations from Abraham to David are 
fourteen generations ; and from David until the carrying 
away into Babylon are fourteen generations; and from 
the carrying away into Babylon unto Christ are fourteen 
generations. 
Birth of i^Now the birth of Jesus Christ was on this wise: 

/R™^> When as his mother Mary was espoused to Joseph, 
before they came together, she was found with child of 
the Holy Ghost. ^^Then Joseph her husband, being a 
just man, and not willing to make her a publick example, 
was minded to put her away privily, ^o^^^ while he 
thought on these things, behold, the angel of the Lord 
appeared unto him in a dream, saying, Joseph, thou son 
of David, fear not to take unto thee Mary thy wife : for 

relations. But, in any case, Jesus was the legal son and represen- 
tative of Joseph, and there is nothing strange in his genealogy 
being given as that of Jesus. 

St. Matthew starts from Abraham. St. Luke, whose gospel was 
written for the world, and not primarily for Jews, starts from 
Joseph, and traces the genealogy back to Adam. Many of the 
names are not given in the Hebrew forms of the Old Testament, 
but in the Greek forms of the Septuagint— the Greek translation 
of the Old Testament made at Alexandria. 



(B.C. 4). 
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that which is conceived in her is of the Holy Ghost. 
2^ And she shall hring forth a son, and thou shalt call his 
name JESUS: for he shall save his people from their 
sins. 22;5q'ow all this wa^ done, that it might be fulfilled 
which was spoken of the Lord by the prophet, saying, 
23 Behold, a virgin shall be with child, and shall bring 
forth a son. 
And they shall call his name Emmanuel, 
which being interpreted is, God with us. ^^ThQn Joseph 
being raised from sleep did as the angel of the Lord had 
bidden him, and took unto him his wife: ^^and knew 
her not till she had brought forth her firstborn son : and 
he called his name JESUS. 



II. 

^Now when Jesus was born in Bethlehem of Judaea . 
in the days of Herod the king, behold, there came wise the Magi, 
men from the east to Jerusalem, ^gaying^ Where is he 

21 Jesus J the same name as Joshua (Je-oshea), meaning *God 
the Saviour.* 

28 Isaiah vii. 14. For the form of Hebrew poetry, see note 
on xii. 18. 

1 Herod, i.e. Herod the Great, king from b.c. 37 to b.c. 4, who, 
through the gift of Augustus, now ruled the whole of Palestine 
and the" country, called Idumea, to the south of it. He was 
himself an Idumean, and had become king by always befriending 
Roman interests against the last princes of the Maccabean house.' 
Therefore, though he tried to adopt Jewish customs, patronised 
Jewish religion, and spent his own money lavishly for the people, 
the Jews looked upon him as a foreign tyrant. He was the father 
of all the other Herods mentioned in the Gospels. 
Herod the Great. 



Aristobulus Herod Philip 

I m. Herodias 

Herodias (xiv. 3). 
(xiv. 3). 



I I 

Herod Antipas Philip 

(tetrarch of Galilee) tetrarch of 
m. Herodias Batanaea. 

(xiv. 3). 
Archelaus 
(tetrarch of Judaea) 
u. 22. 
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that is bom King of the Jews? for we have seen his 
star in the east, and are come to worship him. ^When 
Herod the king had heard these things, he was troubled, 
and all Jerusalem with him. *And when he had 
gathered all the chief priests arid scribes of the people 
together, he demanded of them where Christ should be 
born. ^And they said unto him. In Bethlehem of 
Judaea : for thus it is written by the prophet, 
^And thou Bethlehem, in the land of Juda, 
Art not the least among the princes of Juda ; 

1 We cannot be certain about the date of Christ's birth. In 
counting years a.d. the computation of a Roman monk of the 
sixth century has always been accepted, viz. , that Christ was born 
in the year of Rome 754, which accordingly was reckoned a.d. 1. 
But if we follow the arrangement now generally accepted (allowing 
only a few weeks between Christ's birth and Herod's death), we 
must place Christ's birth about February, 750 A.U.O., or b.o. 4. 
The day December 25th was adopted for Christmas, on no sufficient 
grounds, in the fourth century. 

Joseph, who was a carpenter of Nazareth, was at Bethlehem now, 
on account of a Roman census. In deference to Jewish feeling, the 
Romans allowed each man to register himself in the * city of his 
fathers,' and Joseph belonged to David's city. 

Wise men or **magi," who came from Persia or Arabia. The 
magi were originally a caste or tribe of priests among the Medes. 
Then (doubtless because this caste possessed special knowledge) 
the name came to be applied to the * wise men ' of the East, whose 
special knowledge was astrology — the foretelling of fate by the 
planets. It is probable that they connected particular stars with 
particular countries, so that by watching the sky, they might not 
only conclude that some great event was about to take place, but 
might connect it with some particular country. Their beliefs 
passed westwards, and the supposed influence of the planets has 
given rise to several modem words, e.g. jovial. 

4 Chief priests aivd scribes of the people^ i.e. Herod consulted a 
meeting of the Sanhedrin, the great council at Jerusalem, whose 
decision on the interpretation of the scriptures was authoritative, 
and whose authority, in all strictly national matters, the Romans 
supported. The ** chief priests" were mainly of the family of 
Annas, who had contrived to secure to themselves the control of 
the temple worship and its funds, largely through Roman su})port. 
The scribes were the recognised teachers and expounders of the 
Law — not a sect or party, but a profession. See note on xv. 1. 

6 Micah v. 2. For * rule,' the R. V. reads " be shepherd of." 
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For out of thee shall come a Governor, 
That shall rule my people Israel. 

^Then Herod, when he had privily called the wise 
men, enquired of them diligently what time the star 
appeared. ^And he sent them to Bethlehem, and said, 
Go and search diligently for the young child ; and when 
ye have found him, bring me word again, that I may 
come and worship him also. ^When they had heard the 
king, they departed ; and, lo, the star, which they saw in 
the east, went before them, till it came and stood over 
where the young child was. ^^When they saw the star, 
they rejoiced with exceeding great joy. ^^And when 
they were come into the house, they saw the young 
child with Mary his mother, and fell down, and wor- 
shipped him : and when they had opened their treasures, 
they presented unto him gifts; gold, and frankincense, 
and myrrh. ^^And being warned of God in a dream 
that they should not return to Herod, they departed into 
their own coimtry another way. 

^5 And when they were departed, behold, the angel of The flight 
the Lord appeareth to Joseph in a dream, saying, Arise, ^^ Egypt, 
and take the young child and his mother, and flee into 
Egypt, and be thou there until I bring thee word : for 
Herod will seek the young child to destroy him. 
■^^When he arose, he took the young child and his 
mother by night, and departed into Egypt : ^* And was 
there until the death of Herod: that it might be ful- 

15 Hosea xi 1. The primary reference of these words was to 
the deliverance of Israel, ' God's son,' from bondage in Egypt. 

To understand the Jewish use of prophecy remember (1) that 
words uttered by a prophet in reference to the history of his own 
times were supposed by the Jews to have a further reference to 
their spiritual history ; (2) that words spoken of Israel were 
supposed to have a further mystical reference to Christ (as in this 
passage from Hosea) ; (3) that this way of interpreting prophecy, 
at which we are inclined to rebel, is in the New Testament mainly 
used to Jews, mostly by St. Matthew, who wrote for Jews, and by 
St. Paul, who was a Pharisee and understood what weight mystical 
arguments of this kind had with Jews. Our Lord even does not 
hesitate to use them. See the arguments in Luke xx. 37, 42, 
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of the 
children. 



Return to 
Nazareth. 



filled which was spoken of the Lord by the prophet, 
saying, Out of Egypt have I called my son. 

^^Then Herod, when he saw that he was mocked of 
the wise men, was exceeding wroth, and sent forth, and 
slew all the children that were in Bethlehem, and in all 
the coasts thereof, from two years old and under, accord- 
ing to the time which he had diligently enquired of the 
wise men. ^^Then was fulfilled that which was spoken 
by Jeremy the prophet, saying, 

i^In Kama was there a voice heard. 

Lamentation, and weeping, and great mourning, 

Rachel weeping for her children, 

And would not be comforted, because they are not. 
. i^But when Herod was dead, behold, an angel of 
the Lord appeareth in a dream to Joseph in Egypt, 
20 Saying, Ajise, and take the young child and his 
mother, and go into the land of Israel: for they are 
dead which sought the young child's life, ^i^j^j he 
arose, and took the young child and his mother, and 
came into the land of Israel. 22;B^t when he heard that 
Archelaus did reign in Judsea in the room of his father 
Herod, he was afraid to go thither; notwithstanding, 
being warned of God in a dream, he turned aside into the 
parts of Galilee : ^^And he came and dwelt in a city 



18 Jer. xxxi. 16. The prophecy in its first reference was not 
Messianic. Rachel was the mother of Benjamin, and the prophet 
imagines her as weeping over certain Benjamites who had been 
slain by the Assyrians at Ramah. Now again Rachel has to 
weep — over the massacre of her children by Herod. See note on 
verse 15. 

19 Herod died about the time of the Passover, B.C. 4, only a few 
weeks after the birth of our Lord, according to the common 
reckoning. His will divided the kingdom between three of his 
sons. Archelaus was to have Judaea ; Herod Antipas, Galilee, and 
Peraea ; Philip, the northern and north-eastern parts. The whole 
family hastened to Rome to appeal to Augustus, who carried out 
the division as Herod intended. Archelaus having committed 
several acts of ferocity, even massacring the people on Passover 
Day, was deposed in a.d. 6, when Judaea (including Samaria) 
became a Roman province. 

23 He shall be called a Nazarene. There Is no passage of 
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called Nazareth: that it might be fulfilled which was 
spoken by the prophets, He shall be called a Nazarene. 



III. 

^In those days came John the Baptist, preaching in The 
the wilderness of Judaea, ^A.n& saying, Eepent ye : f or PJ«*ching 

of Jobn tbe 
Baptist 
scripture to which this can be directly referred. The name 
Nazareth was derived from the Hebrew netsr ( = a branch), and 
this word is used of the Messiah in a prophetic sense. * * At that 
time will I cause a Branch of righteousness to grow up unto 
David." (Jeremiah xxxiii. 15.) The passage before us therefore 
plays on the meanings of the words, but even this was allowable 
in the Jewish use of prophecy. 

1 John was the son of a priest Zacharias (Luke i.) who lived in 
Judaea, probably near Hebron. He would therefore naturally 
have lived as a priest himself. But with the exception of the 
families of " chief priests," the main body of priests were now in 
an inferior position, having no part in the Temple service, and 
were often ignorant men. 

John had hitherto lived (probably in a cave) in the wilderness 
of Judaea — the undulating, rocky, treeless tract which stretches 
along the west bank of the Jordan, from the Dead Sea as far as 
the Samaritan borders. Important roads crossed this, and possibly 
he first obtained a hearing from the caravans of pilgrims to 
Jerusalem. The locusts, which were his food (v. 4), are still dried in 
the sun by the Bedouins, and eaten with butter and wild honey 
gathered from the crevices of the rocks. 

2 The kingdom of heaven and {v. 7) the wrath to come. The 
meaning of these phrases on the lips of a Jew is only to be under- 
stood by a reference to the Jewish books of the first century a.d. 
We have there presented to us (mainly in the form of visions) a 

Eicture of what the Jews expected the coming of the Messiah to 
e like. As soon as * Elias * has anointed the Messiah, all the 
peoples of the earth gather together to war against him in a battle 
round Mount Zion, but they are destroyed without the lifting of 
a hand by the flames and tempests issuing from the Messiah's 
lips, till nothing should be left but dust and ashes and smoke. 
Immediately afterwards, the * Antichrist ' of this Jewish * Arma- 
geddon * being slain, all " peoples, nations, and languages " would 
submit to the Messiah, and the 'kingdom of heaven' — a new 

golden age — would begin. A *new Jerusalem,' which had once 
een on earth before man sinned, would descend again from heaven. 
The lost tribes of Israel would be gathered, and even the dead of 
Israel be raised. As in the legend of the golden age, the earth 
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the kingdom of heaven is at hand. ^For this is he that 
was spoken of by the prophet Esaias, saying, 

The voice of one crying in the wilderness, 

Prepare ye the way of the Lord, 

Make his paths straight. 
*And the same John had his raiment of camel's hair, 
and a leathern girdle about his loins; and his meat 
was locusts and wild honey. ^Then went out to him 
Jerusalem, and all Judaea, and all the region round about 
Jordan, ^And were baptized of him in Jordan, con- 
fessing their sins. 

^But when he saw many of the Pharisees and Sad- 
ducees come to his baptism, he said unto them, genera- 
tion of vipers, who hath warned you to flee from the 
wrath to come? ® Bring forth therefore fruits meet for 
repentance : *And think not to say within yourselves, 
We have Abraham to our father: for I say unto you, 

would bring forth fruit and wheat and vines untilled, and honey 
should be found again on the leaves of the trees. The beasts would 
all grow tame and eat grass together. All sickness and early death 
would cease among men. At the end of a thousand years of such 
delights all the dead would be raised, the books be opened, and a 
final j udgment passed. Our Lord adopted the phrase " the kingdom 
of heaven," but gave it a new and spiritual meaning. See the 
note on v. 3. 

3 Isaiah xl. 3. If the reader has studied the prophecies of 
Isaiah, he will have learnt that these words from Isaiah xl. 3 had 
a primary reference to the return of the Jews from Babylon after 
the exile. The prophet imagines God as marching at the head of 
His people, returning by a sfi-aight road through the deserts, over 
mountams and valleys, every obstacle being removed before the 
army of God. But the Jews themselves always applied the prophecy 
also to the Messiah. See note on ii. 15. 

7 Pharisees and Sadducees — representing the two extremes of 
Jewish thought, the most strict and the most lax. The Pharisees 
believed that the Law, as interpreted by * tradition,* was perfect, 
and contained all needed to make a man worthy of * the kingdom 
of heaven,' if he scrupulously fulfilled all its precepts, ceremonial 
and moral. The Sadducees represented the * modernising * spirit, 
were inclined to submit to Greek thought and Roman influence, to 
lay less stress on ceremony and tradition. One great featiu'e of 
their teaching was a disbelief in the resurrection. [A fuller account 
will be given in the notes on xii. 1 and xvi. 1.] 
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that God is able of these stones to raise up children unto 
Abraham. ^^And now also the axe is laid unto the root 
of the trees : therefore every tree which bringeth not 
forth good fruit is hewn down, and cast into the fire. 
^^I indeed baptize you with water unto repentance : but 
he that cometh after me is mightier than I, whose shoes 
I am not worthy to bear : he shall baptize you with the 
Holy Ghost, and with fire : ^^w^^ose fan is in his hand, 
and he will throughly purge his floor, and gather his 
wheat into the garner; but he will burn up the chaff 
with unquenchable fire. 

^^Then cometh Jesus from Galilee to Jordan unto Baptism 
John, to be baptized of him. ^^But John forbad him, ?^q*"*v 
saying, I have need to be baptized of thee, and comest ' * 
thou to mel ^^And Jesus answering said unto him, 
Suffer it to be so now : for thus it becometh us to fulfil 
all righteousness. Then he suffered him. ^^And Jesus, 

12 Fan^ i.e. the winnowing fan with which tlie grain, after the 
oxen had trodden it out in the threshing-floor, was tossed into the 
wind, so as to separate corn and chaff. 

13 One of John's places of baptism was at the fords of the 
Jordan, five miles north of the Dead Sea, where the river, only 
eleven yards broad, made a sudden curve, and had worn away the 
rocks on the east bank, making the water easy of access. The 
west bank is covered with trees. The ford was called Bethabara, 
the district east of it Bethany. But John also baptised at Aenon, 
near Salim, another ford of the Jordan further north. Baptism 
was not a new rite, but had hitherto only been used for proselytes 
when admitting them to the Jewish faith. 

It seems most likely that our Lord's baptism took place late in 
the year 27, when He was about thirty-one years old, and that 
John began his preaching early in the same year. The year 26-27 
was a Sabbatical year ; i.e. the fields lay un tilled, and what 
Nature produced in them belonged to the poor. Religious duties 
and the teaching of the scribes always obtained most attention at 
such times. 

15 JiighteousnesSf i.e. the requirements of law. "Christ is the 
first to obey the law which He is going to impose on others " — the 
law which associated Baptism by water and ** the Baptism of the 
Spirit." 

This inaugurates the public ministry of our Lord. He was now 
about thirty-one years old. St. Matthew tells us nothing of His 
earlier years. St. Luke tells us of His conversation with the 
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when he was baptized, went up straightway out of the 
water : and, l6, the heavens were opened unto him, and 
he saw the Spirit of God descending like a dove, and 
lighting upon him : ^^-And lo a voice from heaven, 
saying, This is my beloved Son, in whom I am well 



scribes in the Temple when he was twelve years old. (St. Lnke iL 41.) 
All else we must gather from our general knowledge of the life of 
the poorer Jews of the time. 

The home in which He had lived at Nazareth was probably a 
square house built of clay or stone, and having properly only one 
storey. But the roof of such a house was turned into an " upper 
chamber" by erecting above it a shelter of branches or reeas. 
They mounted to it by a ladder outside the house, and it was their 
re^lar place for prayer and for sleep in the hot season. The house 
below had one or two rooms, and no opening but the door. It was 
poorlj furnished with a few stools, portable mats or carpets for 
sleeping on, an oil lam^ (which often ^tood on a stone projecting 
from the wall), a cliest in which were kept clothes and any copy of 
the law they might possess, a few vessels of clay, and a stone mill 
for crushing corn. There was generally a brazier in the centre of 
the room, but no chimney. Sometimes there was a table, but often 
a measure turned upside down served the purposes of one. In 
front of the house there was an enclosure, surrounded by a wall of 
rough stones or wood, in the corner of which was an oven for 
baking bread. At the door was fastened a box containing strips 
of parchment, on which were written special passages from the 
Law. (Deut. vi. 4-9 ; xi. 13-21.) 

The workshop of the carpenter was probably some little distance 
from the house, but they always returned home at the fixed hours 
for meals and prayer. The chief meals of the day were breakfast 
and a mid-day dinner. The commonest food was barley bread, 
baked in round flat cakes on-«mbers. Meat was placed on this, so 
that no plates, knives, or forks were used. 

The education of our Lord consisted of what He learnt at home, 
at the workshop, or at the synagogue. Every Jew had to learn a 
trade — not even the rabbis were exempt — so that Hillel was a 
wood-cutter, and Paul a tent-maker. Both at home and in the 
synagogue the one object of education was to teach the boy to 
read the sacred books, and to engrave on his mind the precepts 
of the Law. The children were taken regularly to the synagogue, 
where services were held at least three days a week. At each 
service portions of the Law were read, and at other times the 
children were catechised and taught to read by the chazzan, or 
keeper of the synagogue. Besides this, there were no Jewish 
schools for children in the time of Christ. What are known as 
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IV. 

^Then was Jesus led up of the Spirit into the wilder- TheTemp- 
ness to be tempted of the devil, ^^^(i -v^rhen he had Nation, 
fasted forty days and forty nights, he was afterward an 
hungred. ^And when the tempter came to him, he 
said. If thou be the Son of God, command that these 
stones be made bread. ^But he answered and said, It is 
written, Man shall not live by bread alone, but by every 
word that proceedeth out of the mouth of God. 

^Then the devil taketh him up into the holy city, and 
setteth him on a pinnacle of the temple, ^And saith 

" schools " were the lecture-rooms of scribes at Jerusalem, attended 
by grown up people. 

The great event of the year for a Jewish boy was the visit to 
Jerusalem for the Passover. He went first at the age of tAvelve, 
and no good Jew ever omitted it. 

1 The scene of Christ's temptation was probably Mount Quaran- 
tana, west of Jericho, a steep mass of red limestone, divided into 
five pyramidal crests by deep gorges, where monks now inhabit 
the caves. 

The three temptations are all du-ected to making Christ false to 
some necessary part of His mission as Messiah. 

(1) He had to display a faultless life as man. To make stones 
bread would have been to use divine power to destroy, not to 
conquer, a man's weakness. His nature would no longer be 
hwrnan. 

(2) He had to prove His Messiahship by such life and teaching 
as would appeal to the better side of man. To do so by a startling 
sign, such as throwing Himself from the temple, would have 
obtained the subjection of men, but not submission, not any 
change of heart or conscience. A Messiahship of that kind would 
have been as useless as the conquests of Alexander. 

(3) He had to be a suffering Messiah to make atonement for 
man's sins. The third temptation was once and for all to accept 
the Messiahship which the Jews once tried to thrust on Him — an 
earthly kingdom and conquest. The Jews wished him to anticipate 
Mahomet. 

St. Matthew's account of the temptation differs from St. Luke's 
in the order of the second and third temptation. 

2 An hungred — an old English word, originally of-hungred 
The word athirst is formed in the same way. 

4 Our Lord quotes Deut. viii 8, vi. 16, vi. 13. The devil quotes 
Psalm xci. 11,12, omitting the words " to keep thee in all thy ways. " 
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unto him, If thou be the Son of God, cast thyself down : 
for it is written. 

He shall give his angels charge concerning thee : 
And in their hands they shall bear thee up, 
Lest at any time thou dash thy foot against a stone. 
^ Jesus, said unto him, It is written again. Thou shalt not 
tempt the Lord thy God. 

® Again, the devil taketh him up into an exceeding 
high mountain, and sheweth him all the kingdoms of the 
world, and the glory of them; ^And saith unto him. 
All these things will I give thee, if thou wilt fall down 
and worship me. ^^Then saith Jesus unto him. Get thee 
hence, Satan : for it is written. Thou shalt worship the 
Lord thy God, and him only shalt thou serve. ^^Then 
the devil leaveth him, and, behold, angels came and 
ministered unto him. 

12 Now when Jesus had heard that John was cast into 
prison, he departed into Galilee ; ^^and leaving Nazareth, 
he came and dwelt in Capernaum, which is upon the sea 

7 Tempt, i.e. test unnecessarily, presume upon the goodness of. 

12 John was imprisoned by Herod Antipas for denouncing his 
marriage with Herodias, the wife of his brother Philip. (See ii. 1.) 
The place of his imprisonment was the fortress of Machaerus, east 
of the Dead Sea. He was put to death in the course of the year 
29. (See ch. xiv.) 

If we accept the ordinary chronology of our Lord's life, we here 
enter upon a ministry in Galilee, begun about March, in the year 
29. As His baptism took place probably about the end of the 
year 27, we have a gap. of some 15 months. If we may, as is 
probable, suppose that St. John i. 19-v. relates to this period, we 
may fill up the history as follows : After His temptation Christ 
proceeded to Galilee along the Jordan, calling Andrew, Peter, 
Philip, Nathanael, on the way. He stayed in Galilee but a short 
time, during which He turned the water into wine at the wedding 
in Cana. Except for another short visit to Galilee, the rest of the 
year was spent in Judaea, during which ministry He had His 
conversation with Nicodemus (John iii.), and healed the paralytic 
at Bethesda on the Sabbath, which led to the first serious opposi- 
tion. Shortly after this He returned again to Galilee, and here 
St. Matthew takes up the narrative. 

The following portion of Christ's ministry embraces two parts. 
(1) At least four Sabbaths spent round the Sea of Galilee, mostly 
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coast, in the borders of Zabulon and Nephthalim : ^^that 

it might be fulfilled which was spoken by Esaias the 

prophet, saying, ' 

i^The land of Zabulon, and the land of Nephthalim, 

By the way of the sea, beyond Jordan, 

Galilee of the Gentiles ; 

i^The people which sat in darkness 

Saw great light ; 

And to them which sat in the region and shadow of 

death 

Light is sprung up. 

^^From that time Jesus began to preach, and to say. 

Repent : for the kingdom of heaven is at hand. 

i^And Jesus, walking by the sea of Galilee, saw two Call of 

brethren, Simon called Peter, and Andrew his brother, Simon and 

' Andrew, 

at Capernaum. (St. Matthew iv. 12-xiv.) (2) About six months 
spent in jouraeys in Northern Galilee. (St. Matthew xv.-xviii.) 

But it must be remembered that there are many different ways 
of arranging the events of our Lord's ministry, especially with 
regard to the events recorded by St. John, which do not readily 
hannonise with the other three gospels. And in St. Matthew s 
Gospel there is a further difficulty in that he seems to have 
purposely grouped together parts of Christ's teaching, given at 
different times, e.g, perhaps in the Sermon on the Mount (see 
note V. 1), and in the parables of ch. xiii. (See introduction i.) 

The population of Galilee at this time consisted largely of 
Gentiles, Sjrrian Greeks, who were notorious, even in ancient 
times, for their depravity and dishonesty. They had got into 
their hands most of the business in the great linen -manufacturing 
district round the Sea of Galilee, including the towns of 
Scythopolis and Tiberias. Many of these towns were governed 
entirely by a Gentile senate. In others, e,g. Capernaum, the Jews 
still formed a large part of the population — and it was in these 
towns that our Lorcl seems to have spent most of His Galilaean 
ministry. But the Greek language, as the language of commerce, 
was beginning to drive out the popular Aramaic, and Greek names 
were becoming common even among the Jews. 

15 This passage, from Isaiah ix. 1, 2, primarily referred to the 
deliverance of Galilee after the invasion of the Assyrians, in the 
reign of Ahaz. Concerning the Jewish use of scripture, see note 
on ii. 15. 

18 These disciples had met Christ first just after His temptation 
(John i. 35), but had gone back to their business. 
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casting a net into the sea : for they were fishers. ^^And 
he saith unto them, Follow me, and I will make you 
fishers of men. ^^AnA they straightway left their nets, 
and followed him. 21 ^^d going on from thence, he saw 
James and other two brethren, James the son of Zebedee, and John 
John. iiis brother, in a ship with Zebedee their father, mending 

their nets ; and he called them. ^^Au^ they imme- 
diately left the ship and their father, and followed him. 

23 And Jesus went about all Galilee, teaching in their 
synagogues, and preaching the gospel of the kingdom, 
and healing all manner of sickness and all manner of 
disease among the people. ^^AxiA his fame went through- 
out all Syria : and they brought unto him all sick people 
that were taken with divers diseases and torments, and 
those which were possessed with devils, and those 
which were lunatick, and those that had the palsy; 
and he healed them. ^Andi there followed him great 
multitudes of people from Galilee, and from Decapolis, 
and from Jerusalem, and from Judaea, and from beyond 
Jordan. 



TheSer- ^And seeing the multitudes, he went up into a moun- 
Moun? ^^ ^^^ ' ^^^ when he was set, his disciples came unto him : 

2 and he opened his mouth, and taught them, saying. 
The 3£iegge^ are the poor in spirit: for theirs is the king- 

Beatitudes. ^^^ Qf heaven. 

24 Possessed with devils. See note on viii. 28. Lunatick, R. V. 
epileptic. 

26 DecapoliSy a league of ten 'Greek cities, S.E. of the Sea of 
Galilee. 

I Ancient tradition makes the solitary mountain, Koroun 
Hattin, or the Horns of Hattin, the scene of the Sermon on the 
Mount. This mountain lies three hours' journey west of Caper- 
naum, and derives its name from the fact that towards its summit 
it divides into two peaks, with a little gi'assy plateau in the 
middle. From the peaks you look over the greater part of Galilee, 
and can see Mount Hermon in the north. But from the hollow in 
which the plateau lies you see nothing but the sky and the sides 
of the peaks, covered with pebbles, and in spring-time with a bed 
of flowers, anemones and lilies. Our Lord had spent the night 
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* Blessed are they that mourn : for they shall be 
comforted. 

^Blessed are the meek : for they shall inherit the 
earth. 

^Blessed are they which do hunger and thirst after 
righteousness : for they shall be filled. 

^ Blessed are the merciful : for they shall obtain mercy. 

^Blessed are the pure in heart : for they shall see God. 

^ Blessed are the peacemakers : for they shall be called 
the children of God. 

1^ Blessed are they which are persecuted for righteous- 
ness' sake : for theirs is the kingdom of heaven. ^^ Blessed 
are ye, when men shall revile you, and persecute you, 
and shall say all manner of evil against you falsely, for 
my sake. ^^ j^^JQicg^ ^^^ be exceeding glad : for great is 
your reward in heaven : for so persecuted they the 
prophets which were before you. 

before in prayer upon one of the peaks, and in the morning called 
the twelve apostles to Him there. (Luke vi. 13.) Afterwards he 
descends to the multitude on the plateau, and there speaks the 
Sermon on the Mount. 

St. Matthew and St. Luke (vi. 20) give us accounts of this 
sermon, but St. Luke's is much the shorter, and has none of those 
parts which contain special teaching on the law. We have there- 
fore two alternatives. We may suppose that St. Luke omits these 
because he is writing for Gentiles rather than for Jews, and it is 
diflBcult to resist this conclusion when we compare e.g. Luke vi 27 
with Matthew v. 43, 44. Or on the other hand, we may suppose 
that St. Matthew^ collected discom'ses delivered by Christ at 
different times ; and this view is supported by the fact that 
fragments of the sermon as given in St. Matthew reappear in St. 
Luke, in various places ana on different occasions. (Compare 
Luke xi. 33-36 with MatthcAV v. 15, vi. 22.) 

The sermon is primarily addressed to the disciples (as is obvious 
from the words, ** Ye are the salt of the earth "), and teaches them 
what attitude they should adopt towards the law. The first part 
(ch. V. ) shows hoAV the law is not to be abolished, but extended in 
spirit, so that, for instance, the law of murder becomes a law 
against all malicious thoughts and angry words. The second part 
(ch. vi.) expands this thought, showing that in all seemingly 
good actions — like almsgiving, prayer, fasting— it is the intetUion 
and the spirit of the act that gives it its value. The third part 
(ch. vii.), after some warning against false judgment, encourages 
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The dis- 13 Ye are the salt of the earth : but if the salt have 

to*be*the^ lost his savour, wherewith shall it be salted ? it is thence- 
saitand forth good for nothing, but to be cast out, and to be 
the light of trodden under foot of men. 

the earth. uye are the light of the world. A city that is set on 
an hill cannot be hid. ^^ Neither do men light a candle, 
and put it under a bushel, but on a candlestick ; and it 
giveth light unto all that are in the^ house. ^^Let your 
light so shine before men, that they may see your good 
works, and glorify your Father which is in heaven. 
The law is ^^ Think not that I am come to destroy the law or the 
°bS*i«h d prophets : I am not come to destroy, but to fulfil. 

the disciples to take up their position fearlessly, even against the 
majority and against false teachers. 

The Beatitudes stand in the forefront of a teaching on the law, 
because they sum up the revolution Christ is going to make in 
men's ideas of goodiiess. (1) It is the spirit of a man that is 
henceforth to be judged, not his outward observance of the law. 
All the Beatitudes are blessings on certain dispositioris of -heart and 
will. (2) That spirit is no longer to be the self-satisfaction of one 
who has *'kept the law,'* but the spirit of humility and self- 
sacrifice, which becomes in Christ's teaching the ground of all 
goodness and the first condition of entering the kingdom of 
God. 

The Beatitudes or ** blessings" in St. Luke are shorter than 
those in St. Matthew, omitting the blessings on the meek, the 
merciful, the pure in heart, the peacemakers ; but St. Luke puts 
in the corresponding "woes." (vi. 24-26.) 

3. The "poor in spirit" are those who are humble and ready to 
receive God's teaching, as the poor receive alms. 

Kingdom of heaven. Christ gives the phrase an entirely new 
meaning. (See note on iii. 2.) In their fantastic visions of an 
earthly kingdom, the Jews had wholly misunderstood their own 
prophets, who clearly pointed to a suffering Messiah, whose 
triumph would be * spiritual.' Christ means by the kingdom of 
God the victory of the Spirit of God over the hearts ana wills of 
men ; and he who has a share in that kingdom is the man who is 
"born of water and of the Spirit." (John iii. 5, where the concep- 
tion of this spiritual kingdom is explained to Nicodemus.) 

13 /S'atJOMr= taste. 

15 The house of a poor man generally had no table, but they 
constantly used the upturned measure as a table to stand the lamp 
on. Hence the metaphor did not sound strange — "Men put the 
lamp on the measure, not under it." 
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i^For verily I say unto you, Till heaven and earth pass, 
one jot or one tittle shall in no wise pass from the law, 
till all be fulfilled. ^^ Whosoever therefore shall break 
one of these least commandments, and shall teach men 
so, he shall be called the least in the kingdom of heaven: 
but whosoever shall do and teach them, the same shall be 
called great in the kingdom of heaven. ^^Yov I say but ex- 
unto you, That except your righteousness shall exceed te°<>ed; 
the righteousness of the scribes and Pharisees, ye shall 
in no case enter into the kingdom of heaven. 

2^ Ye have heard that it was said by them of old time, e g. the 
Thou shalt not kill ; and whosoever shall kill shall be in *»=^ <^<>™- 
danger of the judgment; 22^3^1^ j g^y unto you. That ^^jj^*^°* 
whosoever is angry with his brother without a cause anger as 
shall be in danger of the judgment : and whosoever shall well as 
say to his brother, Raca, shall be in danger of the ""'^*^®'^» 
council : but whosoever shall say. Thou fool, shall be in 
danger of hell fire, ^sxherefore if thou bring thy gift to 
the altar, and there rememberest that thy brother hath 
ought against thee; ^4 leave there thy gift before the 
altar, and go thy way ; first be reconciled to thy brother, 

18 The ''jot'* is the **iota," or smallest letter. 

Tittle, The Greek word is K^paia, which meant the little 
horn or stroke by which certain similar Hebrew letters are dis- 
tinguished, e.g. 2 and . 

19-21 The connection of thought is— instead of abolishing, we 
must extend the law, and keep it better than the scribes and 
Pharisees do. For instance, the sixth commandment forbids not 
only murder, but anger also. 

22 According to the scribes there were three degrees of homicide. 
Unintentional homicide was left to the judgment of God. In- 
tentional homicide was tried ,by the Sanhedrin, and punished by 
death. In the worst cases the man was burnt in Gehenna, the 
valley outside Jei-usalem, which had been used to receive the refuse 
of the city ever since it had been defiled by Moloch worship. Our 
Lord uses these punishments as an illustration. Needless anger 
brings men in danger of God's judgment, light words of abuse 
bring men before the council, and words of anger, contempt, 
malice, bring them to the fires of Gehenna. 

Bacaf i.e. "vain fellow," expressing less anger and contempt 
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and then come and oflfer thy gift. ^^AgxeQ with thine 
adversary quickly, whiles thou art in the way with him ; 
lest at any time the adversary deliver thee to the judge, 
and the judge deliver thee to the officer, and thou he cast 
into prison. ^^Ym\y I say unto thee, Thou shalt hy no 
means come out thence, till thou hast paid the uttermost 
farthing. 

27 Ye have heard that it was said hy them of old time. 
Thou shalt not commit adultery : ^sbut I say unto you, 
That whosoever looketh on a woman to lust after her 
hath committed adultery with her already in his heart. 
2^ And if thy right eye offend thee, pluck it out, and cast 
it from thee ; for it is protitahle for thee that one of thy 
members should perish, and not that thy whole body 
should be cast into hell. ^^And if thy right hand offend 
thee, cut it off, and cast it from thee : for it is profitable 
for thee that one of thy members should perish, and not 
that thy whole body should be cast into hell. ^^It hath 
been said, Whosoever shall put away his wife, let him give 
and divorce her a writing of divorcement : ^^but I say unto you. That 
whosoever shall put away his wife, saving for the cause of 
fornication, cause th her to commit adultery : and whosoever 
shall marry her that is divorced committeth adultery. 

^^ Again, ye have heard that it hath been said by them 
of old time. Thou shalt not forswear thyself, but shalt 
perform unto the Lord thine oaths : ^but I say unto you. 
Swear not at all ; neither by heaven ; for it is God's 
throne : ^^nor by the earth ; for it is his footstool : 

25 Reconcile yourselves with your enemies before you come into 
the presence of God the judge. 

31 The laxity of the marriage law at this time was very great 

The scribes wlio followed Hillel had allowed almost any complaint 

to be suflBcient for divorcing the wife. It was only necessary for 

the husband to give her a " bill of divorcement" before witnesses. 

33 The casuistry of the scribes had been very subtle in the 

question of oaths. To swear by God bound a man, but to swear 

by things created did not. To swear by the altar or the temple 

did not bind, but to swear by the gold of the temple did. And 

^ at this time it was even a mark of piety to make all one's state- 

Q^ients with an oath. The objection to oaths is that they imply a 

la^j^fint of confidence between men. 
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neither by Jerusalem ; for it is the city of the great 
King. 36 Neither shalt thou swear by thy head, because 
thou canst not make one hair white or black. ^^But let 
your communication be, Yea, yea ; Nay, nay : for what- 
soever is more than these come th of evil. 

3^ Ye have heard that it hath been said, An eye for an and all 
eye, and a tooth for a tooth : 39but I*say unto you, That vengeance, 
ye resist not evil : but whosoever shall smite thee on thy 
right cheek, turn to him the other also. ^^And if any 
man will sue thee at the law, and take away thy coat, let 
him have thy cloke also. ^^And whosoever shall compel 
thee to go a mile, go with him twain. ^^Q-ive to him 
that asketh thee, and from him that would borrow of 
thee turn not thou away. 

43 Ye have heard that it hath been said. Thou shalt ^"^^^/^'f 
love thy neighbour, and hate thine enemy. ^^But I say ofTnem^s. 
unto you, Love your enemies, bless them that curse you, 

do good to them that hate you, and pray for them which 
despitefuUy use you, and persecute you; ^^that ye may 
be the children of your Father which is in heaven : for 
he maketh his sun to rise on the evil and on the good, 
and sendeth rain on the just and on the unjust. *^For if 
ye love them which love you, what reward have ye % do 
not even the publicans the same? ^^And if ye salute 
your brethren only, what do ye more than others % do not 

38 This is the first law of justice among all races — the 
*'lextalionis," or **law of equivalents." Its object was to limU 
vengeance, and prevent a man's taking vniore than an equivalent 
for the loss he had suffered. As civilisation advanced, of course 
the kind of vengeance allowed by law was made less barbarous — 
in most cases a money payment being taken for compensation. 
But Christ was the first to say, * ' Do not resist evil," to suppress ven- 
geance altogether. * * Resistance can only subdue your adversary ; 
kindness may convert him." In this law Christ allows no com- 

Eromise, makes no concession to human weakness. The words should 
e read as a command, as in R.V., "Resist not him that is evil." 

44 For this verse the R. V. has ** But I say unto you. Love your 
enemies, and pray for them that persecute you." 

46 Puhlican^Wv^ tax-collector, the agent of Romans, often 
oppressive and unjust, and therefore despised and hated by the 
Jews. (See note on ix. 9.) 
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even the publicans so % ^^Be ye therefore perfect, even 
. as your Father which is in heaven is perfect. 

VI. 

Ostenta- ^Take heed that ye do not your alms before men, to be 
b^dd^°*^^ seen of them : otherwise ye have no reward of your 
almsgiving, father which is in heaven. ^ therefore when thou doest 
thine alms, do not sound a trumpet before thee, as the 
hypocrites do in the synagogues and in the streets, "that 
they may have glory of men. Verily I say unto you. 
They have their reward. ^But when thou doest alms, 
let not thy left hand know what thy right hand doeth : 
^that thine alms may be in secret: and thy Father which 
seeth in secret himself shall reward thee openly, 
and in - ^And when thou pray est, thou shalt not be as the 
prayer, hypocrites are : for they love to pray standing in the 
synagogues and in the corners of the streets, that they 
may be seen of men. Verily I say unto you, They have 
their reward. ^But thou, when thou pray est, enter into 
thy closet, and when thou hast shut thy door, pray to 
thy Father which is in secret; and thy Father which 
seeth in secret shall reward thee openly. "^But when ye 
pray, use not vain repetitions, as the heathen do : for 
they think that they shall be heard for their much 
speaking. ^Be not ye therefore like unto them : for 
your Father knoweth what things ye have need of, before 
ye ask him. ® After this manner therefore pray ye : Our 

1 Our Lord now passes to another thought. In works of 
righteousness— almsgiving, prayer, fasting— the iTdention must be 
good, and not spoilt by a secret pride. The Pharisees do all these 
things for ostentation. They take care to let men see their charity. 
They murmur their prayers standing at street corners ; and sA, 
times of fasting take care to let men see it. For alms^ the R.V. 
reads righteousness. 

2 They have their reward, i,e. have it already, from men, in 
this world. 

9 St. Luke's version of the Lord's prayer (in the best MSS. ) is 
shorter: "Father, hallowed be Thy name. Thy kingdom come. 
Give us day by day our daily bread. And forgive us our sins ; for 
we ourselves also forgive everyone that is indebted to us. And 
bring us not into temptation." 



CHAPTER V. 48- r/. 23 45 

Father which art in heaven, Hallowed be thy name. 
^^Thy kingdom come. Thy will be done in earth, as it 
is in heaven. ^^Give ns this day our daily bread. 
12 And forgive us our debts, as we forgive our debtors. 
13 And lead us not into temptation, but deliver us from 
evil : For thine is the kingdom, and the power, and the 
glory, for ever. Amen. ^^For if ye forgive men their 
trespasses, your heavenly Father will also forgive you : 
i^but if ye forgive not men their trespasses, neither will 
your Father forgive your trespasses. 

1^ Moreover, when ye fast, be not, as the hypocrites, of and in 
a sad countenance : for they disfigure their faces, that ^^^^«* 
they may appear unto men to fast. Verily I say unto 
you. They have their reward. I'^But thou, when thou 
fastest, anoint thine head, and wash thy face; ^^that 
thou appear not unto men to fast, but unto thy Father 
which is in secret : and thy Father, which seeth in 
secret, shall reward thee openly. 

i^Lay not up for yourselves treasures upon earth. Do not aim 
where moth and rust, doth corrupt, and where thieves *' ™^^y 
break through and steal: ^ob^^it lay up for yourselves ^^ealth, 
treasures in heaven, where neither moth nor rust doth 
corrupt, and where thieves do not break through nor 
steal : 21 for where your treasure is, there will your heart 
be also. 22Xhe light of the body is the eye : if therefore 
thine eye be single, thy whole body shall be full of light. 
23 But if thine eye be evil, thy whole body shall be full 
of darkness. If therefore the light that is in thee be 
darkness, how great is that darkness ! 

11 Daily, i e. necessary for the present day. 

13 The doxology has not the best MSS. authority. For " Deliver 
us from evil," the R.V. translates "Deliver us from the evil one." 

16 Disfigure their faces. Many strict Jews refused to wash or 
anoint themselves when fasting, and spread ashes upon their heads 
as a sign of mourning. 

19 The connection of thought is— ** Hypocrites do all these 
things to obtain credit with men, but you must not aim at worldly 
l)osition or honour." 

21 The pursuit and aim of your life determines your character. 

22, 23 Light reaches' the body through the eye ; the light of 
Christ reaches the soul through the conscience. See, therefore, 
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2^ No man can serve two masters : for either he will 
hate the one and love the other ; or else he will hold to 
the one, and despise the other. Ye cannot serve God 
and mammon. ^5 Therefore I say unto you, Take no 
thought for your life, what ye shall eat, or what ye shall 
drink ; nor yet for your body, what ye shall put on. Is 
not the life more than meat, and the body than raiment 1 
since God ^ej^^hold the fowls of the air: for they sow not, neither 
cares for ^Jq ^^y r€ap, nor gather into barns ; yet your heavenly 
fQjt " Father feedeth them. Are ye not much better than 
they % 27 Which of you by taking thought can add one 
cubit unto his stature 1 ^s^^d why take ye thought for 
raiment? Consider the lilies of the field, how they 
grow; they toil not, neither do they spin: ^^and yet 
I say unto you. That even Solomon in sdl his glory was 
not arrayed like one of these. ^<^ Wherefore, if God so 
clothe the grass of the field, which to day is, and to 
morrow is cast into the oyen, shall he not much more 
clothe you, O ye of little faith? ^^ Therefore take no 
thought, saying. What shall we eat ? or, What shall we 
drink? or, W^herewithal shall we be clothed? ^^^^qj. 
after all these things do the Gentiles seek:) for your 
heavenly Father knoweth that ye have need of all these 
things. 22 But seek ye first the kingdom of God, and his 
righteousness ; and all these things shall be added unto 
you. 24 Take therefore no thought for the morrow : for 
the morrow shall take thought for the things of itself. 
Sufficient unto the day is the evil thereof. 

that your intentions be good, your conscience pure. If the eye be 
injured a man cannot see. If the conscience be not single [i.e, 
simple, straightforward), if the intention be not right, a man can- 
not see Christ. 

24-34 "And this devotion to * heavenly treasure*' must be 
complete ; you cannot be half devoted to earth and half to God. 
Avoid all anxiety about * comfort,' since God cares for you as He 
does for the birds and flowers." 

24 Mammon is a Syriac word for "wealth," not a proper name. 

30 Is cast into the oven^ i.e. is used for fuel. The oven referred 
to is a clay vessel filled with buniing fuel, the bread to be baked 
being placed against the sides of it. 
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VII. 

^ Judge not, that ye be not judged. ^Yox with what Un- 
judgraent ye judge, ye shall be judged : and with what f^a^taW® 
measure ye mete, it shall be measured to you again. ^" *^*° ' 
3 And why beholdest thou the mote that is in thy 
brother's eye, but considerest not the beam that is in 
thine own eyel ^Or how wilt thou say to thy brother, 
Let me pull out the mote out of thine eye ; and, behold, 
a beam is in thine own eye^ ^Thou hypocrite, first cast 
out the beam out of thine own eye ; and then shalt thou 
see clearly to cast out the mote out of thy brother's eye. 

^Give not that which is holy unto the dogs, neither and bUnd 
cast ye your pearls before swine, lest they trample them i"<J8™«°*- 
under their feet, and turn again and rend you. 

■^Ask, and it shall be given you ; seek, and ye shall The dis- 
find ; knock, and it shall be opened unto you : ^for couraeed 
every one that asketh receiveth ; and he that seeketh to rely on 
findeth ; and to him that kuocketh, it shall be opened, prayer, 
^Or what man is there of you, whom if his son ask 
bread, will he give him a stone? ^^Or if he ask a fish, 
will he give him a serpent 1 ^^If ye then, being evil, 
know how to give good gifts unto your children, how 
much more shall your Father which is in heaven give 
good things to them that ask Him? ^^ Therefore all 
things whatsoever ye would that men should do to 

1-6 Christ warns first against uncharitable judgment of others, 
but then immediately {v, 6) against blindly-charitable judgment, 
which would treat brutish men as if they were in possession of 
all their senses. Such are not fit to receive the "pearls" of highest 
teaching. 

3 Mote^a. chip of wood, or grain of sawdust, as opposed to a 
beam of -wood. 

7-29 From this point our Lord is giving encouragement to his 
disciples to take their stand boldly on the new truths he has 
taught them. (1) Let them rely on prayer (w. 7-12) ; (2) Let 
them not be afraid of being in a minority, for the gate is narrow 
that leads to life (w. 13, 14) ; (3) Let them not be afraid of false 
teachers, whose deeds betray them, and who will be rejected in the 
end {w, 15-23) ; (4) For only the man who carries out my words 
in his life can stand the test of trouble and judgment, {vv. 24-29 ) 
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you, do ye even so to them : for this is the law and the 
prophets. 

13 Enter ye in at the strait gate : for wide is the gate, 
and broad is the way, that leadeth to destruction, and 
many there be which go in thereat : ^^ because strait is 
the gate, and narrow is the way, which leadeth unto life, 
and few there be that find it^ 

*^ Beware of false prophets, which come to you in 
sheep's clothing, but inwardly they are ravening wolves. 
i^Ye shall know them by their fruits. Do men gather 
grapes of thorns, or figs of thistles? ^''Even so every 
good tree bringeth forth good fruit; but a corrupt tree 
bringeth forth evil fruit. ^^A good tree cannot bring 
forth evil fruit, neither can a corrupt tree bring forth 
good fruit. 1^ Every tree that bringeth not forth good 
fruit is hewn down, and cast into the fire, ^o wrjieref ore 
by their fruits ye shall know them. 

21 Not every one that saith unto me. Lord, Lord, shall 
enter into the kingdom of heaven; but he that doeth 
the will of my Father which is in heaven. 22^|any will 
say to me in that day, Ix)rd, Lord, have we not prophe- 
sied in thy name 1 and in thy name have cast out devils 1 
and in thy name done many wonderful works 1 ^^And 
then will I profess unto them, I never knew you : depart 
from me, ye that work iniquity. 

24 Therefore whosoever heareth these sayings of mine, 
and doeth them, I will liken him unto a wise man, which 
built his house upon a rock : ^s^nd the rain descended, 
and the floods came, and the winds blew, and beat upon 
that house ; and it fell not : for it was founded upon a 
rock. 26^jjj every one that heareth these sayings of 
mine, and doeth them not, shall be likened unto a foolish 
man, which built his house upon the sand : ^Tgncl \^q 
rain descended, and the floods came, and the winds blew, 
and beat upon that house ; and it fell : and great was the 
faU of it. 



13 8traU=n9.xroYT. 

15 iZtowmngr— mad with greed. 
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28 And it came to pass, when Jesus had ended these 
sayings, the people were astonished at his doctrine : 
2^ for he taught them as one having authority, and not 
as the scribes. 

VIII. 

1 When he was come down from the mountain, great A leper 
multitudes followed him. ^^^d, behold, there came a ^«*'®^» 
leper and worshipped him, saying. Lord, if ^thou wilt, 
thou canst make me clean. ^And Jesus put forth his 
hand, and touched him, saying, I will; be thou clean. 
And immediately his leprosy was cleansed. ^And Jesus 
saith unto him, See thou tell no man ; but go thy way, 
show thyself to the priest, and offer the gift that Moses 
commanded, for a testimony unto them. 

^And when Jesus was entered into Capernaum, there 

29 Having authority, i,e, not appealing merely to quotations 
from the Law. 

4 As soon as a man was declared a leper by the priest he was 
sent forth into the country, condemned to solitude, except that he 
might enter the synagogue in any unwalled town, and listen to 
the service from behind a railing, entering first and leaving last. 
Lepers are still often to be met on the outskirts of towns in 
Palestine, stretching out their covered hands for alms. So in 
England in the Middle Ages the Church had a special service for 
declaring a man a leper, in which he was warned against harbour- 
ing malicious thoughts because he was driven into solitude, and 
then was taken from the church to the end of the town, given a 
bell wherewith to warn passers-by, and told where he would find 
food every day placed for him. Provision was made for his seeing 
the Mass from outside the church. 

The disease was believed incurable, but certain forms of it were 
believed not to be contagious, and such a leper might be declared 
" pure " according to the rites in Leviticus xiv. We have there an 
elaborate ritual, carefully arranged to give security against in- . 
fection. The purification lasted seven days, the main offering 
being two lambs or two birds, according to the man's means. 

5 This centurion would be a Roman officer in the army of Herod 
Antipas. His rank would be that of a captain, but much of his 
work was what sergeants would do now. Many Romans, especially 
women of high rank, were attracted at this time to the Jewish 
faith — its life contrasted so forcibly with the dying creed of the 
Romans. It was because one of these converts was defrauded by 
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and the came unto him a centurion, beseeching him, ^and saying, 

servant of Lord, my servant lieth at home sick of the palsy, 

at*^StIer-**° g^i^vously tormented. '''And Jesus saith unto him, I will 

naum, come and heal him. ®The centurion answered and said, 

Lord, I am not worthy that thou shouldest come under 

my roof : but speak the word only, and my servant shall 

be healed. ^For I am a man under authority, having 

soldiers under me : and I say to this man. Go, and he 

goeth; and to another, Come, and he cometh; and to 

my servant, Do this, and he doeth it. ^^When Jesus 

heard it, he marvelled, and said to them that followed. 

Verily, I say unto you, I have not found so great faith, 

no, not in Israel. ^^And I say unto you, That many 

shall come from the east and west, and shall sit down 

with Abraham, and Isaac, and Jacob, in the kingdom of 

heaven. '^^^\xt the children of the kingdom shall be 

cast out into outer darkness : there shall be weeping and 

gnashing of teeth, ^^^^(j Jesus said unto the centurion, 

Go thy way; and as thou hast believed, so be it done 

unto thee. And his servant was healed in the selfsame 

hour. 

and Peter's ^^ And when Jesus was come into Peter's house, he saw 

"^^ his wife's mother laid, and sick of a fever. ^^And he 

touched her hand, and the fever left her : and she arose, 

and ministered unto them. 

^^When the even was come, they brought unto him 
many that were possessed with devils : and he cast out 
the spirits with his word, and healed all that were sick : 
^^That it might be fulfilled which was spoken by Esaias 
the prophetj saying, Himself took our infirmities, and 
bare our sicknesses. 

the Jews who taught her, that the Jews were all expelled from 
Italy by Tiberius (19 A.D.), and not allowed to return till after the 
death of Sejanus. 

6 Palsy, i.e. paralysis. 

9 i.e. though I am myself under others, I know what it is to 
command. As I can command a soldier, so thou canst command 
an angel, who will come and heal my servant. 

16 Possessed with devils. See note on verse 28. 

17 Isaiah liii 4. 
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^®Now when Jesus saw great multitudes about him, he Warningrto 
gave commandment to depart unto the other side. ^^ And i^jtending: 
a certain scribe came, and said unto him, Master, I will *"P^**- 
follow thee whithersoever thou goest 20^]j(j Jesus saith 
unto him. The foxes have holes, and the birds of the air 
have nests ; but the Son of man hath not where to lay 
his head. 21 ^^^ another of his- disciples said unto him. 
Lord, suffer me first to go and bury my father. '^^xiX 
Jesus said unto him, Follow me ; and let the dead bury 
their dead. 

2* And when he was entered into a ship, his disciples Christ 
followed him. 24 ^^d, behold, there arose a great tempest ^"s the 
in the sea, insomuch that the ship was covered with the ***' 
waves : but he was asleep, ^s^^^j j^jg disciples came to 
him, and awoke him, saying, Lord, save us : we perish. 
2^ And he saith unto them, Why are ye fearful, ye of 
little faith 1 Then he arose, and rebuked the winds and 
the sea; and there was a great calm, '^'^^w.i the men 
marvelled, saying, What manner of man is this, that even 
the winds and the sea obey him ! 

^^And when he was come to the other side into the and heals 

country of the Gergesenes, there met him two possessed *^« ®«^- 

gfesene 

19 ScriJbe, See note on xv. 1. demoniac. 

22 Let the dead hury their dead, i,e, leave the burial of the 
dead to those who are spiritually dead, who are not alive to the 
presence of the kingdom of God among them. 

24 The Sea of Galilee is liable to sudden storms of wind, 
because of the difference between its temperature and that of the 
snow-covered Mount Herraon immediately to the north of it. 
The surface of the lake is 682 feet below the sea level. 

28 Gergesa, or Gerasa, was a city of the Decapolis, situated at 
the foot of a ravine on the east coast of the Sea of Galilee. 

The Jews regarded every disease as 'possession by a devil,* e.g. 
they speak of * a deaf and dumb devil ' ; but they seem more 
especially to have applied the phrase to those diseases whose 
manifestations were violent, e.g, lunacy and epilepsy. The 
peculiarity is that the victims know themselves to be possessed, 
and speak in the name of the devil. But madness would be very 
apt to take this form in a man who never doubted that disease was 
possession by devils. 

The Jews used the same phrase, * possession by devils,' to describe 
flagrant sin; and this was not unnatural, since they regarded 
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with devils, coming out of the tombs, exceeding fierce, 
so that no man might pass by that way. ^^Andi^ behold, 
they cried out, saying, What have we to do with thee, 
Jesus, thou Son of God 1 art thou come hither to torment 
us before the time? ^^And there was a good way off 
from them an herd of many swine feeding. ^^So the 
devils besought him, saying. If thou cast us out, suffer us 
to go away into the herd of swine. ^'^Andi he said unto 
them. Go. And when they were come out, they went 
into the herd of swine : and, behold, the whole herd of 
swine ran violently down a steep place into the sea, and 
perished in the waters. ^^^^^ {j^^y that kept them fled, 
and went their ways into the city, and told every thing, 
and what was befallen to the possessed of the devils. 
^^And, behold, the whole city came out to meet Jesus : 
and when they saw him, they besought him that he 
would depart out of their coasts. 



IX. 

Christ ^And he entered into a ship, and passed over, and 

forgrives sin came into his own city. ^Atl^, behold, they brought to 
^1 * him a man sick of the palsy, lying on a bed : and Jesus 
seeing their faith said unto the sick of the palsy; Son, 
be of good cheer; thy sins be forgiven thee. ^And, 
behold, certain of the scribes said within themselves, 
This man blaspheme th. ^And Jesus knowing their 
thoughts said, Wherefore think ye evil in your hearts? 
^For whether is easier, to say, Thy sins be forgiven 
thee; or to say. Arise, and walk? ^But that ye may 

every calamity, including disease, as the result and punishment of 
sin. This makes it more easy for us to adopt the view that the 
cure of the Gergesene demoniac is an * acted parable,* in which the 
madness of the demoniac stands for the power of sin over man. 
* Possession by devils' drives even beasts to instant destniction. 
Such, our Lord perhaps means to teach, is the destruction to which 
sin brings a man. 

1 His own city — Capernaum. 

6 Son of Tnan. Christ frequently calls Himself * the Son of 
man,' which was recognized by the rabbis as a title for the Messiah. 
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know that the Son of man hath power on earth to 
forgive sins, (then saith he to the sick of the palsy,) 
Arise, take up thy hed, and go unto thine house. "^And 
he arose, and departed to his house. ^But when the 
multitudes saw it, they marvelled, and glorified God, 
which had given such power unto men. 

^ And as Jesus passed forth from thence, he saw a Call of 
man, named Matthew, sitting at the receipt of custom : Matthew, 
and he saith unto him. Follow me. And he arose, and 
followed him. 

1^ And it came to pass, as Jesus sat at meat in the and a meal 
house, behold, many publicans and sinners came and sat ^**^ P"^!*" 
down with him and his disciples. ^^And when the house. 
Pharisees saw it, they said unto his disciples, Why 
eateth your Master with publicans and sinners'? '^^Bnt 
when Jesus heard that, he said unto them, They that 
be whole need not a physician, but they that are sick. 
i^But go ye and learn what that meaneth, I will have 
mercy, and not sacrifice : for I am not come to call the 
righteous, but sinners to repentance. 

i^Then came to him the disciples of John, saying. Fasting. 
Why do we and tlie Pharisees fast oft, but thy disciples 
fast not? i^And Jesus said unto them. Can the children 

(Daniel vii. 13.) At the very moment when He claimed the power 
of God by forgiving sins, He claimed also perfect manhood by the 
use of tills title. 

9 The receipt of custom, (R.V., place of toll.) The taxes of 
Judaea were put up to auction at Rome, and the capitalist who 
bought them collected them on his own account, sometimes 
having the help of the troops to enforce payment. ' Publicanus ' 
was the Roman name for this capitalist ; but the publicans of 
the New Testament were his subordinate collectors, who, as 
representatives of foreign dominion, as 'well as agents for 
extortionate contractors, and being guilty of extortion them- 
selves, were regarded with loathing by the Jews. 

St. Matthew is called *the publican.' He seems to have 
collected custom dues on the traffic of the Lake. But probably 
Galilee paid taxes to Herod Antipas, and not directly to the 
Romans. 

13 Hosea vi. 6. 

15 Children of the hridcchamher. The Jewish wedding customs 
were as follows : After the two had been betrothed for a year, on a 
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and heals 
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of the bridechamber mourn, as long as the bridegroom 
is with them] but the days will come when the bride- 
groom shall be taken from them, and then shall they 
fast. i^No man putteth a piece of new cloth unto an 
old garment, for that which is put in to fill it up taketh 
from the garment, and the rent is made worse. ^"^ Neither 
do men put new wine into old bottles : else the bottles 
break, and the wine runneth out, and the bottles perish : 
but they put new wine into new bottles, and both are 
preserved. 

IS While he spake these things unto them, behold, 
there came a certain ruler, and worshipped him, saying. 
My daughter is even now dead : but come and lay thy 
hand upon her, and she shall live. ^^And Jesus arose, 

fixed day towards evening the bridegroom came T^iith a party of 
friends, bearing torches, to the house of the bride's father. There 
he was met at the door by the bride, crowned and veiled, and 
attended by a large number of maidens, her friends, bearing 
lamps. (These are the " ten virgins " of tlie parable in Matthew 
XXV. ) The whole procession then marched, with music and danc- 
ing and scattering of corn, to the bridegroom's house, where the 
feast was held. There was no religious ceremony at all, but the 
feasting lasted for eight days. The * * child of the bridechamber " 
is he who accompanies the bridegroom when he fetches the bride, 
and after the evening's feasting in the bridegroom's house conducts 
him to his chamber. 

. 16, 17 These two parables mean the same thing. It is im- 
possible to put a patch of new cloth on an old garment without 
causing a rent. It is impossible to put new {i.e. unfermented) 
wine into old bottles, used before for fermented wine, because 
these would cause fenncntation and break. So it is impossible to 
make the law contain, as a part of itself, the new doctrine of 
Christ ; it must be transformed or replaced by it altogether. The 
Pharisees made fasting twice a week obligatory, and regarded it as 
conferring special merit. Christianity makes it voluntary, and 
regards it as a valuable religious exercise, since it increases one's 
power of self-controL These two points of view could not by any 
process be made to harmonise. 

The "bottles" of the parable are, of course, the skins of 
animals, which were used whole to contain wine or water. 

18 Ruler f i.e. ruler of the synagogue. He was an honorary 
official, who appointed the readers each sabl)ath, and saw that the 
services were properly conducted. He was the president of the 
local council of elders. 
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and followed him, and so did his disciples. 20 ^^d, 
behold, a woman, which was diseased with an issue of 
blood twelve years, came behind him, and touched the 
hem of his garment: ^ipor she said within herself, If 
I may but touch his garment, I shall be whole. 22;But 
Jesus turned him about, and when he saw her, he said. 
Daughter, be of good comfort; thy faith hath made 
thee whole. And the woman was made whole from that 
hour. 23^nd when Jesus came into the ruler's house, 
and saw the minstrels and the people making a noise, 
2* He said unto them. Give place : for the maid is not 
dead, but sleepeth. And they laughed him to scorn. 
^^But when the people were put forth, he went in, and 
took her by the hand, and the maid arose. ^^Axidi the 
fame hereof went abroad into all that land. 

^"^ And when Jesus departed thence, two blind men He heals 
followed him, crying, and saying. Thou son of David, *wo ^^^ 
have mercy on us. ^s^^d when he was come into the *"*°* 
house, the blind men came to him : and Jesus saith unto 
them. Believe ye that I am able to do this *? They said 
unto him. Yea, Lord, ^o^hen touched he their eyes, 
saying, According to your faith be it unto you. ^^And 
their eyes were opened ; and Jesus straitly charged them, 
saying. See that no man know it. ^^But they, when they 
were departed, spread abroad his fame in all that country. 

^2 As they went out, behold, they brought to him a and a dumb 
dumb man possessed with a devil. ^^And when the ™*°* 
devil was cast out, the dumb spake : and the multitudes 
marvelled, saying, It was never so seen in Israel. ^^But 
the Pharisees said, He caste th out devils through the 
prince of the devils. 

^^And Jesus went about all the cities and villages, 
teaching in their synagogues, and preaching the gospel 
of the kingdom, and healing every sickness and every 
disease among the people. ^^But when he saw the 

23 The room would be full of the hired mourners, playing on 
the flute, crying and beating their breasts. 
30 Straitly — strictly. 
32 A dumb 'man possessed with a devil. See note on viii. 28. 
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multitudes, he was moved with compassion on them, 
because they fainted, and were scattered abroad, as sheep 
having no shepherd. ^''Then saith he unto his disciples. 
The harvest truly is plenteous, but the labourers are few ; 
3^ Pray ye therefore the Lord of the harvest, that he will 
send forth labourers into his harvest. 



Christ 
sends oat 



apostles. 



X. 

^And when he had called unto him his twelve dis- 
ciples, he gave them power against unclean spirits, to 
the twelve ^,^^ them out, and to heal all manner of sickness and all 
manner of disease. 

1 Apostle. The word d7r6(rroXos is used in classical Greek for a 
fleet on service, but it had come to be used among the Jews for an 
emissary of the Sanhedrin, sent to some local synagogue such as 
that at Damascus to collect monev, or for purposes of discipline. 
In this sense St Paul was probably an apostle when he went to 
Damascus. 

The list of apostles (here and in St. Luke vi. 14 ; St. Mark iii. 
16 ; Acts i. 13) falls naturally into three groups : 

(1) Simon Peter and Andrew, James and John. 

(2) Philip, Bartholomew, Thomas, Matthew. 
(8) James the son (or brother) of Alphseus, Lebbieus (or Thaddaeus, 

or Judas the son of James), Simon the Canaanite, Judas Iscariot. 

The name Peter is the Greek form of the Aramaic Kephas, 
meaning a rock or a stone. 

James in group (1) the brother of John was the apostle who 
first suffered martyrdom. (See Acts xii. 2. ) 

Bartholomew is the same as Nathanael, Matthew the same as 
Levi. 

James in the 3rd group is also called James the Little because 
of his stature. He was the son of Mary, a sister or cousin of the 
mother of our Lord. Some therefore suppose him to have been 
the James who is called *' the brother of our Lord," and therefore 
the first bishop of Jerusalem. But there arc several reasons for 
doubting this. 

Lebbeus bears in St. Luke the name "Judas, the son (or brother) 
of James." The Greek may mean either *the son of or 'the 
brother of* —the former is the reading of the Revised Version 

Simon the Canaanite, or Zelotes, was so called because he belonged 
to the faction called Zealots or Canaanites, who believed that any 
submission to Rome was treason to God. They were the party 
who supported Judas of Galilee in his revolt in A.D. 6, when 
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2 Now the names of the twelve apostles are these : 
The first, Simon, who is called Peter, and Andrew his 
brother; James the son of Zebedee, and John his 
brother; ® Philip, and Bartholomew; Thomas, and 
Matthew the publican; James the son of AlphsBus, 
and LebbsBus, whose surname was Thaddseus; ^ Simon 
the Canaanite, and Judas Iscariot, who also betrayed 
him. ^ These twelve Jesus sent forth, and commanded 
them, saying, 

Go not into the way of the O entiles, and into any city 
of the Samaritans enter ye not : ®But go rather to the 
lost sheep of the house of Israel. "^And as ye go, 

Judaea was made a Roman province, and they took a great part in 
the defence of Jerusalem against Titus, a.d. 70. 

Iscariot probably means "man of Kerioth" — Kerioth being a 
township in Judaea. Judas was the only apostle who did not come 
from Galilee. 

6 The Samaritans were originally a heathen race, whom the 
Assyrians settled in Samaria when they carried away captive the 
northern kingdom of Israel. (2 Kings xvii. 24.) Being visited by 
plagues they concluded that they were being punished for not 
worshipping " the god of the land, " and they persuaded a Jewish 
priest to teach them the law. When the Jews returned from 
Babylon the Samaritans wished to join them in rebuilding the 
temple, but being rejected they built a rival temple on Mount 
Gerizim, and even claimed for it a greater antiquity aud authority 
than the temple at Jerusalem possessed. The hatred between the 
races became so bitter that to call a man a Samaritan was worse 
than calling him 'publican' or 'Gentile.' The Jews would not 
eat or drink, if they could avoid it, in Samaritan territory, and 
the Samaritans would not entertain anyone who was on his way 
to a Feast at Jerusalem. The Samaritans still exist, and celebrate 
their Passover on Mount Gerizim. 

But our Lord, in giving this instruction to His apostles, and 
St. Paul, in preaching first to the Jews wherever he went, were not 
of course making a concession to this national antipathy. God 
had from the first chosen Israel to be His instrument in recalling 
the world from sin— for just as God calls individual men to 
particular work and privileges, so He calls nations It was only 
when Israel refused to respond to this call that the work, and with 
it the privilege, was to pass to others. This is fully brought out 
in the Epistle to the Romans. It was for this reason that the 
Jews had, in a sense, the first claim to the teaching of Chiist. 

7 See notes on iii. 2 and v. 1. 
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preach, saying, The kingdom of heaven is at hand. 
^Heal the sick, cleanse the lepers, raise the dead, cast 
out devils : freely ye have received, freely give. ^Pro- 
vide neither gold nor silver, nor brass in your purses, 
i^Nor scrip for your journey, neither two coats, neither 
shoes, nor yet staves : for the workman is worthy of his 
meat. 

11 And into whatsoever city or town ye shall enter, 

enquire who in it is worthy ; and there abide till ye go 

thence. 12 ^^d when ye come into an house, salute it. 

13 And if the house be worthy, let your peace come upon 

it : but if it be not worthy, let your peace return to you. 

i^And whosoever shall not receive you, nor hear your 

words, when ye depart out of that house or city, shake 

off the dust of your feet. 1^ Verily I say unto you. It 

shall be more tolerable for the land of Sodom and 

Gomorrha in the day of judgment, than for that city. 

Warning: 1^ Behold, I send you forth as sheep in the midst of 

them of wolves : be ye therefore wise as serpents, and harmless 

secutionih'" ^® ^oves. I'^But be Ware of men : for they will deliver 

you up to the councils, and they will scourge you in 

their synagogues; i^and ye shall be brought before 

10 Scrips 2k wallet fastened to the gu'dle. 
Coats, i.e. tunics. 

13 i.e. If they receive you your blessing will be upon it, but if 
they do not receive you your blessing will return upon yourselves. 
He who offers friendship gains, even if the friendship be rejected. 
The " blessing " is that involved in the salutation, ** Peace be unto 
you." 

14 To shake the dust of a country off one's feet was, on the one 
hand, to declare that the dust was pollution, that it was a heathen 
country, and, on the other hand, to disown all connection with it, 
or responsibility for it. The Jews always shook the dust off their 
feet wnen they left Samaritan territory. 

1 5 See Genesis xix. 24. They were the gi-eat cities of the plain 
of the Dead Sea destroyed in the time of Lot. 

17 Councils. In each Jewish town there was a local council of 
elders, numbering from seven to twenty, according to the size of 
the town. It met in the synagogue, and tried all questions which 
it did not think fit to send to the Sanhedrin. It inflicted fines, 
imprisonment, and scourging, which was always inflicted in the 
synagogue, in the presence of the elders. 
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governors and kings for my sake, for a testimony against 
them and the Gentiles. ^^But when they deliver you 
up, take no thought how or what ye shall speak : for it 
shall be given you in that same hour what ye shall 
speak. 20j^Qi. {^ jg ^ot ye that speak, but the Spirit of 
your Father which speaketh in you. ^i^nd the brother 
shall deliver up the brother to- death, and the father the 
child : and the children shall rise up against their 
parents, and cause them to be put to death. ^'^Andi ye 
shall be hated of all men for my name's sake: but 
he that endure th to the end shall be saved. ^^Bni 
when they persecute you in this city, flee ye into 
another : for verily I say unto you. Ye shall not have 
gone over the cities of Israel, till the Son of man be 
come. 

24 The disciple is not above his master, nor the servant and against 
above his lord, ^sj^ is enough for the disciple that he be fearing the 
as his master, and the servant as his lord. If they have JJ*'^*" °^ 
called the master of the house Beelzebub, how much more 
shall they call them of his household ? ^6 y^ar them not 
therefore : for there is nothing covered, that shall not be 
revealed; and hid, that shall not be known. ^T^hat I 
tell you in darkness, that speak ye in light : and what ye 

23 Till the Son of man be come. Cf. St. Luke xxi. 32 : "This 
generation shall not pass away, till all be fulfilled," where our 
Lord is without doubt speaking of the destruction of Jerusalem as 
the beginning of the end, the beginning of judgment for the 
Jewish race. The present passage is most naturally taken as 
referring to the same event. 

2.5 Christ is perhaps referring to the charge that He cast out 
devils by the-prince of the devils, (xii. 24.) 

Beelzebub was the god of Ekron (2 Kings i. 2), and the word is 
explained as meaning **god of flies," i.e. Baal, worshipped by the 
Philistines as the protector from the swarms of locusts or insects 
which would destroy the harvest. The Jews seem to have adopted 
such names for devils (just as they gave names to angels) after the 
Babylonian exile. 

26 Their true character and yours will one day be alike made 
known. 

- 27 In the ear. The reader of the Law in the synagogue had 
beside him an intei-preter, to whom he spoke in a low voice. The 
interpreter proclaimed aloud what he heard to the congregation. 
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hear in the ear, that preach ye upon the housetops. 

28 And fear not them which kill the body, but are not 

able to kill the soul : but rather fear him which is able 

to destroy both soul and body in hell. ^^A.vq not two 

sparrows sold for a farthing ? and one of them shall not 

fall on the ground without your Father. 3o;But the very 

hairs of your head are all numbered. ^^Fear ye not 

therefore, ye are of more value than many sparrows. 

^^Whosoever therefore shall confess me before men, him 

will I confess also before my Father which is in heaven. 

^^But whosoever shall deny me before men, him will I 

also deny before my Father which is in heaven. 

even ^^ Think not that I am come to send peace on earth : I 

*^**"8rh came not to send peace, but a sword. ^For I am come 

friends ^^ ®^^ ^ ^^^ ^^ variance against his father, and the 

turned daughter against her mother, and the daughter in law 

against against her mother in law. ^^And a man's foes shall be 

them. ^j^gy q£ Yii^ ^^^^ household. 37jje that loveth father or 

mother more than me is not worthy of me : and he that 

loveth son or daughter more than me is not worthy of 

me. ^^And he that taketh not his cross, and followeth 

after me, is not worthy of me. ^^He that findeth his 

life shall lose it : and he that loseth his life for my sake 

shall find it. 

^^He that receiveth you receive t^i me, and he that 
receiveth me receiveth him that sent me. ^^He that 
receiveth a prophet in the name of a prophet shall re- 
ceive a prophet's reward ; and he that receiveth a 
righteous man in the name of a righteous man shall 
receive a righteous man's reward. ^^^^d whosoever 

(Lightfoot, Horae Hebraicae, 253. ) Perhaps the reference here is 
to this practice. 

27 On the housetops. The reference is to the Jewish custom of 
proclaiming from the top of a house the beginning of the Sabbath- 
day. In the same way among the Mahometans the call to prayer 
is sounded from the top of the mosque. 

28 Hell = Gehenna.. See note on xviii. 8. 

38 Taketh not his cross^ i.e. submits to insult and pain, like the 
prisoner condemued to death, who bore his own cross to the place 
of crucifixion. 
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shall give to drink unto one of these little ones a cup of 
cold water only in the name of a disciple, verily I say 
unto you, he shall in no wise lose his reward. 



XI. 

^And it came to pass, when Jesus had made an end of 
commanding his twelve disciples, he departed thence to 
teach and to preach in their cities. 

2 Now when John had heard in the prison the works of Message 
Christ, he sent two of his disciples, ^and said unto him, from John 
Art thou he that should come, or do we look for another? * * *^**^ ' 
* Jesus answered and said unto them, Go and shew John 
again those things which ye do hear and see : ^the blind 
receive their sight, and the lame walk, the lepers are 
cleansed, and the deaf hear, the dead are raised up, and 
the poor have the gospel preached to them. ^And 
blessed is he, whosoever shall not be offended in me. 

■^And as they departed, Jesus began to say unto the Christ's 
multitudes concerning John, What went ye out into the teaching as 
wilderness to see 1 A reed shaken with the wind 1 *** ^^ °' 
^But what went ye out for to seel A man clothed in 

2 In the prison — in Herod's fortress of Machaerus, east of the 
Dead Sea, where he enjoyed a considerable amount of freedom. 
See xiv. 2 for the reason of his imprisonment. 

3 Perhaps this message implies that John's courage was failing 
a little, and that he was impatient for the Messiah "to revesd 
Himself." For the best men have moments when they doubt their 
own work, and John probably shared, to some extent, ordinary 
Jewish ideas of the Messiah. But the message may have been 
sent for the sake of his own disciples, who were unwilling to leave 
their own master and rally round Jesus. 

5 By implication Christ asserts His Messiahship. He refers to 
Messianic words of Isaiah : **Then the eyes of the blind shall be 
opened, and the ears of the deaf shall be unstopped. Then shall 
the lame man leap as an hart, and the tongue of the dumb sing." 
(Isaiah xxxv. 5, 6.) **The Spirit of the Lord God is upon me ; 
because the Lord hath anointed me to preach good tidings unto 
the meek." {ILV, margin poor.) (Isaiah Ixi. 1.) 

6 Be offended in Me^ draw back because I do not satisfy his 
expectations of a kingly Messiah. 
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soft raiment? behold, they that wear soft clothing are 
in kings' houses. ^ But what went ye out for to seel A 
prophet ? yea, I say unto you, and more than a prophet. 
i^For this is he, of whom it is written, 

Behold, I send my messenger before thy face, 
Which shall prepare thy way before thee. 
1^ Verily I say unto you, Among them that are born 
of women there hath not risen a greater than John the 
Baptist : notwithstanding he that is least in the kingdom 
of heaven is greater than he. ^^^^d from the days of 
John the Baptist until now the kingdom of heaven 
suffereth violence, and the violent take it by force. 
13 For all the prophets and the law prophesied until John. 
i^And if ye will receive it, this is Elias, which was for to 
come. i^He that hath ears to hear, let him hear. 

^^But whereunto shall I liken this generation? It is 
like unto children sitting in the markets, and calling 
unto their fellows, ^^and saying. We have piped unto 
you, and ye have not danced; we have mourned unto 
you, and ye have not lamented. ^^For John came 
neither eating nor drinking, and they say. He hath a 
devil. i^The Son of man came eating and drinking, and 
they say. Behold a man gluttonous, and a winebibber, a 
friend of publicans and sinners. But wisdom is justified 
of her children. 

10 More than a prophet, because John is one of whom the 
prophets prophesied. (Malachi iii. 1. ) 

12 Suffereth violence. Since they were awakened by John's call 
to repentance, men have been hastening to have a part in the 
kingdom of heaven — thrusting themselves eagerly into it. 

13 The prophets could only prophesy of the kingdom ; John 
announced it as already come; those that followed John could 
actually have a part in it. 

14 Elia^, From Malachi iv. 5 the Jews concluded that it was 
Elijah who would come again to announce the Messiah. 

17 The children in the East play at sham weddings and 
funerals. The Jews were like sullen children, who would take 
part neither in a merry game nor a mournful one. 

19 Wisdmn is justified of her children. Wisdom is counted just 
by those who are children of wisdom — God is glorified by those 
who have an insight into his purposes. But the R.V. translates, 
** And wisdom is justified by her works." 
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2<^Then began he to upbraid the cities wherein most of Denunci- 
his mighty works were done, because they repented not : a*ion of 
2^ Woe unto thee, Chorazin ! woe unto thee, Bethsaida ! "Sies!*^"*^ 
for if the mighty works, which were done in you, had 
been done in Tyre and Sidon, they would have repented 
long ago in sackcloth and ashes. ^^^\xt I say unto you, 
It shall be more tolerable for Tyre and Sidon at the day 
of judgment than for you. ^^And thou, Capernaum, 
which art exalted unto heaven, shalt be brought down to 
hell : for if the mighty works which have been done in 
thee, had been done in Sodom, it would have remained 
until this day. ^^l^xii I say unto you. That it shall be 
more tolerable for the land of Sodom in the day of 
judgment, than for thee. 

25 At that time Jesus answered and said, I thank thee, 
Father, Lord of heaven and earth, because thou hast 
hid these things from the wise and prudent, and hast 
revealed them unto babes, ^e^ygn so. Father : for so it 
seemed good in thy sight. ^"^ AW, things are delivered 
unto me of my Father : and no man knoweth the Son, but 
the Father ; neither knoweth any man the Father, save 
the Son, and he to whomsoever the Son will reveal him. 

28 Come unto me, all ye that labour and are heavy Christ's 
laden, and I will give you rest, ^oxake my yoke upon invitation, 
you, and learn of me ; for I am meek and lowly in heart : 
and ye shall find rest unto your souls. ^^For my yoke 
is easy, and my burden is light. 

XII. 

^At that time Jesus went on the sabbath day through On a 
the corn; and his disciples were an hungred, and began ^*^**?j 
to pluck the ears of corn, and to eat. ^^^t when the piuck corn* 

21 Choradn was two miles inland from Capernaum, but we 
have no account of Christ's works there. 

' 28 R,V, ** And thou, Capernaum, shalt thou be exalted unto 
heaven? thou shalt go down unto Hades." See note on xvi. 18, 
and for the history of Sodom, Gen. xix. 24. 

1 This chapter narrates some of Christ's contests with the 
Pharisees, who (1) charge His disciples with breaking the Sabbath 
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Pharisees saw it, they said unto him, Behold, thy dis- 
ciples do that which is not lawful to do upon the sabbath 
day. ^But he said unto them. Have ye not read what 
David did, when he was an hungred, and they that were 
with him ; *How he entered into the house of God, and 
did eat the shewbread, which was not lawful for him to 
eat, neither for them which were with him, but only for 
tlie priests'? ^Or have ye not read in the law, how that 
on the sabbath days the priests in the temple profane the 
sabbath, and are blameless? ^But I say unto you. That 
in this place is one greater than the temple. ^But if ye 
had known what this meaneth, I will have mercy, and not 

by rubbing corn in their hands ; (2) accuse Christ of breaking it 
by healing a man with a withered hand ; (8) charge Him with 
using the power of Satan to drive out devils ; (4) demand of Him 
some special proof that He is the Messiah. 

The Pharisees had risen into prominence during the rule of the 
Maccabean princes, i.e. since 168 B.C. Their name meant "the 
Separate," probably implying that they kept themselves carefully 
away from everything that could make them ceremonially 
" unclean." They were the party zealous for the Law, who would 
maintain the Mosaic ceremonialism in all its details rigidly, 
fasting regularly, tithing their property scrupulously, and per- 
forming ablutions constantly. In theory they were opposed to 
submission to Roman power, and therefore at this time the 
Romans had placed all political offices in the hands of the more 
complacent Sadducec families. Many Pharisees of extreme views, 
under the name of Essenes, had gone into the wilderness to live a 
kind of monastic life, rather than pollute themselves by the sight 
of the heathen symbols brought to Jerusalem by the Romans. 
The Zealots also were Pharisees of extreme views, who were for 
constant armed opposition. (See note on x. 2. ) 

2 Plucking the ears was reaping the com, forbidden on the 
Sabbath under pain of death by the Mosaic Law, and therefore 
regarded as a heinous sin by the Pharisees. Our Lord's justifica- 
tion to the Jews is this — Necessity or duty is above the law of 
ceremony, or David would have sinned in persuading the priest 
Abimelech to give him the shewbread when he was flying from 
Saul (1 Samuel xxi.), and the priests would be sinning by doing 
their duty and offering sacrifice every Sabbath in the Temple. 
The shewbread was twelve loaves of unleavened bread, set on a 
little gold table in the Temple. At the end of each week they 
were eaten by the priests, but by them only. 

7 Hosea vi. 6. 



CHAPTER Xlh 2-18 65 

sacrifice, ye would not have condemned the guiltless. 
^For the Son of man is Lord even of the sabbath day. 

^ And when he was departed thence, he went into their and Christ 
synagogue : ^^ And, behold, there was a man which had ^®*^* * 
his hand withered. And they asked him, saying, Is it ^and '^^ 
lawful to heal on the sabbath days] that they might 
accuse him. ^^And he said unto them, What man shall 
there be among you, that shall have one sheep, and if it 
fall into a pit on the sabbath day, will he not lay hold on 
it, and lift it out] ^^Hqw much then is a man better 
than a sheep ? Wherefore it is lawful to do well on the 
sabbath days. ^^Then saith he to the man, Stretch forth 
thine hand. And he stretched it forth; and it was 
restored whole, like as the other. 

i^Then the Pharisees went out, and held a council Christ 
against him, how they might destroy him. ^^But when withdmws 
Jesus knew it, he withdrew himself from thence : and great ^ ^^^^ 
multitudes followed him, and he healed them all ; ^^and 
charged them that they should not make him known : 
^■^that it might be fulfilled which was spoken by Esaias 
the prophet, saying, 

^^ Behold my servant, whom I have chosen; 
My beloved, in whom my soul is well pleased : 

12 The teaching of Christianity with regard to holy days is (1) 
that no day is too holy for good works ; (2) that no man has a 
right to prescribe for another what days he is to regard as holy ; 
but (3) no man should depart from established custom so far as to 
be a scandal or trouble to those of different opinion. The first 
principle is taught by our Lord definitely, the others by St Paul. 
(Romans xiv. 5, 6, etc. ) The question naturally arose when the 
early Christians began to keep the first day of the week holy (as 
the day of Christ's resurrection), while the more Jewish of them 
clung to the seventh day as being the Sabbath. 

18 Isaiah xlii. 1. The quotation is in the form of Hebrew 
poetry, which had neither metre nor rhyme, but depended on a 
certain * parallelism of thought ' in the two or more lines of which 
the verse consisted. The second line either repeats in new words 
the thought of the first line, as in 

He shall not strive, nor cry aloud : 
Neither shall any one hear His voice in the streets. 
Or it gives a contrasted thought, or in some less definite way, 
completes the thought of the first line. 
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I will put my spirit upon him, 
And he shall shew judgment to the Gentiles. 
i^He shall not strive, nor cry ; 
Neither shall any man hear his voice in the streets. 

20 A bruised reed shall he not break, 
And smoking flax shall he not quench, 
Till he send forth judgment unto victory. 

21 And in his name shall the Gentiles trust. 
Christheals ^Th&n. was brought unto him one possessed with a 
abUndand devil, blind, and dumb: and he healed him, insomuch 
dumb man. ^^^^^ ^^^ ^j|j^^ ^^^ ^^^^ ^^i^ gp^j^^ ^^^ g^^ ^^Ajudi all 

accused of the people were amazed, and said. Is not this the son of 
using the Davidl ^^l^Mi when the Pharisees heard it, they said. 
This fellow doth not cast out devils, but by Beelzebub 
the prince of the devils. ^s^^^i Jesus knew their 
thoughts, and said unto them. Every kingdom divided 
against itself is brought to desolation ; and every city or 
house divided against itself shall not stand. ^^AnA if 
Satan cast out Satan, he is divided against himself ; how 
shall then his kingdom stand 1 ^'^AnA if I by Beelzebub 
cast out devils, by whom do your children cast them out? 
therefore they shall be your judges. ^^'Bw.t if I cast out 
devils by the Spirit of God, then the kingdom of God is 
come unto you. ^oqj. gig^ Jjqw can one enter into a 
strong man's house, and spoil his goods, except he first 
bind the strong man 1 and then he will spoil his house. 
80 He that is not with me is against me; and he that 



power of 
the deyil. 



20 Smoking jlax^ the feebly-burning wick of a lamp. The 
metaphor means that Christ makes the most of every spark of 
good there is in a man. 

22 See note on viii. 28. 

24 See note on x. 25. 

27 Exorcism was commonly practised among the Jews, often for 
payment. The Essenes were supposed to possess especial powers 
in this way, because of their ascetic life ; and the Essenes were 
really Pharisees of very extreme views. (See note on verse 1.) 

29 The "strong man" is the devil, whom Christ "binds*' and 
spoils of his goods. 

30 This verse means — "Whoever attempts, otherwise than by 
the Spirit of God, to cast out devils, is against me." 
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gathereth not with me scattereth abroad. ^^ Wherefore I 
say unto you, All manner of sin and blasphemy shall be 
forgiven unto men : but the blasphemy against the Holy 
Ghost shall not be forgiven unto men. ^^^^d whoso- 
ever speaketh a word against the Son of man, it shall 
be forgiven him : but whosoever speaketh against the 
Holy Ghost, it shall not be forgiven him, neither in this 
world, neither in the world to come. ^^ Either make the 
tree good, and his fruit good; or else make the tree 
corrupt, and his fruit corrupt : for the tree is known 
by his fruit. ^^0 generation of vipers, how can ye, 
being evil, speak good things 1 for out of the abundance 
of the heart the mouth speaketh. ^^A good man out of 
the good treasure of the heart bringeth forth good 
things : and an evil man out of the evil treasure bringeth 
forth evil things. ^^But I say unto you, That every idle 
word that men shall speak, they shall give account thereof 
in the day of judgment. ^^For by thy words thou shall 
be justified, and by thy words thou shalt be condemned. 

^^Then certain of the scribes and of the Pharisees j^^^ ^^ 
answered, saying. Master, we would see a sign from thee, for a si^n. 
3^ But he answered and said unto them. An evil and 
adulterous generation seeketh after a sign; and there 
shall no sign be given to it, but the sign of the prophet 
Jonas: ^^for as Jonas was three days and three nights 

81 Blasphemy against the Holy Ghost From the conduct of 
the Pharisees which gave rise to these words, this * * unpardonable 
sin " seems to be the treating the work of the Holy Spirit with 
insult wilfully, and against the full possible light of knowledge. 
But we need not assume that our Lord means that God could not 
forgive such sins — rather it is the man who has, by repulsing the 
Holy Spirit, stopped every influence by which repentance might 
come to him. 

88-35 The same subject continues. "You ought not to attribute 
a good work (the casting out of devils) to an evil source. For a 
man's words and works will be good or bad according as his heart 
is good or bad." 

40 Jonah i. 17. Cf. Luke xi. 30, where St Luke takes the 
sign to be the preaching of Jonah to the men of Nineveh. The 
sign referred to here is diflferent — Jonah's three days and three 
nights is typical of the time Christ was to be in the tomb. 
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in the whale's belly ; so shall the Son of man be three 
days and three nights in the heart of the earth. ^^The 
men of Nineveh shall rise in judgment with this genera- 
tion, and shall condemn it : because they repented at the 
preaching of Jonas ; and, behold, a greater than Jonas is 
here, ^^xhe queen of the south shall rise up in the judg- 
ment with this generation, and shall condemn it : for she 
came from the uttermost parts of the earth to hear the 
wisdom of Solomon ; and, behold, a greater than Solomon 
is here. *^When the unclean spirit is gone out of a 
man, he walketh through dry places, seeking rest, and 
findeth none. ^^Then he saith, I will return into my 
house from whence I came out ; and when he is come, 
he findeth it empty, swept, and garnished. ^^Then goeth 
he, and taketh with himself seven other spirits more 
wicked than himself, and they enter in and dwell there : 
and the last state of that man is worse than the first. 
Even so shall it be also unto this wicked generation. 
Christ's 4^ While he yet talked to the people, behold, his 

^^^^ *"^ mother and his brethren stood without, desiring to speak 
with him. ^'^Then one said unto him. Behold, thy 
mother and thy brethren stand without, desiring to 
speak with thee. ^^But he answered and said unto him 
that told him, Who is my mother 1 and who are my 
brethren? *^And he stretched forth his hand toward 
his disciples, and said. Behold my mother and my 

41 Jonah iii. 5. 

42 See 1 Kings x. " The south " is the kingdom of Sheba, in 
the southern part of Arabia. 

43 Dry places. It was a Jewish belief that evil spirits haunted 
ruins and deserts. Christ uses it here partly as a parable, meant 
to show man's powerlessness in the face of evil unless helped by 
God. ** Unless God binds the spirit, it haunts the desert for a 
time, but then takes possession of its former home, with more 
violence than ever." A new convert, who thinks himself cured 
entirely and for ever of a sin, through carelessness may fall more 
than ever under its power. 

A similar thing, says our Lord {v. 45), is happening to Israel. 
It was made the chosen people of God, but this only led it to 
spiritual pride and blindness, to the rejection of all further light ; 
so that its last state will be worse than its first. 
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brethren ! ^^For whosoever shall do the will of my 
Father which is in heaven, the same is my brother, 
and sister, and mother. 

XIII. 

^The same day went Jesus out of the house, and sat Parables: 
by the sea side. ^And great multitudes were gathered 
together unto him, so that he went into a ship, and sat ; 
and the whole multitude stood on the shore. ^And he 
spake many things unto them in parables, saying. 
Behold, a sower went forth to sow; *and when he The Sower, 
sowed, some seeds fell by the way side, and the fowls 
came and devoured them up : ^some fell upon stony 
places, where they had not much earth : and forthwith 
they sprung up, because they had no deepness of earth : 
^and when the sun was up, they were scorched; and 
because they had no root, they withered away. ''^And 
some fell among thorns ; and the thorns sprung up, and 

3 A parable was strictly any comparison. In the gospels it 
means the illustration of some spiritual truth by some incident of 
natural life. 

The seven parables of this chapter may be called parables of the 
kingdom of heaven, i.e. they are meant to illustrate the reception 
of the gospel by men, the spread of Christ's spiritual kingdom. 

(1) The parable of "the Sower" is meant to show the different 
reception the gospel finds with different classes of men, and men's 
responsibility for their use of the opportunities that God, the 
Sower, gives freely to all alike. (Cf. Mark iv. 3 ; Luke viii. 5.) 

(2) The parable of "the Tares" sets forth the evil which will 
grow and spread along with the gospel till the end. 

(3) and (4) The parables of the "Mustard Seed"and the "Leaven" 
show how slowly and mysteriously, but surely, the gospel will win 
its way. (Cf. Mark iv. 30 ; Luke xiii. 18-21.) 

(5) and (6) The parables of "the Hid Treasure" and "the 
Pearl " illustrate its supreme worth to those who can but see it. 

(7) The parable of the "Net cast into the Sea," teaches that 
the kingdom of heaven will comprise both good and bad at first, 
but not in the end. 

Observe that (1) and (3) occur in St. Luke in different places. 
But verses 1, 2, and 36 show that St. Matthew means us to 
understand that most, if not all, these parables were uttered on 
the same day. 
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choked them : ^but other fell into good ground, and 
brought forth fruit, some an hundredfold, some sixtyfold, 
some thirtyfold. ^ Who hath ears to hear, let him hear. 

^^And the disciples came, and said unto him, Why 
speakest thou unto them in parables? ^^He answered 
and said unto them. Because it is given unto you to 
know the mysteries of the kingdom of heaven, but to 
them it is not given. ^^por whosoever hath, to him 
shall be given, and he shall have more abundance : but 
whosoever hath not, from him shall be taken away even 
that he hath. ^^ Therefore speak I to them in parables : 
because they seeing see not ; and hearing they hear not, 
neither do they understand. ^^And in them is fulfilled 
the prophecy of Esaias, which saith. 

By hearing ye shall hear, and shall not under- 
stand ; 

And seeing ye shall see, and shall not perceive : 
^^For this people's heart is waxed gross. 

And their ears are dull of hearing. 

And their eyes they have closed ; 

Lest at any time they should see with their eyes, 

And hear with their ears. 

And should understand with their heart. 

And should be converted. 

And I should heal them. 
^^But blessed are your eyes, for they see : and your 
ears, for they hear. ^^For verily I say unto you. That 
many prophets and righteous men have desired to see 
those things which ye see, and have not seen them ; and 
to hear those things which ye hear, and have not heard 
them. 

12 Christ means that those who use faithfully the knowledge 
and opportunity they have will be led on to greater spiritual 
insight and opportunity. But those who neglect obvious daily 
duty cannot expect any enlightenment from God. We often hear 
men who do not practise common honesty discussing the great 
problems of religion— they are not likely to go far without going 
wrong. 

15 Waxed gross, i.e. grown fat, and, therefore, dull and u; 
receptive. The quotation is from Isaiah vi. 9. 
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^^Hear ye therefore the parable of the sower. ^^When lt» 
any one heareth the word of the kingdom, and under- meaningr. 
standeth it not, then cometh the wicked one, and catcheth 
away that which was sown in his heart. This is he 
which received seed by the way side, ^o^^^j j^q ^^\^ 
received the seed into stony places, the same is he that 
heareth the word, and anon with joy receiveth it ; 21 yg^ 
hath he not root in himself, but dureth for a while : for 
when tribulation or persecution ariseth because of the 
word, by and by he is offended. 22 g^ ^Iso that received 
seed among the thorns is he that heareth the word ; and 
the care of this world, and the deceitfulness of riches, 
choke the word, and he becometh unfruitful, ^sjgui; j^q 
that received seed into the good ground is he that heareth 
the word, and understandeth it ; which also, beareth fruit, 
and bringeth forth, some an hundredfold, some sixty, 
some thirty. 

2^ Another parable put he forth unto them, saying. The The tares, 
kingdom of heaven is likened unto a man which sowed 
good seed in his field : ^^but while men slept, his enemy 
came and sowed tares among the wheat, and went his 
way. 26]gu|j when the blade was sprung up, and brought 
forth fruit, then appeared the tares also. ^'^So the 
servants of the householder came and said unto him, Sir, 
didst not thou sow good seed in thy field % from whence 
then hath it tares'? ^s^e said unto them, An enemy 
hath done this. The servants said unto him. Wilt thou 
then that we go and gather them upl 293^^ ^0 gaid^ 
Nay ; lest while ye gather up the tares, ye root up also 
the wheat with them. ^^Let both grow together until 
the harvest : and in the time of harvest I will say to the 
reapers. Gather ye together first the tares, and bind 
them in bundles to burn them : but gather the wheat 
into my barn. 

^1 Another parable put he forth unto them, saying, The Themus- 
kingdom of heaven is like to a grain of mustard seed, taf<*»ee<>« 

. . 25 Tares— ^ weed that looks very much like wheat till full 

i grown. 
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which a man took, and sowed in his field : ^^^jji^h 
indeed is the least of all seeds : but when it is grown, it 
is the greatest among herbs, and becometh a tree, so that 
the birds of the air come and lodge in the branches 
thereof. 
The leaven, ^^^uqi^j^^j. parable spake he unto them; The kingdom 
of heaven is like unto leaven, which a woman took, and 
hid in three measures of meal, till the whole was 
leavened. 

^^AU these things spake Jesus unto the multitude in 
parables ; and without a parable spake he not unto them : 
^^that it might be fulfilled which was spoken by the 
prophet, saying, 

I will open my mouth in parables ; 
I will utter things which have been kept secret 
from the foundation of the world. 
The mean- 36 Then Jesus Sent the multitude away, and went into 
pwable^of ^^^ house : and his disciples came unto him, saying, 
the tares. Declare unto us the parable of the tares of the field. 
s^He answered and said unto them, He that soweth the 
good seed is the Son of man; ^H\iQ field is the world; 
the good seed are the children of the kingdom ; but the 
tares are the children of the wicked one ; ^^the enemy 
that sowed tliem is the devil ; the harvest is the end of 
the world; and the reapers are the angels. ^^As there- 
fore the tares are gathered and burned in the fire; so 
shall it be in the end of this world. "^^The Son of man 
shall send forth his angels, and they shall gather out of 
his kingdom all things that offend, and them which do 
iniquity ; ^^^nd shall cast them into a furnace of fire : 
there shall be wailing and gnashing of teeth, "^^xhen 
shall the righteous shine forth as the sun in the king- 
dom of their Father. Who hath ears to hear, let him 
hear. 

33 Leaven^ i.e. yeast — frequently used metaphorically of that 
which permeates and completely alters the character of that with 
which it is mixed. 

35 Psalm Ixxviii. 2. 

42 and 50. See note on xviii. 8. 



CHAPTER XIIL 32-58 73 

** Again, the kingdom of heaven is like unto treasure The hid 
hid in a field ; the which when a man hath found, he treasure, 
hideth, and for joy thereof goeth and selleth all that he 
hath, and buyeth that field. 

^^ Again, the kingdom of heaven is like unto a mer- The goodly 
chant man, seeking goodly pearls: ^^who, when he had p®"^ 
found one pearl of great price, went and sold all that 
he had, and bought it. 

^^ Again, the kingdom of heaven is like unto a net, The net 
that was cast into the sea, and gathered of every kind : 
^^ which, when it was full, they drew to shore, and sat 
down, and gathered the good into vessels, but cast the 
bad away. "^^So shall it be at the end of the world : the 
angels shall come forth, and sever the wicked from 
among the just, ^^and shall cast them into the furnace 
of fire : there shall be wailing and gnashing of teeth. 

^^ Jesus saith unto them. Have ye understood all these 
things 1 They say unto him. Yea, Lord, ^^xhen said he 
unto them, Therefore every scribe which is instructed 
unto the kingdom of heaven is like unto a man that 
is an householder, which bringeth forth out of his trea- 
sures things new and old. 

^^And it came to pass, that when Jesus had finished Nazareth 
these parables, he departed thence. '"^^And when he was ch^st*^ 
come into his own country, he taught them in their 
synagogue, insomuch that they were astonished, and 
said. Whence hath this man this wisdom, and these 
mighty works 1 ^^Is not this the carpenter's son? is not 
his mother called Maryl and his brethren, James, and 
Joses, and Simon, and Judas? ^^And his sisters, are 
they not all with us ? Whence then hath this man all 
these things? ^^And they were offended in him. But 
Jesus said unto them, A prophet is not without honour, 
save in his own country, and in his own house. ^^And 

52 The &crihe is here referred to as the teacher. ** Every teacher 
of men who is instructed in the gospel will be able to explain 
both the old law and My new teaching.'* 

54 His own country, i.e. Nazareth. 
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he did not many mighty works there hecause of their 
unbelief. 

XIV. 

The death i^t that time He rod the tetrarch heard of the fame of 
th^B^°tist ^'^^^^^j ^^^^ ^^^^ \^x)^xi his servants, This is John the 
* Baptist : he is risen from the dead ; and therefore 
mighty works do shew forth themselves in him. ^For 
Herod had laid hold on John, and bound him, and put 
him in prison for Herodias' sake, his brother Philip's 
wife. ^For John said unto him, It is not lawful for 
thee to have her. ^And when he would have put him 
to death, he feared the multitude, because they counted 
him as a prophet. ^But when Herod's birthday was 
kept, the daughter of Herodias danced before them, 
and pleased Herod. "^Whereupon he promised with an 
oath to give her whatsoever she would ask. ^And she, 
being before instructed of her mother, said, Give me 
here John Baptist's head in a charger. ^And the king 
was sorry: nevertheless for the oath's sake, and them 
that sat with him at meat, he commanded it to be given 
her. ^^And he sent, and beheaded John in the prison. 
11 And his head was brought in a charger, and given to 
the damsel : and she brought it to her mother. ^^And 
his disciples came, and took up the body, and buried it, 
and went and told Jesus. 
Christ 13 When Jesus heard of it, he departed thence by ship 

feeds five y^^ ^ desert place apart: and when the people had 
heard thereof, they followed him on foot out of the 
cities. i^And Jesus went forth, and saw a great multi- 
tude, and was moved with compassion towards them, and 

1 Herod the tetrarch^ i.e. Herod Antipas. Tetrarch originally 
meant the niler of the fourth part of a country, but had come to 
mean simply a ruler. Antipas ruled Galilee and Peraea, the 
country ** beyond Jordan." See note on ii. 19. 

3 Philip f not the tetrarch Philip. See note on ii. 1. 

10 Herod was holding his court at Machaerus, the fortress in 
whicli John was imprisoned, which was a palace as well as a 
fortress. 



CHAPTER XIV. 1-29 75 

he healed their sick. ^^And when it was evening, his 
disciples came to him, saying, This is a desert place, and 
the time is now past; send the multitude away, that 
they may go into the villages, and buy themselves 
victuals. i^But Jesus said unto them, They need not 
depart ; give ye them to eat. ^^And they say unto him. 
We have here but five loaves, and two fishes. ^^He said, 
Bring them hither to me. ^^And he commanded the 
multitude to sit down on the grass, and took the five 
loaves, and the two fishes, and looking up to heaven he 
blessed, and brake, and gave the loaves to his disciples, 
and the disciples to the multitude. ^^An^ they did all 
eat, and were filled : and they took up of the fragments 
that remained twelve baskets full. 21 ^^tj they that had 
eaten were about five thousand men, beside women and 
children. 

22 And straightway Jesus constrained his disciples to Christ 
get into a ship, and to go before him unto the other side, walks upon 
while he sent the multitudes away. ^^An^ when he had ^^ ***' 
sent the multitudes away, he went up into a mountain 
apart to pray : and when the evening was come, he was 
there alone. ^^'Rui the ship was now in the midst of the 
sea, tossed with waves : for the wind was contrary. 
25 And in the fourth watch of the night Jesus went unto 
them, walking on the sea. ^e^n^j when the disciples 
saw him walking on the sea, they were troubled, saying. 
It is a spirit; and they cried out for fear. ^Tjgy^ 
straightway Jesus spake unto them, saying. Be of good 
cheer; it is I; be not afraid, ^s^^^j Peter answered 
him and said. Lord, if it be thou, bid me come unto 

15 A desert places near Bethsaida Julias, N.E. of the Sea of 
Galilee. Luke ix. 10. 

24 Tlie Sea of Galilee is only 12 miles long and 5 broad, but it 
is subject to very violent storms, partly because of the difference 
in temperature between its surface, which is 682 feet below the 
Mediterranean, and the mountains immediately to the north 
(Mount Hermon), which are often covered with snow. 

26 Fourth watch in the Roman way of reckoning, dividing 
the night, from 6 p.m. to 6 a.m., into four watches of three 
hours each. 
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thee on the water. ^^And he said, Come. And when 
Peter was come down out of the ship, he walked on the 
water, to go to Jesus. ^^Eut when he saw the wind 
boisterous, he was afraid; and beginning to sink, he 
cried, saying. Lord, save me. ^^And immediately Jesus 
stretched forth his hand, and caught him, and said unto 
him, thou of little faith, wherefore didst thou doubt? 
^^And when they were come into the ship, the wind ceased. 
^^Then they that were in the ship came and worshipped 
him, saying. Of a truth thou art the Son of God. 
Healing in ^^And when they were gone over, they came into the 
Gennesaret land of Gennesaret. ^^And when the men of that place 
had knowledge of him, they sent out into all that 
country round about, and brought unto him all that 
were diseased ; ^^and besought him that they might only 
touch the hem of his garment : and as many as touched 
were made perfectly whole. 

XV. 

Disputes iThen came to Jesus scribes and Pharisees, which were 

tr dV^* f ^^ Jerusalem, saying, ^^i^y do thy disciples trangress 

the elders. ^^® tradition of the elders % for they wash not their hands 

when they eat bread. ^But he answered and said unto 

34 Gennesaret^ a small plain on the N.W. side of the lake 
near Magdala. 

1 Screes. The scribes or lawyers were not a sect or party, 
but a profession of learned men who expounded the law. Their 
work first came into prominence on the return of the Jews from 
Babylon, when the Hebrew of the Pentateuch had become a dead 
language, the people speaking Aramaic, which contained a large 
number of Syrian and Chaldean words. The men who were able 
to read, copy, and explain the law in the old language were called 
scribes ; and as they became a recognised profession, their decisions 
acquired more and more authority. The "schools" at Jerusalem 
were the places where the scribes taught. The Sanhedrim con- 
sisted largely of scribes, who did not necessarily belong to any 
party, but naturally tended to ally themselves with the party 
•* zealous for the law," viz. the Pharisees. 

Pharisees. See note on xii 1. 

2 Tradition. The "tradition of the elders" was an indefinite 
expansion of the written law, which we can trace to three sources, 
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them, Why do ye also transgress the commandment of 
God by your tradition 1 ^For God commanded, saying, 
Honour thy father and mother : and, He that curseth 
father or mother, let him die the death. ^But ye say, 
Whosoever shall say to his father and his mother. It is a 
gift, by whatsoever thou mightest be profited by me; 
^And honour not his father or his mother, he shall be 
free. Thus have ye made the commandment of God of 
none effect by your tradition. "^Ye hypocrites, well did 
Esaias prophesy of you, saying, 

^This people draweth nigh unto me with their mouth, 

and honoureth me with their lips ; 
But their heart is far from me. 

^But in vain they do worship me, 
Teaching for doctrines the commandments of men. 

viz. (1) the oral instructions which it was said God had given 
Moses in addition to the written law, to be handed down orally 
from generation to generation ; (2) the official decisions of the 
Sanhedrin as to the interpretation of parts of the law ; (3) the un- 
official interpretations given by g'eat scribes like Hillel, and some- 
times issued as commentaries. The traditions became exceedingly 
important, because the scribes held that everything required for 
guidance in the whole of life was verbally contained in tne law, if 
understood aright, and also because there was no civil law among the 
Jews except the law of Moses, amplified by these interpretations. 
Part of the tradition was historical, but the greater part dealt with 
ceremonial, the sacrificial system, the revenues of the priests, and 
purification. The traditions were finally compiled in the book 
called the Talmud, issued by the Jewish scholars of Babylon about 
500 A.D. 

The ceremonies of ablution were very elaborate, involving 
ceremonial cleansing of cups, and all vessels used in a house. 
But especially important was the pouring of water on the hands 
before eating ; and one Rabbi said it was better to die of thirst 
than to omit this ablution. 

4 Exodus XX. 12, xxi. 17. 

h It is a gift^ i.e. it is Corban — dedicated to God. When once 
a Jew had called any of his goods * corban,' they were dedicated to 
use in the temple, to providing the means of sacrifice, and were 
henceforth inviolable. So that a man who had .thus dedicated his 
property was excused even from maintaining a destitute father or 
mother. 

8 Isaiah xxix. 13. 
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^^And he called the multitude, and said unto them, 
Hear, and understand : ^^not that which goeth into the 
mouth defileth a man ; but that which cometh out of the 
mouth, this defileth a man. ^^Xhen came his disciples, 
and said unto him, Knowest thou that the Pharisees 
were offended, after they heard this saying? ^^But he 
answered and said. Every plant, which my heavenly 
Father hath not planted, shall be rooted up. ^^Let 
them alone : they be blind leaders of the blind. And 
if the blind lead the blind, both shall fall into the ditch. 
i^Then answered Peter and said unto him, Declare unto 
us this parable. ^^And Jesus said, Are ye also yet with- 
out understanding? ^''Do not ye yet understand, that 
whatsoever entereth in at the mouth goeth into the 
belly, and is cast out into the draught? ^^But those 
things which proceed out of the mouth come forth from 
the heart; and they defile the man. ^^For out of the 
heart proceed evil thoughts, murders, adulteries, fornica- 
tions, thefts, false witness, blasphemies : 20 These are the 
things which defile a man : but to eat with unwashen 
hands defileth not a man. 
Journey to 21 Then Jesus went thence, and departed into the coasts 
Phoenicia. ^^ rp^^^ ^^^ g.^^^ 22And, behold, a woman of Canaan 
came out of the same coasts, and cried unto him, saying. 
Healing the Have mercy on me, Lord, thou son of David; my 
daughter of daughter is grievously vexed with a devil. ^^'RMi he 

a Canaan- 00./ 

itish woman. 2I Our Lord now leaves the neighbourhood of the Sea of Galileei 
and made at least two journeys northwards, one extending as far 
as Phoenicia (from which he returned to Decapolis and Magdala), 
the other as far as Caesarea Philippi. These journeys seem to have 
occupied about six months, from April to October in the year 29. 
They seem to have been undertaken partly to extend the sphere of 
Christ's teaching, but partly that Christ might be more alone with 
His disciples. He now began to teach them that He Himself was 
to suffer (xvi. 21), and that His disciples must suffer too, and to 
disabuse them of the Jewish ideas they still held of a reigning 



22 Of Canaxm^ i.e. Syro-Phoenician. Vexed with a devil. See 
note on viii. 28. The cure of this woman's daughter is the only 
incident recorded in any of the evangelists of this journey to 
Phoenicia. 
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answered her not a word. And his disciples came and 
besought him, saying, Send her away; for she crieth 
after us. ^'Rwi he answered and said, I am not sent but 
unto the lost sheep of the house of Israel. 25 Then came 
she and worshipped him, saying. Lord, help me. ^6^^^ 
he answered and said. It is not meet to take the 
children's bread, and to cast it to dogs. 27 ^^d she said. 
Truth, Lord : yet the dogs eat of the crumbs which fall 
from their masters* table. ^8x1^0^ Jesus answered and 
said unto her, woman, great is thy faith : be it unto 
thee even as thou wilt. And her daughter was made 
whole from that very hour. 

2^ And Jesus departed from thence, and came nigh Many 
unto the sea of Galileo ; and went up into a mountain, ?^*^^** ^ 
and sat down there. ^^And great multitudes came unto 
him, having with them those that were lame, blind, 
dumb, maimed, and many others, and cast them down 
at Jesus' feet; and he healed them : ^^ insomuch that the 
multitude wondered, when they saw the dumb to speak, 
the maimed to be whole, the lame to walk, and the blind 
to see : and they glorified the God of Israel. 

^2 Then Jesus called his disciples unto him, and said, Feeding: 
I have compassion on the multitude, because they con- ^^^ 
tinue with me now three days, and have nothing to eat : * °"**" * 
and I will not send them away fasting, lest they faint in 
the way. ^^And his disciples say unto him. Whence 
should we have so much bread in the wilderness, as to 
fill so great a multitude 1 ^* And Jesus saith unto them. 
Have many loaves have ye 1 And they said. Seven, and 
a few little fishes. ^^And he commanded the multitude 
to sit down on the ground. ^^And he took the seven 
loaves and the fishes, and gave thanks, and brake them, 
and gave to his disciples, and the disciples to the multi- 
tude. ^^And they did all eat, and were filled : and they 
took up of the broken meat that was left seven baskets 
full. 3® And they that did eat were four thousand men, 
beside women and children. ^®And he sent away the 

29 He went to the region of Decapolis. Mark vii. 31. 
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multitude, and took ship, and came into the coasts of 
Magdala. 

XVI. 

ThePhari- i^j^g Pharisees also with the Sadducees came, and 
a*sien! tempting desired him that he would shew them a sign 
from heaven. ^He answered and said unto them, When 
it is evening, ye say, It will be fair weather : for the sky 
is red. ^And in the morning. It will be foul weather 
to-day : for the sky is red and lowring. ye hypocrites, 
ye can discern the face of the sky; but can ye not 
discern the signs of the times? ^A wicked and adul- 
terous generation seeketh after a sign; and there shall 

1 Pharisees and Sadditcees. The two extreme parties combine 
in face of a danger that threatened both. (For the Pharisees see 
note on xii 1.) The Sadducees became prominent as the party 
opposed to the Pharisees about the same time, viz., 168 B c. One 
account derives their name from Sadoc, a founder, but more 
probably they are the " Zaddikim " or " the Righteous," i.e, those 
who believed that righteous conduct— justice, mercy, and truth — 
was the first essential, while Mosaic ceremonies were not to be 
insisted upon, and that the law might well be adapted to the 
requirements of the age. They took the standpoint that good 
should be done for its own sake, without regard to rewar(fi or 
punishments ; they prided themselves on not thinking of rewards 
or punishments in the next world, and perhaps it was through a 
development of this that they came to deny the resurrection. 
This was their most prominent doctrine in the time of Christ. 
These views suited the richer portion of the population, who were 
conservative in politics, opposed to the fanaticism of stricter 
Jews, and imbued with Greek culture and scepticism. The high- 
priesthood was in the hands of the Sadducee family of Annas. 

A sign from heaven. They mean literally some portent in the 
sky. Christ's miracles of healing were not enough for them— they 
were accustomed to think that such works might be done by the 
power of evil spirits and magic. 

3 The signs of the times^ e.g. the coming of Elias in the person 
of John the Baptist — the humiliation of Jerusalem under the 
Romans — the miracles of healing wrought by Christ —all of which 
were, by their own interpretation of the prophets, signs that the 
Messiah was at hand. (Some important manuscripts omit from 
" When it is evening " to the end of verse 3.) 

4 Adulterous, a word frequently used in the prophets to signify 
idolatrous. Compare this verse with xii. 39. 
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no sign be given unto it, but the sign of the prophet 
Jonas. And he left them, and departed. 

^And when his disciples were come to the other side, "The 
they had forgotten to take bread. ^Then said Jesus ^^^2^^° 
unto them, Take heed and beware of the leaven of the Pharisees." 
Pharisees and of the Sadducees. "^And they reasoned 
among themselves, saying, It is because we have taken 
no bread. ^ Which when Jesus perceived, he said unto 
them, ye of little faith, why reason ye among your- 
selves, because ye have brought no bread 1 ^Do ye not 
yet understand, neither remember the five loaves of the 
five thousand, and how many baskets ye took up? 
^^ Neither the seven loaves of the four thousand, and 
how many baskets ye took up? ^^How is it that ye do 
not understand that I spake it not to you concerning 
bread, that ye should beware of the leaven of the 
Pharisees and of the Sadducees 1 ^^xhen understood 
they how that he bade them not beware of the leaven 
of bread, but of the doctrine of the Pharisees and of 
the Sadducees? 

i^VVhen Jesus came into the coasts of Csesarea Journey to 
Philippi, he asked his disciples, saying, Whom do men Sf ^*"f 
say that I the Son of man am? ^^And they said. Some chriS^* 
say that thou art John the Baptist : some, Elias ; and questions 
others, Jeremias, or one of the prophets. ^^He saith*^®, 
unto them, But whom say ye that I am ? ^^^ And Simon ***^"p^®*» 
Peter answered and said. Thou art the Christ, the Son of 
the living God. I'^And Jesus answered and said unto 
him. Blessed art thou, Simon Bar-jona : for flesh and 



6 Leaverif or yeasty is metaphorically used for that which 
permeates and determines the character of the teaching — the 

* principles ' of their teaching. The disciples thought Christ was 

warning them against the niles laid down by the Pharisees as to I 

the use of different kinds of yeast. I 

13 Caesarea Philippi, towards the source of the Jordan, a town ' 

rebuilt by Philip the tetrarch. I 

16 The Christ. Christ was the Greek translation of the Hebrew | 

* Messiah,' both words meaning * the Anointed One.' 

17 Bar-Jona, son of Jona. 

O I 
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blood hath not revealed it unto thee, but my Father 
which is in heaven. ^^And I say also unto thee, That 
thou art Peter, and upon this rock I will build my 
church ; and the gates of hell shall not prevail against 
it. ^^And I will give unto thee the keys of the kingdom 
of heaven : and whatsoever thou shalt bind oneaith shall 
be bound in heaven : and whatsoever thou shalt loose on 
earth shall be loosed in heaven, ^oxhen charged he his 
disciples that they should tell no man that he was Jesus 
the Christ. 



18 TeUr^ II^/doj ; Eock^ virpa. The play upon the words is 
necessarily lost in the English. Christ means **Upon thee and 
disciples like thee in faith will I build My Church." It was upon 
this passage that the bishops of Rome, from early times, based the 
"Papal claim" — the claim to supremacy over other bishops — 
asserting that St. Peter became bishop of Rome. But this state- 
ment is historically more than doubtful. 

Church, iKKXrjaia, The Greek word first meant the public 
assembly in a free Greek city. The Jews used it either for the 
congregation of a synagogue, or for the whole * congregation * of 
Israel, in the sense in wnich that word is used in the Pentateuch. 
This is the only place in the gospels where the word is used in the 
Christian sense. 

The gates of Hell. R.V. the gates of Hades. Christ means 
*' Death itself shall not prevail against the Church." Hades (or 
in the Old Testament, Sheol) is the place in which the spirits of 
men (whether good or bad) dwell after death. In older English 
*heir (from the Anglo-Saxon Jielauy to cover) bore both this 
meaning of Hades, and its own modern meaning, viz. Gehenna, 
the place of punishment of the wicked. (See note on xviii. 8. ) 

19 The keys of the kingdom of heaven — the commission to teach 
with authority. The" reference is to the key given to a scribe 
when he received authority to teach. 

Whatsoever thou shalt bitid, etc. — thy ordinances and precepts 
in the church shall be ratified in heaven. **To bind a precept" 
was a Jewish phrase for " to make it an obligatory law." 

The two verses 18, 19, show that our Lord meant not only to 
leave His teaching to guide men, but to found, through His 
apostles, an organised church. 

20 In most of His public ministry, Christ declares His Messiah- 
ship not so much by direct assertion as by implication (1) by 
claiming the power to forgive sins (ix. 6) ; (2) by pointing men to 
His works as a proof that He was sent by God. (xi. 6.) 



CHAPTER XVI. 18-28 ■ 83 

21 From that time forth began Jesus to shew unto his andteUs 
disciples, how that he must go unto Jerusalem, and suffer ***f "* *>f . 
many things of the elders and chief priests and scribes, suffertncr"*^ 
and be killed, and be raised again the third day. 22Xhen 
Peter took him, and began to rebuke him, saying. Be it 
far from thee, Lord : this shall not be unto thee. '^^^vX 
he turned, and said unto Peter, Get thee behind me, 
Satan : thou art an offence unto me : for thou savourest 
not the things that be of God, but those that be of men. 

24 Then said Jesus unto his disciples. If any man will 
come after me, let him deny himself, and take up his 
cross, and follow me. ^5 j^qj. whosoever will save his life 
shall lose it : and whosoever will lose his life for my sake 
shall find it. '^^^Gt what is a man profited, if he shall 
gain the whole world, and lose his own soull or what 
shall a man give in exchange for his soul? ^^Yox the 
Son of man shall come in the glory of his Father with 
his angels ; and then he shall reward every man accord- 
ing to his works, ^sygp^iy j g^y Mjiio you, There be 
some standing here, which shall not taste of death, till 
they see the Son of man coming in his kingdom. 



21 The disciples were not yet disabused of the ordinary Jewish 
ideas that Christ was to reign in akingdom on earth ; and if we 
may judge from their later disputes as to who "should be the 
greatest," they thought, even after Christ's declaration, that he 
was speaking in metaphors or parables. 

22 Be itfarfrmn thee, literally, ' God have pity on thee.' 

23 Savourest, in old English meaning 'thinkest' — from the 
Latin sapere, like the French savair. 

Peter was tempting our Lord, just as the devil had tempted 
Him at the beginning of His ministry, to find some other way of 
fulfilling His mission as Messiah, instead of suffering and being 
rejected. 

24 Take up his cross, bearing insult and pain, like the con- 
demned criminal who bore his cross to the place of ci*ucifixion. 

26 Soul, R.V. life. It is the same Greek word that is trans- 
lated life in verse 25. It means 'the spiritual life,* not to be 
sacrificed for all the gloiy of the world. 

28 See note on x. 23. The reference here is probably the same, 
viz. to the destniction of Jerusalem, which is regarded as the 
beginning of the judgment. 
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XVII. 

The trans- lAncl after six days Jesus taketh Peter, James, and 
figuration. JqJ^j^ j^^g brother, and bringeth them up into an high 
mountain apart, ^ and was transfigured before them: and 
his face did shine as the sun, and his raiment was white 
as the light. ^And, behold, there appeared unto them 
Moses and Elias talking with him. *Then answered 
Peter, and said unto Jesus, Lord, it is good for us to be 
here : if thou wilt, let us make here three tabernacles ; 
one for thee, and one for Moses, and one for Elias. 
^ While yet he spake, behold, a bright cloud over- 
shadowed them : and behold a voice out of the cloud, 
which said, This is my beloved Son, in whom I am well 
pleased; hear ye him. ®And when the disciples heard 
it, they fell on their face, and were sore afraid. '^And 
Jesus came and touched them, and said. Arise, and be 
not afraid. ®And when they had lifted up their eyes, 
they saw no man, save Jesus only. 

®And as they came down from the mountain, Jesus 
charged them, saying. Tell the vision to no man, until 
the Son of man be risen again from the dead. ^^-And 
his disciples asked him, saying, Why then say the scribes 

1 The traditional scene of the Transfiguration was Mount Tabor, 
a solitary peak north of the Plain of Jezreel, where still one can 
see the ruins of three churches dedicated A.D. 327, to Jesus, 
Moses, and Elijah. But the fact that there was a fortified place 
on the summit of Tabor in the time of Christ, has made many 
suppose that it took place on Mount Hermon, or one of the 
mountains to the north of Palestine. The purpose of the Trans- 
figuration was to reassure the disciples, whose faith had been 
shaken by the predictions our Lord had just made of His own 
sufferings and death. He not only shows them the true glory 
that attached itself to a suffering Messiah, but lets them see a 
vision, which to a Jew would be a more convincing proof than any 
other of the truth of His Messiahship, viz. the great law-giver 
and gi-eat prophet in converse with Himself. 

5 This voice spoke three times to Christ— at His baptism 
(iii. 17), at His Ti-ansfiguration, and in the Temple shortly before 
His betrayal. (John xii. 28.) 
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that Elias must first come? ^^And Jesus answered and 
said unto them, Elias truly shall first come, and restore 
all things, ^^j^u^ I say unto you, that Elias is come 
already, and they knew him not, but have done unto 
him whatsoever they listed. Likewise shall also the 
Son of man suffer of them. ^^Then the disciples 
understood that he spake unto them of John the 
Baptist. 

^*And when they were come to the multitude, there Christ 
came to him a certain man, kneeling down to him, and ^^^^f- 
saying, ^^Lord, have mercy on my son : for he is "°* ^' 
lunatick, and sore vexed : for ofttimes he falleth into 
the fire, and oft into the water. ^^And I brought him 
to thy disciples, and they could not cure him. ^'^Then 
Jesus answered and said, faithless and perverse genera- 
tion, how long shall I be with you? how long shall I 
suffer you? bring him hither to me. ^^And Jesus 
rebuked the devil ; and he departed out of him : and the 
child was cured from that very hour. ^^Then came the 
disciples to Jesus apart, and said, Why could not we cast 
him out ? 20 ^nd Jesus said unto them. Because of your 
unbelief : for verily I say unto you. If ye have faith as a 
grain of mustard seed, ye shall say unto this mountain, 
Kemove hence to yonder place ; and it shall remove; and 
nothing shall be impossible unto you. ^ijjowbeit this 
kind goeth not out but by prayer and fasting. 

22 And while they abode in Galilee, Jesus said unto 
them, The Son of man shall be betrayed into the hands 
of men: ^Sand they shall kill him, and the third day 
he shall be raised again. And they were exceeding 
sorry. 

15 See note on viii. 28. Lurudick, R.V. epileptic. 

17 The rebuke may be addressed to the disciples, whose want of 
faith prevented their healing the boy, but more probably to the 
multitude, because they constantly saw and used Christ's miraculous 
power, bnt drew no conclusions from it, believed Him and His 
teaching none the more. 

21 This kind of evil spirit can be cast out only by those whoso 
faith has been strengthened by prayer and self-denial. The R.V. 
omits this verse. 
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He pays 24 ^^d when they were come to Capernaum, they that 

the temple received tribute money came to Peter, and said, Doth 
tribute. ^Q^ y^^^j, master pay tribute 1 25He saith, Yes. And 
when he was come into the house, Jesus prevented him, 
saying, What think est thou, Simon % of whom do the 
kings of the earth take custom or tribute % of their own 
children, or of strangers'? ^epet^j. g^ith unto him. Of 
strangers. Jesus saith unto him, Then are the children 
free. ^r^Qt^yithstanding, lest we should offend them, go 
thou to the sea, and cast an hook, and take up the fish 
that first Cometh up; and when thou hast opened his 
mouth, thou shalt find a piece of money : that take, and 
give unto them for me and thee. 



XVIII. 

Who is lAt the same time came the disciples unto Jesus, 

^'th**^* saying, "Who is the greatest in the kingdom of heaven? 
kingdom of ^ And Jesus called a little child unto him, and set him 
heaven? in the midst of them, ^and said, Verily I say unto you, 
Except ye be converted, and become as little children, ye 
shall not enter into the kingdom of heaven. ^Whoso- 
ever therefore shall humble himself as this little child, 
the same is greatest ia the kingdom of heaven. ^And 
whoso shall receive one such little child in my name 
receiveth me. ^But whoso shall offend one of these 
little ones which believe in me, it were better for him 
that a millstone were hanged about his neck, and that he 
were drowned in the depth of the sea. 

24 Tribute, i.e. the half-shekel (here called the **two drachmae") 
which every Jew paid annually to the Temple. This tax was 
collected all the world over by *' sacred messengers," and large' 
sums came from abroad, e.g. from Babylon and Alexandria. It 
not only paid the Temple expenses, but caused a considerable 
treasure to accumulate, which tempted the cupidity of conquerors. 

25 Prevented, i.e. anticipated Peter's speaking about the money. 
Christ claims, as the Son of God, to l:>e free from the tribute that 
is paid for the service of God. 

6 Offeiid means "cause to stumble or err," and offence **a cause 
of erring." 
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^Woe unto the world because of offences ! for it must Woe to 
needs be that oflfences come ; but woe to that man by *^<**« '^^^ 
whom the offence cometh ! ® Wherefore if thy hand or ^hers to 
tliy foot ojffend thee, cut them off, and cast them from err. 
thee : it is better for thee to enter into life halt or 
maimed, rather than having two hands or two feet to be 
cast into everlasting fire. ^And if thine eye offend thee, 
pluck it out, and cast it from thee : it is better for thee 
to enter into life with one eye, rather than having two 
eyes to be cast into hell fire. 

10 Take heed that ye despise not one of these little 
ones : for I say unto you, That in heaven their angels do 
always behold the face of my Father which is in heaven. 
i^For the Son of man is come to save that which was 
lost. 12jJq^ think ye? if a man have an hundred sheep, 
and one of them be gone astray, doth he not leave the 
ninety and nine, and goeth into the mountains, and 
seeketh that which is gone astray 1 ^^^n^j jf gQ \^^ ^j^^t 
he find it, verily I say unto you, he rejoice th more of 

8-9 Everlasting fire — hell-fire (the Gehenna of fire). 

The Jewish practice of representing the punishment of the 
wicked in the next world as punisliment by fire arose from their 
use of the name Gl Hinnom, or Gehenna, for the place of that 
punishment 

Gehenna properly meant *the valley of Hinnom/ a valley S.W. 
of Jerusalem, which had been the scene of Moloch worship, and 
had therefore been defiled by Josiah. Afterwards it was used to 
burn bodies in, and to receive the refuse of the city, and fires were 
always kept burning there to consume it and prevent plague. The 
valley, thus constantly unclean, seemed to Jewish teachers the 
fittest symbol of the future punishment of the wicked, and they 
adopted both the name and the idea of perpetual fire involved in 
it. This must always be kept in mind when in the N.T. the 
punishment of the wicked is spoken of as ** everlasting fire." 

10 In fieavcn their angels, etc. They have protectors in heaven 
— tlie idea being that of ** guardian angels." 

Christ has here passed from the thought of the little child to 
the thought of those who are like the child, in being weak and 
defenceless and liable to be led astray. '* Woe to men who lead 
these astray ; for their angels always stand ])e fore God, and it was 
to save them that the Son of man came." 

11 Omitted in important manuscripts and in the R.V. 



others. 
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that sheep, than of the ninety and nine which went not 
astray. ^^Even so it is not the will of your Father 
which is in heaven, that one of these little ones should 
perish. 
Forgive- ^^ Moreover if thy brother shall trespass against thee, 
"f *!r^' go and tell him his fault between thee and him alone : if 
he shall hear thee, thou hast gained thy brother. ^^But 
if he will not hear thee, then take with thee one or two 
more, that in the mouth of two or three witnesses every 
word may be established. ^^And if he shall neglect to 
hear them, tell it unto the church : but if he neglect to 
hear the church, let him be unto thee as an heathen man 
and a publican. ^^ Verily I say unto you, Whatsoever ye 
shall bind on earth shall be bound in heaven : and what- 
soever ye shall loose on earth shall be loosed in heaven. 
^^ Again I say unto you. That if two of you shall agree 
on earth as touching any thing that they shall ask, it 
shall be done for them of my Father which is in heaven. 
20 For where two or three are gathered together in my 
name, there am I in the midst of them. 

21 Then came Peter to him, and said, Lord, how oft 
shall my brother sin against me, and I forgive him 1 till 
seven times 1 22jggyg gaith unto him, I say not unto 
thee, Until seven times : but. Until seventy times seven. 
23 Therefore is the kingdom of heaven likened unto a 

15 The connection of thought is, **And just as God forgives 
sinners, so you must forgive one another." 

17 Here the * church' is the congregation of the synagogue or 
the council of its elders, before whom complaints might be made. 
Their decision might be followed by punishment, by excommuni- 
cation, or by scourging in the synagogue. But doubtless our Lord 
had in mind also the future meaning of the word iKKkTiffla, or 
church, and therefore He continues, ** Whatsoever you, to whom I 
have given authority, shall decide on earth shall be ratified in 
heaven. Nay, more, all your petitions shall be granted." 

To some, however, the connection of thought suggested at 
several points of this chapter will seem strained. It is possible 
that St. Matthew is here recording striking sayings of our Lord, 
without meaning them all as one connected discourse, especially as 
he is just concluding his account of Christ's ministry in Galilee. 
(See xix. 1.) 
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certain king, which would take account of his servants. Parable 
2* And when he had begun to reckon, one was brought **^ *^* 
unto him, which owed him ten thousand talents. 25 gut ^^antl 
forasmuch as he had not to pay, his lord commanded 
him to be sold, and his wife, and children, and all that 
he had, and payment to be made. ^^Th.^ servant there- 
fore fell down, and worshipped him, saying. Lord, have 
patience with me, and I will pay thee all. 27Xhen the 
lord of that servant was moved with compassion, and 
loosed him, and forgave him the debt. 28]gut the same 
servant went out, and found one of his fellowservants, 
which owed him an hundred pence : and he laid hands 
on him, and took him by the throat, saying, Pay me that 
thou owest. 29^n(j i^jg fellowservant fell down at his 
feet, and besought him, saying, Have patience with me, 
and I will pay thee all. ^^ And he would not : but went 
and cast him into prison, till he should pay the debt. 
^^So when his fellowservants saw what was done, they 
were very sorry, and came and told unto their lord all 
that was done. ^^Xhen his lord, after that he had called 
him, said unto him, thou wicked servant, I forgave 
thee all that debt, because thou desiredst mo : ^^shouldest 
not thou also have had compassion on thy fellowservant, 
even as I had pity on thee 1 ^ And his lord was wroth, 
and delivered him to the tormentors, till he should pay 
all that was due unto him. ^^So likewise shall my 
heavenly Father do also unto you, if ye from your 
hearts forgive not every one his brother their trespasses. 



XIX. 

^And it came to pass, that when Jesus had finished journeys 
these sayings, he departed from Galilee, and came into in Peraea. 

24 Ten thousand talents. A hopeless debt, more than 
£2,000,000 — meauing that our debt to God could never be paid 
by us. 

28 Pc7ic<? = Roman denarii, each worth about 8d. 

1 According to the usual chronology, our Lord's ministry in 
Galilee ended in October, in the year 29, when He went to 
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the coasts of Judsea beyond Jordan; ^and great multi- 
tudes followed him ; and he healed them there. 

^The Pharisees also came unto him, tempting him, and 
saying unto him, Is it lawful for a man to put away his 
wife for every cause ^ ^And he answered and said unto 
them, Have ye not read, that he which made them at the 
beginning made them male and female, ^and said, For 
this cause shall a man leave father and mother, and shall 
cleave to his wife : and they twain shall be one flesh 1 
® Wherefore they are no more twain, but one flesh. 
What therefore God hath joined together let not man put 
asunder. ^They say unto him. Why did Moses then 
command to give a writing of divorcement, and to put 
her away? ®He saith unto them, Moses because of the 
hardness of your hearts suffered you to put away your 
wives : but from the beginning it was not so. ^ And 
I say unto you. Whosoever shall put away his wife, 
except it be for fornication, and shall marry another, 
committeth adultery : and whoso marrieth her which is 
put away doth commit adultery. 

^^His disciples say unto him, If the case of the man 
be so with his wife, it is not good to marry. ^^But he 
said unto them. All men cannot receive this saying, save 
they to whom it is given. ^'^Yox there are some eunuchs, 
which were so born from their mother's womb: and 
there are some eunuchs, which were made eunuchs of 
men : and there be eunuchs which have made themselves 



Jerusalem for the Feast of Tabernacles. (Luke ix. 51.) His 
teaching at the Feast is recorded in John vii.-x. 21. The next 
three months He spent in Judaea (Luke x.-xiii, 17), and was at 
Jerusalem for the Feast of the Dedication in December. (John x. 
22-42 ) Immediately after He went into Peraea, the countiy east 
of the Jordan. Here St. Matthew takes up the naiTative again. 
Chapters xix. and xx give the events of these journeys in Peraea, 
corresponding to St. Luke xiii. 22- xix. 28. 

3 According to the teaching of Hillel, almost any complaint 
was sufficient to justify a divorce, even putting too much salt in 
food. The husband divorced his wife by giving her a *bill of 
divorce ' in the presence of witnesses. 

5 Genesis ii. 24. 
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eunuchs for the kingdom of heaven's sake. He that is 
able to receive it, let him receive it. 

13 Then were there brought unto him little children, He blesses 
that he should put his hands on them, and pray : and *^® *=^" 
the disciples rebuked them. ^^But Jesus said, Suffer 
little children, and forbid them not, to come unto me : 
for of such is the kingdom of heaven. ^^And he laid 
his hands on them, and departed thence. 

i^And, behold, one came and said unto him. Good A man 
Master, what good thing shall I do, that I may have ^yj^^^^^rut 
eternal life? ^^And he said unto him. Why callest thou ispreven- 
me good 1 there is none good but one, that is, God : but ted by his 
if thou wilt enter into life, keep the commandments, wealth. 
IS He saith unto him. Which? Jesus said, Thou shalt do 
no murder, Thou shalt not commit adultery, Thou shalt 
not steal. Thou shalt not bear false witness, ^^ Honour thy 
father and thy mother : and, Thou shalt love thy neigh- 
bour as thyself, ^oxhe young man saith unto him. All 
these things have I kept from my youth up : what lack I 
yet? 2ijes^|g ^q\^ vinio him, If thou wilt be perfect, go 
and sell that thou hast, and give to the poor, and thou 
shalt have treasure in heaven : and come and follow me. 
22 But when the young man heard that saying, he went 
away sorrowful : for he had great possessions. 

28 Then said Jesus unto his disciples, Verily I say unto 
you, That a rich man shall hardly enter into the kingdom 

16 Compare the accounts of this incident in Mark x. 17, Luke 
xviii. 18. It is a good illustration of how much depends on the 
iiiemory of the evangelists, as there is no question of the identity 
of the incidents recorded. The accounts agree in substance, but 
differ, as independent naiTatives would. In St. Luke the i-uler 
asks, " Good Master, what shall I do to inherit eternal life ? " and 
the answer is, "Why callest thou Me good?" In St. Matthew 
(according to the best MSS. andtheR.V.) the question is, "Master, 
what good thing shall I do that I may have eternal life ? " and 
the answer, "Why askest thou Me concerning that which is good?" 
St. Mark describes the man as "running up and falling on his 
knees," and adds, "And Jesus looking upon him loved him." 

17, 18 Ex. XX. 13, etc , and Lev. xix. 18. 

23 Hardly-=^\t\i difficulty. 
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of heaven. ^^An^ again I say unto you, It is easier for 
a camel to go through the eye of a needle, than for a 
rich man to enter into the kingdom of God. ^s-^yhen his 
disciples heard it, they were exceedingly amazed, saying. 
Who then can be saved 1 ^^^\x.i Jesus beheld them, and 
said unto them. With men this is impossible ; but with 
God all things are possible. 

^'^Then answered Peter and said unto him. Behold, we 
have forsaken all, and followed thee ; what shall we have 
therefore? ^s^^d Jesus said unto them, Yerily I say 
unto you, That ye which have followed me, in the re- 
generation when the Son of man shall sit in the throne 
of his glory, ye also shall sit upon twelve thrones, judg- 
ing the twelve tribes of Israel, ^a^nd every one that 
hath forsaken houses, or brethren, or sisters, or father, or 
mother, or wife, or children, or lands, for my name's 
sake, shall receive an hundredfold, and shall inherit 
everlasting life. ^^But many that are first shall be last ; 
and the last shall be first. 



Parable 
of the 
labourers 
in the 
vineyard. 



XX. 

^For the kingdom of heaven is like unto a man that is 
an householder, which went out early in the morning to 
hire labourers into his vineyard, ^^^d when he had 
agreed with the labourers for a penny a day, he sent 
them into his vineyard. ^And he went out about the 

24 There is no authority at all for supposing either that the 
" needle's eye " was a gate, or that we ought to read KdfuXov (cable) 
for Kd/jLTJXoy, It is plain that a camel was used in proverbs for 
anything huge, for instance, in the phrase, " Straining at a gnat 
and swallowing a camel. " 

1 The parable of **the Labourers" is meant especially for the 
disciples who had just been reminding Christ how much they had 
given up for Him. **No man can make God his debtor," says 
Christ ; "and they are not to think that because they have been 
the first to follow Christ, they have a greater claim for reward 
than other men." 

2 A denarius (about 8d. ) was a labourer's ordinary daily wages. 

3 The third houVy reckoning from 6am., therefore, 9 o'clock. 
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third hour, and saw others standing idle in the market- 
place, *and said unto them; Go ye also into the vine- 
yard, and whatsoever is right I will give you. And they 
went their way. ^ Again he went out about the sixth and 
ninth hour, and did likewise. ^And about the eleventh 
hour he went out, and found others standing idle, and 
saith unto them, Why stand ye here all the day idlel 
^They say unto him. Because no man hath hired us. He 
saith unto them. Go ye also into the vineyard; and 
whatsoever is right, that shall ye receive. ^So when 
even was come, the lord of the vineyard saith unto his 
steward. Call the labourers, and give them their hire, 
beginning from the last unto the first. ^And when 
they came that were hired about the eleventh hour, they 
received every man a penny. ^^But when the first came, 
they supposed that they should have received more ; and 
they likewise received every man a penny. ^^And when 
they had received it, they murmured against the good- 
man of the house, ^^ saying, These last have wrought but 
one hour, and thou hast made them equal unto us, which 
have borne the burden and heat of the day. ^^But he 
answered one of them, and said, Friend, I do thee no 
wrong: didst not thou agree with me for a penny 1 
i^Take that thine is, and go thy way : I will give unto 
this last, even as unto thee. ^^Is it not lawful for me to 
do what I will with mine own? Is thine eye evil, 
because I am good? ^^So the last shall be first, and the 
first last : for many be called, but few chosen. 

^^ And Jesus going up to Jerusalem took the twelve The i*st 
disciples apart in the way, and said unto them, ^^ Behold, j°^2e^ 
we go up to Jerusalem ; and the Son of man shall be 
betrayed unto the chief priests and unto the scribes, and 

15 Is thine eye evil 7 i.e. "Art thou envious ?" A jealous man 
was supposed to be able by his glance to do evil to his enemy, so 
that " an evil eye " came to mean *' envy." The same superstition 
about the " evil eye " of witches existed in England. 

16 Many he called^ hit few chosen^ i.e, God calls many into His 
kingdom, but they neglect the call, or repent of it, and are 
rejected. 
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they shall condemn him to death, ^^and shall deliver him 
to the Gentiles to mock, and to scourge, and to crucify 
him : and the third day he shall rise again. 

2<^Then came to him the mother of Zebedee's children 
with her sons, worshipping him, and desiring a certain 
thing of him. '^'^kxA he said unto her. What wilt thou? 
She saith unto him. Grant that these my two sons may 
sit, the one on thy right hand, and the other on the left, 
in thy kingdom. '^'^^vX Jesus answered and said, Ye 
know not what ye ask. Are ye able to drink of the cup 
that I shall drink of, and to be baptized with the baptism 
that I am baptized with ? They say unto him. We are 
able. 28^^ jie gaith unto them. Ye shall drink indeed 
of my cup, and be baptized with the baptism that I am 
baptized with : but to sit on my right hand, and on my 
left, is not mine to give, but it shall be given to them for 
whom it is prepared of my Father. 

2^ And when the ten heard it, they were moved with 
indignation against the two brethren. ^^^\y.i Jesus called 
them unto him, and said, Ye know that the princes of 
the Gentiles exercise dominion over them, and they that 
are great exercise authority upon them, ^egy^ j^ shall 
not be so among you : but whosoever will be great among 
you, let him be your minister; "^^dxA whosoever will be 
chief among you, let him be your servant : ^even as the 
Son of man came not to be ministered unto, but to 
minister, and to give his life a ransom for many. 



20 The mother of Zebedee's c^iWr5n= Salome, the mother of the 
apostles James and John. 

22 The cup that I shall drink of, i.e. the cup of suffering. It 
seems probable that James and John gave up a rather better 
position in the world than the other apostles, and this, in their 
own eyes, justified their ambition. But Christ recalls their 
thoughts from the future glory to the path of suffering by which 
it is to be reached by them as by Himself. "For He Himself 
went not up to joy, but first he suffered pain ; He entered not into 
His glory before He was crucified." 



St. James was the first apostle to be martyred. (Acts xii. 
St. John lived to suffer exile in Patmos. 



2.) 
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2^ And as they departed from Jericho, a great multitude Christ 
followed him. ^^Axidi, behold, two blind men sitting by ^^^^^ 
the way side, when they heard that Jesus passed by, cried 
out, saying. Have mercy on us, Lord, thou son of David. 
31 And the multitude rebuked them, because they should 
hold their peace : but they cried the more, saying. Have 
mercy on us, Lord, thou Son of David. ^-^And Jesus 
stood still, and called them, and said. What will ye that 
I shall do unto you *? ^^They say unto him. Lord, that our 
eyes may be opened. ^So Jesus had compassion on 
them, and touched their eyes : and immediately their 
eyes received sight, and they followed him. 

XXI. 

. ^And when they drew nigh unto Jerusalem, and were The last 
come to Bethphage, unto the mount of Olives, then sent '"^^^' 
Jesus two disciples, 2 saying unto them. Go into the 
village over against you, and straightway ye shall find an 

30 Compare the narrative in Luke xviii. 35. St. Luke gives 
only (me blind man, St, Matthew two blind men. Many ingenious 
and unnecessary explanations of the discrepancy have been 
suggested. See note on xix 16. 

1 We now begin St. Matthew's account of the last week of our 
Lord's life, from the Sunday when He entered Jerusalem in 
triumph, to Friday, the day of His crucifixion, probably the 15 
Nisan, or 7th of April, in the year 30. The events of the week 
are best arranged as follows, by a comparison of all four 
evangelists : 

. Sunday. The triumphal entry into Jeru- 

salem xxi. 1-11. 

Monday. The "cleansing of the temple" xxi. 12-16. 
Tuesday. (1 ) Thequestions the various Jewish 
parties put to Christ in the 
temple, and the parables in 
which He replied xxi. 23-xxiii. 

(2) The prophecy of the destruction 
of Jerusalem, and the end of 
the world, uttered by our 
Lord on tlie way back to 
Bethany, with the parables 
by which He enforced the 
need of watchfulness xxiv.-xxy. 



(Sunday). 
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The trium- ass tied, and a colt with her : loose them, and bring them 
P^^^®°*^ unto me. ^And if any man say ought unto you, ye shall 
say, The Lord hath need of them ; and straightway he 
will send them. ^AU this was done, that it might be 
fulfilled which was spoken by the prophet, saying, 
^Tell ye the daughter of Sion, 
Behold, thy King cometh unto thee. 
Meek, and sitting upon an ass. 
And a colt the foal of an ass. 
^And the disciples went; and did as Jesus commanded 
them, "^and brought the ass, and the colt, and put on 
them their clothes, and they set him thereon. ^And a 

Wednesday. Spent by our Lord in retirement 
at Bethany, while Judas made 
his covenant with the priests xxvi. 14-16. 
Thursday. The last supper. Our Lord is 
arrested in the night, and 
examined in the house of 
Caiaphas xxvi. 17-75. 

Friday. Very early our Lord is tried before 

the Sanhedrin, and then led 
to Pilate. About nine o'clock 
(or, according to St. John, 
about noon) he was led out 
to crucifixion, and died about 
3 o'clock in the afternoon xxvii. 

One or two incidents are mentioned in St. Matthew out of their 
proper place ; e.g. the feast in the house of Simon the leper, xxvi. 
6, which probably took place on the Saturday before the triumphal 
entry. (Cf. St. John xii. 1-11.) 

Each night our Lord returned to Bethany, or else spent tlie 
night in the open air, which was done by thousands at the times 
of the great feasts. 
5 Zechariah ix. 9. 

8 Bethany, where our Lord had spent the preceding night, was 
only two miles east of Jerusalem, separated from it by the Mount 
of Olives. On mounting the summit of this the whole extent of 
Jerusalem comes suddenly into view, and here the company of our 
Lord would be met by a crowd from the city, who joined them in 
their cries of triumph. *Hosanna,' meant literally 'Save now,' 
but from its use in Psalm cxviii. 26, which was sung as a proces- 
sional hymn of joy on great festivals, had come to be a common 
cry of joy and triumph. The palm branches strewed in the way 
have given the name Palm Sunday to this day. 
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Jerusalem in the Time of Christ. 
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very great multitude spread their garments in the way ; 
others cut down branches from the trees, and strawed 
them in the way. ^And the multitudes that went before, 
and that followed, cried, saying, Hosanna to the son qf 
David : Blessed is he that cometh in the name of the 
Lord; Hosaiina in the highest. ^^And when he was 
come into Jerusalem, all the city was moved, saying, 
Who is this? ^^And the multitude said. This is Jesus, 
the prophet of Nazareth of Galilee. 

12 And Jesus went into the temple of God, and cast out 
all them that sold and bought in the temple, and over- 
threw the tables of the moneychangers, and the seats of 
them that sold doves, ^^and said unto them, It is written. 
My house shall be called the house of prayer; but ye 
have made it a den of thieves. 

i^And the blind and the lame came to him in the 
temple; and he healed them, ^^and when the chief 
priests and scribes saw the wonderful things that he did, 
and the children crying in the temple, and saying, 
Hosanna to the son of David; they were sore displeased, 
i^and said unto him, Hearest thou what these say % And 
Jesus saith unto them, Yea ; have ye never read, Out of 
the mouths of babes and sucklings thou hast perfected 
praise 1 ^'^And he left them, and went out of the city 
into Bethany ; and he lodged there. 

i^Now in the morning as he returned into the city, he 
hungered. ^^And when he saw a fig tree in the way, he 
came to it, and found nothing thereon, but leaves only, 



12 



St. Mark xi. definitely says this took place on the day 
" It ' ■ ■ " " 



following the triunaphal entry. It was the second time our Lord 
thus cleansed the Temple, the first being early in His ministry. 
(John ii. 13.) In the great outer com*t of Herod's Temple, called 
the Court of the Gentiles (see plan, p. 15), all men might 
congregate for almost any kind of meeting. There was a regular 
market there, for the sale of sacrificial animals, and for the 
exchange of Jewish money for heathen money. To offer the latter 
would profane the Temple, because the coins were stamped with 
heathen symbols. 

13 Isaiah Ivi. 7. 

16 Psalm viii, 2. 
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and said unto it, Let no fruit grow on thee henceforward 
for ever. And presently the fig tree withered away. 
2<>And when the disciples saw it, they marvelled, saying, 
How soon is the fig tree withered away? ^ij^gug 
answered and said unto them, Verily, I say unto you, 
If ye have faith, and doubt not, ye shall not only do this 
which is done to the fig tree, but also if ye shall say unto 
this mountain, Be thou removed, and be thou cast into 
the sea ; it shall be done. '^'^AxA all things whatsoever 
ye shall ask in prayer, believing, ye shall receive. 

23 And when he was come into the temple, the chief (Tuesday) 
priests and the elders of the people came unto him as he ^^'*®* 
was teaching, and said. By what authority doest thou as to his 
these things % and who gave thee this authority 1 ^4^^ authority 
Jesus answered and said unto them, I also will ask you answers by 
one thing, which if ye tell me, I in like wise will tell aboa**j!>hn 
you by what authority I do these things, ^s^he baptism 
of John, whence was it \ from heaven, or of men 1 And 
they reasoned with themselves, saying. If we shall say. 
From heaven ; he will say unto us. Why did ye not then 
believe him? 26]^^^ if we shall say. Of men; we fear 
the people ; for all hold John as a prophet. '^^ kiA they 
answered Jesus, and said. We cannot tell. And he said 
unto them. Neither tell I you by what authority I do 
these things. 

2® But what think ye? A certain man had two sons; and by 
and he came to the first, and said, Son, go work to day in p^*^igg. 

23 Four questions are put to Christ on this day: (1) A question 
as to His authority, asked by the chief priests and elders ; (2) a 
question as to tribute to Caesar, asked by Pharisees and Herodians ; 
(3) a question as to marriage and the resurrection, asked by 
Sadducees ; (4) the question " Which is the greatest command- 
ment ? " asked by a scribe of the Pharisee party. 

Elders here means members of the Sanhedrin, the national 
council. 

Chief priests. — Certain priestly families, especially that of 
Annas, \^hich had acquired a prominent position at Jerusalem 
through Roman patronage. 

28 Having silenced the questioners by a question which they 
dared not answer as to John the Baptists authority, Christ uses 



husband- 
men. 
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The two my vineyard. ^Ko. answered and said, I will not: but 
sons, afterward he repented, and went. ^^ And he came to the 

second, and said likewise. And he answered and said, I 
go, sir: and went not. ^^ Whether of them twain did 
the will of his father? They say unto him, The first. 
Jesus saith unto them, Verily I say unto you. That the 
publicans and the harlots go into the kingdom of God 
before you. ^^For John came unto you in the way of 
righteousness, and ye believed him not : but the publicans 
and the harlots believed him : and ye, when ye had seen 
it, repented not afterward, that ye might believe him. 
andthe^ **Hear another parable: There was a certain house- 

holder, which planted a vineyard, and hedged it round 
about, and digged a winepress in it, and built a tower, 
and let it out to husbandmen, and went into a far 
country : **and when the time of the fruit drew near, 
he sent his servants to the husbandmen, that they might 
receive the fruits of it. ^And the husbandmen took 
his servants, and beat one, and killed another, and 
stoned another. ^^ Again, he sent other servants, more 
than the first : and they did unto them likewise. ^-^But 
last of all he sent unto them his son, saying, They will 
reverence my son. *^But when the husbandmen saw the 
son, they said among themselves. This is the heir ; come, 
let us kill him, and let us seize on his inheritance. 
^ And they caught him, and cast him out of the vineyard, 

three parables to show the false position the Jews were putting 
themselves into. In the first, that of " the two sons,'* the second 
son represents primarily the scribes and ruling party among the 
Jews, who, with the fairest professions, were really disobedient. 

33 The former parable had been spoken to the scribes. The 
second, that of " the husbandmen," is addressed to the people. 
(Luke XX. 9.) It would remind the listeners of Isaiah y. 

The householder in this parable is God, the vineyard Israel, the 
husbandmen the priests and teachers of Israel. God sent His 
prophets, and the priests rejected them. He now sends His Son, 
and Him they will reject ; so that God will take the vineyard 
from them. 

Tower, The tower was for a watchman, to see that the vineyard 
was not broken into by thieves or wild beasts. 
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and slew him. ^^When the lord therefore of the vine- 
yard Cometh, what will he do unto those husbandmen % 
*^They say unto him, He will miserably destroy those 
wicked men, and will let out his vineyard unto other 
husbandmen, which shall render him the fruits in their 
seasons. *2 jesus saith unto them, Did ye never read in 
the scriptures, 

The stone which the builders rejected. 

The same is become the head of the corner : 

This is the Lord's doing. 

And it is marvellous in our eyes. 
*3 Therefore say I unto you. The kingdom of God 
shall be taken from you, and given to a nation bringing 
forth the fruits thereof. ^^And whosoever shall fall on 
this stone shall be broken : but on whomsoever it shall 
fall, it will grind him to powder. 

^^ And when the chief priests and Pharisees had heard 
his parables, they perceived that he spake of them. 
*^But when they sought to lay hands on him, they feared 
the multitude, because they took him for a prophet. 

XXII. 

^And Jesus answered and spake unto them again by 
parables, and said, ^The kingdom of heaven is like unto 

42 Christ's hearers recognize the application of the parable to 
themselves, and Christ proceeds, using Psalm cxviii. 22, "That 
son whom the husbandmen rejected is like the stone the builders 
rejected, which afterwards became the head comer-stone. Who- 
ever shall find cause of stumbling in Him shall be broken ; but 
whoever shall be visited with His vengeance w^ill be gi-ound to 
powder." (Verse 44 is omitted in some manuscript?.) The passage 
in Psalm cxviii. meant primarily the Jewish people after the 
captivity, by the stone rejected by the builders— /A^i/ had l)een 
rejected by all the earth, but God was going to njake them the 
chief nation. Our Lord now applies it to Himself, and carries on 
the metaphor. Cf. note on ii. 15, where it is explained that words 
spoken in the prophets primarily of the people of Israel were sup- 
I)osed to have a further mystical reference to the Messiah. 

1 A third parable showing the false position the Jews were 
assuming. The king represents God ; the guests are the Jews, 
invited more than once, but refusing with insult. 
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and the a certain king, which made a marriage for his son, ^and 
mamagre ggj^^j forth his servants to call them that were bidden 
king's son. ^ ^^® wedding : and they would not come. * Again, 
he sent forth other servants, saying, Tell them which are 
bidden, Behold, I have prepared my dinner: my oxen 
and my fatlings are killed, and all things are ready : 
come unto the marriage. ^But they made light of it, 
and went their ways, one to his farm, another to his 
merchandise : ^and the remnant took his servants, and 
entreated them spitefully, and slew them. ^But when 
the king heard thereof, he was wroth :■ and he sent forth 
his armies, and destroyed those murderers, and burned 
up their city. ^Tlien saith he to his servants. The 
wedding is ready, but they which were bidden were not 
worthy. ^Go ye therefore into the highways, and as 
many as ye shall find, bid to the marriage. ^®So those 
servants went out into the highways, and gathered to- 
gether all as many as they found, both bad and good : 
and the wedding was furnished with guests. 

^^And when the king came in to see the guests, he 
saw there a man which had not on a wedding garment : 
^2 And he saith unto him. Friend, how camest thou in 
hither, not having a wedding garment? And he was 
speechless. ^^Then said the king to the servants, Bind 
him hand and foot, and take him away, and cast him 



11 Verses 8-10 have impUed the admission of Gentiles to those 
spiritual privileges to which the Jews were first invited. Our 
Lord extends the parable to show that their admission is not 
without conditions. The parable expresses the whole substance of 
St. Paul's argument in the Epistle to the Romans, with regard to 
the position of His countrymen : (1) The Jews were first called by 
God to special privileges, to which was attached a special work in 
the world. (2) Through pride in their spiritual position, they 
neglect this work and remain deaf to further teaching. (3) The 
Gentiles are therefore called by God to the same privileges and the 
same work. But (4) they, too, must do the work, oi' they will 
lose the privileges. 

Wcddiiuj garment. As each guest came into the bridegroom's 
house for the wedditig feast, it was the Jewish custom to present 
him with a garment for use at the feast. 
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into outer darkness ; there shall be weeping and gnashing 
of teeth. ^*For many are called, but few are chosen. 

i^Then went the Pharisees, and took counsel how they Herodians 
might entangle him in his talk. ^^And they sent out question 
unto him their disciples with the Herodians, saying, J^^^^buu 
Master, we know that thou art true, and teachest the to Rome. 
way of God in truth, neither carest thou for any man : 
for thou rfcgardest not the person of men. ^^Tell us 
therefore. What thinkest thou? Is it lawful to give 
tribute unto Caesar, or not] ^^But Jesus perceived their 
wickedness, and said, Why tempt ye me, ye hypocrites? 
^^Shew me the tribute money. And they brought unto 
him a penny, ^o^n^j jjg saith unto them, Whose is this 
image and superscription? 21 They say unto him, Caesar's. 
Then saith he unto them, Render therefore unto Caesar 

15 The first question had failed to compromise Christ religiously; 
the Herodians now try to compromise Him either with the Roman 
governor or the people politically. If He said tribute was right 
the people woulcf reruse Him for the Messiah — since the Messiah 
was to free them from the Roman yoke. If He said it was wrong 
He could be accused as a revolutionary before Pilate. 

The Herodians were a party of men who religiously held 
Sadducee doctrines, and politically believed that the rule of the 
Herod family was the best compromise they could obtain between 
independence and the Roman yoke. They had been started by 
Menahem in the time of Hillel. 

Our Lord's reply was singularly skilful, because it was a doctrine 
of the schools that " a king is master where his money is current." 
For this very reason the Jews kept theii* own money, and would 
allow no other in the Temple, because this was a sign that the 
" theocracy," the kingship of God, still existed. The currency of 
two kinds of money showed exactly what our Lord wanted to 
teach — that we belong to two societies, civil and rehgious, and the 
duties we owe them need not interfere with one another. 

16 Person (coming originally from the Latin persona j a mask) 
meant outward appearance, show of power. 

17 The tribute paid to the Romans was of two kinds— a poll-tax 
(that is, a fixed sum paid by each person), and a land-tax, often as 
much as one-fourth of the harvest. The former was the tax which 
particularly aggravated the Jews, because it implied something of 
the degradation of slavery. The theory of the Romans was that a 
conquered people belonged to them, but they allowed them to buy 
back their personal liberty by this poll-tax. 
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the things which are Caesar's; and unto God the things 
that are God's, ^^y^h&t^ they had heard these words, 
they marvelled, and left him, and went their way. 
The 28 The same day came to him the Sadducees, which say 

Sadducees ^^^^ there is no resurrection, and asked him, 24 saying, 
Himonthe Master, Moses said, If a man die, having no children, his 
resurrec- brother shall marry his wife, and raise up seed unto his 
tion. brother. 25]^Qi,y there were with us seven brethren : and 

the first, when he had married a wife, deceased, and, 
having no issue, left his wife unto his brother : 2« likewise 
the second also, and the third, unto the seventh. ^T^j^j 
last of all the woman died also. ^8 Therefore in the resur- 
rection whose wife shall she be of the seven ? for they all 
had her. ^Qj^g^g answered and said unto them. Ye do 
err, not knowing the scriptures, nor the power of God. 
3^ For in the resurrection they neither marry, nor are 
given in marriage, but are as the angels of God in 
heaven. ^^But as touching the resurrection of the dead, 
have ye not read that which was spoken unto you by 
God, saying, ^^1 am the God of Abraham, and the God 
of Isaac, and the God of Jacob ? God is not the God of 
the dead, but of the living, ^^^^d when the multitude 
heard this, they were astonished at his doctrine. 

^But when the Pharisees had heard that he had put 
the Sadducees to silence, they were gathered together. 

21 Caesar f i.e. the Emperor Tibeiius Caesar (a.d. 14 to 37). 

23 The most prominent doctrine of the Sadducees was the denial 
of the possibility of a resurrection. See note on xvi. 1. They here 
propound one of the puzzles by which they thought they had 
reduced the idea of a resurrection to an absurdity. It depends 
on "the law of the levirate," which ordained that if a man died 
childless his brother should take his wife, and ** raise up seed to 
his brother." A son thus born was reckoned as legally continuing 
the lineage of the elder brother. Deut. xxv. 5. 

29 Notice how our Lord gives them first the real answer to their 
puzzle— "Marriage is a law not for heaven, but for earth" — and 
then, as if this were too high for them to understand, confounds 
them with a verbal subtlety like their own. The object of the 
Sadducees was simply to refute Christ on a jwint where He agreed 
with their Pharisee opponents. 

82 Exodus iii. 6. 
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^^Then one of them, which was a lawyer, asked him a A Pharisee 
question, tempting him, and saying, ^^ Master, which is "^J^ 
the great commandment in the law % ^"^ Jesus said unto greatest 
him. Thou shalt love the Lord thy God with all thy command- 
heart, and with all thy soul, and with all thy mind. "*"*• 
38 This is the first and great commandment. ^^And the 
second is like unto it, Thou shalt love thy neighbour as 
thyself. *^0n these two commandments hang all the law 
and the prophets. 

*^ While the Pharisees were gathered together, Jesus 
asked them, ^^gaying, What think ye of Christ? whose 
son is hel They say unto him. The son of David. 
^^He saith unto them, How then doth David in spirit 
call him Lord, saying, 

^The Lord said unto my Lord, 
Sit thou on my right hand. 
Till I make thine enemies thy footstool ? 
^^If David then call him Lord, how is he his soni 
^^And no man was able to answer him a word, neither 
durst any man from that day forth ask him any more 
questions. 

XXIII. 

^Then spake Jesus to the multitude, and to his dis- Dfnunci- 
ciples, 2 saying. The scribes and the Pharisees sit ii^h^ocrisy* 
Moses' seat : ^all therefore whatsoever they bid you of the 
observe, that observe and do; but do not ye after their Scribes and 
works : for they say, and do not. ^For they bind heavy P*»*risees. 

37 Deut. vi. 5. This was one of the passages written on the 
phylacteries of Jews. See note on xxiii. 5. 

39 Lev. xix. 18. 

41 Our Lord now propounds a question to the Pharisees, based 
ou Psalm ex. 1. The question would seem to us to admit of the 
answer, ''As man Christ is Son of David, but as God He is 
David's Lord." But this was an impossible answer for the Jews 
to make. The argument is, in fact, addressed to theii' false ideas 
of the Messiah. If the Messiah was merely a great conqueror, 
like David himself, why should David call Him **Lora,'\He 
being David's Son ? An argument in*esistible to those who 
adopted the Jewish verbal interpretation of Scripture. 
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burdens and grievous to be borne, and lay them on men's 
shoulders ; but they themselves will not move them with 
one of their fingers. ^But all their works they do for 
to be seen. of men: they make broad their phylacteries, 
and enlarge the borders of their garments, ^and love the 
uppermost rooms at feasts, and the chief seats in the 
synagogues, ^and greetings in the markets, and to be 
called of men. Rabbi, Rabbi. ^But be not ye called 
Rabbi : for one is your Master, even Christ ; and all ye 
are brethren. ®And call no man your father upon the 
earth : for one is your Father, which is in heaven. 
^^ Neither be ye called masters : for one is your Master, 
even Christ. ^^But he that is greatest among you shall 
be your servant. ^^^^^ whosoever shall exalt himself 
shall be abased ; and he that shall humble himself shall 
be exalted. 

^3 But woe unto you, scribes and Pharisees, hypocrites ! 
for ye shut up the kingdom of heaven against men : for 

5 PhylaxUries, These were little boxes fastened on the forehead 
and wrist, containing stiips of parchment, on which were written 
passages from the Pentateuch, such as Deut. vi. 4, 5 : ** Hear, O 
Israel : the Lord our God is one Lord : and thou shalt love the 
Lord thy God with all thine heart, and with all thy soul, and with 
all thy might" 

6 Uppermost roomSy i.e, the chief seats. According to the 
Roman fashion the guests reclined on three couches (the triclinia) 
round the table. The middle place of each couch was the most 
honourable, and especially on the middle couch, because the host 
sat at A. 




Chief seats in the synagogue. The reading-desk was near one end 
of the sjrnagogue, but behind it were some seats allotted to the 
chief men in the congregation. They thus faced the congregation 
conspicuously. 

7 RaVbiy i.e. master. 
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ye neither go in yourselves, neither suffer ye them that 
are entering to go in. 

^*Woe unto you, scribes and Pharisees, hypocrites ! 
for ye devour widows' houses, and for a pretence make 
long prayer : therefore ye shall receive the greater 
damnation. 

i^Woe unto you, scribes and Pharisees, hypocrites! 
for ye compass sea and land to make one proselyte, and 
when he is made, ye make him twofold more the child 
of hell than yourselves. 

i^Woe unto you, ye blind guides, which say. Whoso- 
ever shall swear by the temple, it is nothing ; but whoso- 
ever shall swear by the gold of the temple, he is a 
debtor! ^^Ye fools and blind: for whether is greater, 
the gold, or the temple that sanctifieth the gold 1 ^® And, 
Whosoever shall swear by the altar, it is nothing; but 
whosoever sweareth by the gift that is upon it, he is 
guilty. i^Ye fools and blind : for whether is greater, 
the gift, or the altar that sanctifieth the gift ? ^^ Whoso 
therefore shall swear by the altar, sweareth by it, and by 
all things thereon. ^^Axi^di whoso shall swear by the 
temple, sweareth by it, and by him that dwelleth 
therein. 22 ^^^^j \^q t^^t gj^all swear by heaven, sweareth 
by the throne of God, and by him that sitteth thereon. 

23 Woe unto you, scribes and Pharisees, hypocrites ! 
for ye pay tithe of mint and anise and cummin, and have 
omitted the weightier matters of the law, judgment, 
mercy, and faith : these ought ye to have done, and not 

14 Devour widows^ houses. Being made the legal guardians of 
widows, they managed to embezzle their property. (The R.V. 
omits verse 14.) 

15 Proselyte — a Gentile convert to Judaism. He might be *'a 
proselyte of the gate," only adopting the moral teaching of Moses ; 
or "a proselyte of righteousness," adopting the ceremonial as well 
as the moral law. 

16 See note on v. 33 for the casuistry of scribes in the matter of 
oaths. 

28 Mint and anise and cummin — ^all manner of herbs and seeds. 
They gravely discussed whether the stalk of a plant ought to be 
tithed as well as the leaf. 
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to leave the other undone. ^^Yq blind guides, which 
strain at a gnat, and swallow a camel. 

25 Woe unto you, scribes and Pharisees, hypocrites ! 
for ye make clean the outside of the cup and of the 
platter, but within they are full of extortion and excess. 
26 Thou blind Pharisee, cleanse first that which is within 
the cup and platter, that the outside of them may be 
clean also. 

27 Woe unto you, scribes and Pharisees, hypocrites ! 
for ye are like unto whited sepulchres, which indeed 
appear beautiful outward, but are within full of dead 
men's bones, and of all uncleanness. ^s^ven so ye also 
outwardly appear righteous unto men, but within ye are 
full of hypocrisy and iniquity. 

2® Woe unto you, scribes and Pharisees, hypocrites ! 
because ye build the tombs of the prophets, and garnish 
the sepulchres of the righteous, ^®and say. If we had 
been in the days of oar fathers, we would not have been 
partakers with them in the blood of the prophets. 
^^ Wherefore ye be witnesses unto yourselves, that ye 
are the children of them which killed the prophets. 
^2 Fill ye up then the measure of your fathers. ^Ye 
serpents, ye generation of vipers, how can ye escape the 
damnation of belli ^Wherefore, behold, I send unto 
you prophets, and wise men, and scribes: and some of 
them ye shall kill and crucify; and some of them shall 
ye scourge in your synagogues, and persecute them from 
city to city : ^^That upon you may come all the righteous 

24 Strain at a gnat. We should say, "Strain out a gnat." 
27 Whited sepulchres. Graves were whitewashed, so that they 
might be seen, because to walk on them would make a man 
ceremonially "imclean." Comi)are St. Luke xi. 44, where a 
different point is given to the comparison. **Ye are as graves 
which appear not, and the men that walk over them are not aware 
of them ; i.e, " Ye Pharisees are like graves not whited, which 
men touch and become polluted, without knowing it." 

35 Zacharias. See 2 Chron. xxiv. 20. Zacharias was a priest 
stoned by order of King Joash, because he protested against 
idolatry. But his father is there called Jehoiada. Tlie words 
" son of Barachias " are omitted in one important manuscript. 
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blood shed upon the earth, from the blood of righteous 
Abel unto the blood of Zacharias son of Barachias, whom 
ye slew between the temple and the altar. ^^ Verily I 
say unto you, All these things shall come upon this 
generation. 

^'^O Jerusalem, Jerusalem, thou that killest the pro- Christ's 
phets, and stonest them which are sent unto thee, how P^*^ ^®J 
often would I have gathered thy children together, even "*^ *™* 
as a hen gathereth her chickens under her wings, and ye 
would not ! ^ Behold, your house is left unto you deso- 
late. soj^Qj. X say unto you. Ye shall not see me hence- 
forth, till ye shall say. Blessed is he that cometh in the 
name of the Lord. 

XXIV. 

1 And Jesus went out, and departed from the temple : Prophecy 
and his disciples came to him for to shew him the build- ®^ '?*® 
ings of the temple. ^hxA Jesus said unto them. See ye ^f the 

temple and 
the judg:- 

36 Shall come upon this generation — referring to the judgment ment of the 
on the Jews in the destruction of their city and temple by Titus, worid. 
in A.D. 70, after the most terrible siege the world has ever 
witnessed, and the dispersion of them through the world. 

The foregoing denunciation of the Pharisees and scribes from 
verse 13 is, in substance, identical with that recorded in St. Luke xi. 
37-52, where it is given as uttered earlier in Christ's ministry, in 
the house of a Pharisee with whom Christ was dining. It is 
possible that this is another instance of St. Matthew's arranging 
our Lord's discourses with regard to the subject, rather than with 
regard to chronological order. See the note on the Sermon on the 
Mount, V. 1. 

37-39 These verses are almost identical with St. Luke xiii. 
34-5, where they are given as having been uttered by our Lord 
earlier in His ministry. The words, **Till ye shall say, Blessed is 
He that cometh in the name of the Lord," can here bear only one 
meaning, viz., "Till ye acknowledge Me to be the Messiah. 

1 Christ is now leaving the temple for Bethany, and the discourse 
beginning at verse 3 was spoken on the Mount of Olives. The 
disciples were startled by the very definite prophecy of the 
destruction of the temple, which was blasphemy according to the 
Sanhedrin, and would have brought death on the prophet; and 
they ask our Lord when it is to come to pass. In the prophecy 
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not all these things ? verily I say unto you, There shall 
not be left here one stone upon another, that shall not be 
thrown down. 

3 And as he sat upon the mount of Olives, the disciples 
came unto him privately, saying, Tell us, when shall 
these things bel and what shall be the sign of thy 
coming, and of the end of the world? *And Jesus 
answered and said unto them. Take heed that no man 
deceive you. ^For many shall come in my name, saying, 
I am Christ; and shall deceive many. ^And ye shall 
hear of wars and rumours of wars : see that ye be not 
troubled : for all these things must come to pass, but the 
end is not yet. ^For nation shall rise against nation, and 
kingdom against kingdom : and there shall be famines, 
and pestilences, and earthquakes, in divers places. ^All 
these are the beginning of sorrows. ^Then shall they 
deliver you up to be afflicted, and shall kill you : and 
ye shall be hated of all nations for my name's sake. 
i^And then shall many be offended, and shall betray one 
another, and shall hate one another. ^^And many false 

following we have the destruction of the temple treated as "the 
beginning of the end," and our Lord passes from the fonner event 
to speak of His second advent. Doubtless the apostles and early 
Christians thought they would come at the same time. They 
understood now that some calamity, even death, was coming upon 
our Lord, but they believed that shortly after He would be re- 
vealed as the Messiah, would establish His kingdom, and take 
vengeance on those who had not received Him. With this 
vengeance they naturally associated the prophesied destruction 
of Jerusalem, and they thought His "coming again" would be 
at the same time. 

The first part of the prophecy, down to verse 28, plainly refers 
to the destruction of Jerusalem. * * The first signs,'* says our Lord, 
"will be false Christs, wars, earthquakes, famines. You your- 
selves will be persecuted. When you see these signs, fly to the 
mountains." 

Jerusalem fell in a.d. 70, and the whole city and temple were 
rased by order of Titus. A million Jews are said to have fallen in 
the war, and 100,000 were sold as slaves. But the Christians obeyed 
literally the command of verse 16, and fled to the mountains of 
Moab, so that the greater part of the Palestinian church survived. 
For an account see Josephus, Bell, Jvd, v. 



CHAPTER XXIV, 3-27 in 

prophets shall rise, and shall deceive many, ^^^^d 
because iniquity shall abound, the love of many shall 
wax cold. ^3 But he that shall endure unto the end, 
the same shall be saved. ^^And this gospel of the king- 
dom shall be preached in all the world for a witness unto 
all nations ; and then shall the end come. 

i^When ye therefore shall see the abomination of deso- 
lation, spoken of by Daniel the prophet, stand in the 
holy place, (whoso readeth, let him understand :) ^^Then 
let them which be in Judsea flee into the mountains : 
^•^Let him which is on the housetop not come down to 
take any thing out of his house : ^^ neither let him which 
is in the field return back to take his clothes. ^^And 
woe unto them that are with child, and to them that give 
suck in those days! ^03^^ pp^y ye that your flight be 
not in the winter, neither on the sabbath day : ^^for then 
shall be great tribulation, such as was not since the 
beginning of the world to this time, no, nor ever shall 
be. 22Aji(J except those days should be shortened, there 
should no flesh be saved : but for the elect's sake those 
days shall be shortened, ^sxhen if any man shall say 
unto you, Lo, here is Christ, or there ; believe it not. 
2^ For there shall, arise false Christs, and false prophets, 
and shall shew great signs and wonders ; insomuch that, 
if it were possible, they shall deceive the very elect. 
2^ Behold, I have told you before, ^o ^iiepefQj.e ff ^^^y 
shall say unto you. Behold, he is in the desert; go not 
forth : behold, he is in the secret chambers ; believe it 
not. 2"^ For as the lightning cometh out of the east, and 
shineth even unto the west; so shall also the coming 



15 The "abomination of desolation" in Daniel ix. 27, meant 
the setting up of false gods in the temple by Antiochus Epiphanes, 
the king of ^ria, who set the image of Zeus on the very altar. 
(168 B.C.) It was from this oppression that Judas Maccabaeus 
and his brothers delivered their people. Our Lord here uses it of 
a similar event — the appearance of the Roman eagles, and the 
images on the standards (which the soldiers worshipped) in the 
temple itself. 
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of the Son of man be. ^s^qj. wheresoever the carcase is, 
there will the eagles be gathered together. 

29 Immediately after the tribulation of those days shall 
the sun be darkened, and the moon shall not give her 
light, and the stars shall fall from heaven, and the 
powers of the heavens shall be shaken : ^^ And then shall 
appear the sign of the Son of man in heaven : and then 
shall all the tribes of the earth mourn, and they shall see 
the Son of man coming in the clouds of heaven with 
power and great glory. ^^And he shall send his angels 
with a great sound of a trumpet, and they shall gather 
together his elect from the four winds, from one end of 
heaven to the other. 

^2 Now learn a parable of the fig tree; When his 
branch is yet tender, and putteth forth leaves, ye know 
that summer is nigh : ^^so likewise ye, when ye shall see 
all these things, know that it is near, even at the doors. 
^^ Verily I say unto you. This generation shall not pass, 
till all these things be fulfilled. ^^ Heaven and earth 
shall pass away, but my words shall not pass away. 

^But of that day and hour knoweth no man, no, not 
the angels of heaven, but my Father only. ^'^But as the 
days of Noe were, so shall also the coming of the Son of 

28 The eagle is used as the symbol of destruction, like the 
vulture. "Wherever a nation is dead in sin, destruction comes 
upon it. " 

29 From this point our Lord is speaking of His second advent. 
33, 34 These verses refer again to the destruction of Jerusalem, 

regarded as the beginning of the judgment The prophecies are 
blended. (See note to verse 1.) And why Christ Himself left 
them blended is explained in verse 36, with which compare the 
still more definite statement in Mark xiii. 32 : ** Of that day and 
that hour knoweth no man, no, uot the angels which are in heaven, 
neither the Son, but the Father." In the present passage also the 
R.V. inserts the words, "neither the Son. 

37 Genesis vii. 

The whole prophecy of this chapter of St Matthew is parallel 
to St. Luke xxi. 5-36, and St. Mark xiii. Compare also the 
prophecy uttered in answer to a question of the Pharisees in 
St. Luke xvii. 20 37, where the exact phrases of verses 37-41 of 
this chapter occur, while they do not occur in the strictly parallel 
prophecy of Luke xxi. 
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man be. '^^For as in the days that were before the flood 
they were eating and drinking, marrying and giving in 
marriage, until the day that Noe entered into the ark. 
^^And knew not until the flood came, and took them all 
away; so shall also the coming of the Son of man be. 
^^Then shall two be in the field ; the one shall be taken, 
and the other left. ^^Two women Shall be grinding at 
the mill ; the one shall be taken, and the other left. 

*2 Watch therefore: for ye know not what hour your The need 
Lord doth come. ^^But know this, that if the goodman ^^33*"*"" 
of the house had known in what watch the thief would 
come, he would have watched, and would not have 
suffered his house to be broken up. ^Therefore be 
ye also ready : for in such an hour as ye think not the 
Son of man cometh. 

*^Who then is a faithful and wise servant, whom his 
lord hath made ruler over his household, to give them 
meat in due season] ^^Blessed is that servant, whom 
his lord when he cometh shall find so doing. ^''Verily I 
say unto you. That he shall make him ruler over all his 
goods. ^But and if that evil servant shall say in his 
heart. My lord delay eth his coming ; *^and shall begin to 
smite his fellowservants, and to eat and drink with the 
drunken ; ^^the lord of that servant shall come in a day 
when he looketh not for him, and in an hour that he is 
not aware of, ^^and shall cut him asunder, and appoint 
him his portion with the hypocrites : there shall be 
weeping and gnashing of teeth. 



XXV. 

^Then shall the kingdom of heaven be likened unto Parables of 
ten virgins, which took their lamps, and went forth to *^* *®° 
meet the bridegroom. ^KtA five of them were wise, and ^""^^** 

1 The parable of "the ten virgins" is meant to illustrate the 
need of watchfulness spoken of in the last verses of xxiv. 

The Jewish wedding customs were as follows: After the two had 
been betrothed for a year, on a fixed day towards evening the 
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five were foolish. ^They that were foolish took their 
lamps, and took no oil with them : ^but the wise took oil 
in their vessels with their lamps. ^ While the bridegroom 
tarried, they all slumbered and slept. ^And at midnight 
there was a cry made, Behold, the bridegroom cometh ; 
go ye out to meet him, ^Then all those virgins arose, 
and trimmed their*] amps. ^And the foolish said unto 
the wise. Give us of your oil : for our lamps are gone out. 
®But the wise answered, saying. Not so ; lest there be not 
enough for us and you : but go ye rather to them that 
sell, and buy for yourselves. ^^Aid while they went to 
buy, the bridegroom came; and they that were ready 
went in with him to the marriage : and the door was 
shut. 11 Afterward came also the other virgins, saying. 
Lord, Lord, open to us. ^^Ic^xjA he answered and said. 
Verily I say unto you, I know you not. ^^ Watch there- 
fore, for ye know neither the day nor the hour wherein 
the Son of man cometh. 
and of the i^For the kingdom of heaven is as a man travelling 
talents. j^to a far country, who called his own servants, and 
delivered unto them his goods. I'^And unto one he gave 
five talents, to another two, and to another one ; to every 

bridegroom came with a party of friends beaiing torches, to the 
house of the bride's father. There he was met at the door by the 
bride, crowned and veiled, and attended by a large number of 
maidens, her friends, bearing lamps. These are the **ten virgins" 
of the parable. The whole procession then marched, with music 
and dancing and scattering of corn, to the bridegroom's house, 
where the feast was held. There was no religious ceremony at all, 
but the feasting lasted for eight days. 

14 The parable of "the talents" is meant to teach men's 
responsibility for the use of the opportunities and means given 
them in this world — regarding all as the property of God, entrusted 
to men as His stewards. In the similar parable "of the pounds " 
(St. Luke xix. 11) the main point is rather different, Christ's 
object there being to teach that the kingdom of God would not 
come in its fulness cU (mce^ but only after the world had had a 
long trial of duty. The same idea is present in the parable of the 
talents also. 

We should begin this verse as in the R. V. : " For it is as when 
a man, going into another country," . . . 
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man according to his several ability ; and straightway 
took his journey. ^^Then he that had received the five 
talents went and traded with the same, and made them 
other five talents. I'^And likewise he that had received 
two, he also gained other two. ^^But he that had re- 
ceived one went and digged in the earth, and hid his 
lord's money. ^^ After a long time the lord of those 
servants cometh, and reckoneth with them, ^o^^d so he 
that had received five talents came and brought other 
five talents, saying, Lord, thou deliveredst unto me five 
talents: behold, I have gained beside them five talents 
more, ^ijjig lord said unto him, Well done, thou good 
and faithful servant : thou hast been faithful over a few 
things, I will make thee ruler over many things : enter 
thou into the joy of thy lord. 22Ug ^jgo ^^^X had 
received two talents came and said, Lord, thou de- 
liveredst unto me two talents : behold, I have gained 
two other talents beside them, ^sjjig Iqj^ g^id unto him. 
Well done, good and faithful servant; thou hast been 
faithful over a few things, I will make thee ruler over 
many things : enter thou into the joy of thy lord, 
^^Then he which had received the one talent came 
and said, Lord, I knew thee that thou art an hard man, 
reaping where thou hast not sown, and gathering where 
thou hast not strawed : ^^and I was afraid, and went and 
hid thy talent in the earth : lo, there thou hast that is 
thine, ^egig \qj,^ answered and said unto him. Thou 
wicked and slothful servant, thou knewest that I reap 
where I sowed not, and gather where I have not strawed : 
2'' thou oughtest therefore to have put my money to the 
exchangers, and then at my coming I should have re- 
ceived mine own with usury. ^sjake therefore the 



24 Gathering wJiere thou hast not strawed (strewn) = gathering 
up wheat which thou didst not lay down — taking from another 
man's threshing-floor. 

27 J5KcAa7M)rer5= bankers. 

[75wry= interest, paid for the use of money. The word 
originally had no bad signification. 
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talent from him, and give it unto him which hath ten 
talents. ^Yon unto every one that hath shall be given, 
and he shall have abundance : but from him that hath 
not shall be taken away even that which he hath. 
^^And cast ye the unprofitable servant into outer dark- 

The judg- ness : there shall be weeping and gnashing of teeth. 

ment ^^When the Son of man shall come in his glory, and 

all the holy angels with him, then shall he sit upon the 
throne of his glory : ^^and before him shall be gathered 
all nations : and he shall separate them one from another, 
as a shepherd divideth his sheep from the goats : ^^and 
he shall set the sheep on his right hand, but the goats 
on the left. ^Then shall the King say unto them on 
his right hand. Come, ye blessed of my Father, inherit 
the kingdom prepared for you from the foundation of the 
world : ^^for I was an hungred, and ye gave me meat : I 
was thirsty, and ye gave me drink : I was a stranger, and 
ye took me in : ^^ naked, and ye clothed me : I was sick, 
and ye visited me : I was in prison, and ye came unto 
me. ^^Then shall the righteous answer him, saying, 
Lord, when saw we thee an hungred, and fed thee 1 or 
thirsty, and gave thee drink? ^^when saw we thee a 
stranger, and took thee in % or naked, and clothed thee % 
^^or when saw we thee sick, or in prison, and came unto 
thee ? *^ And the King shall answer and say unto them. 
Verily I say unto you. Inasmuch as ye have done it unto 
one of the least of these my brethren, ye have done it 
unto me. 

41 Then shall he say also unto them on the left hand. 
Depart from me, ye cursed, into everlasting fire, pre- 
pared for the devil and his angels: ^for I was an 
hungred, and ye gave me no meat : I was thirsty, and ye 
gave me no drink : ^^I was a stranger, and ye took me 

29 Those who use the opportunities they have, obtain more 
opportunities— a law of nature as well as of God's justice. 

42 This may be the point of connection between this descrip- 
tion and the preceding parable of the talents— it is for things 
left undone, opportunities not used, that the condemnation is 
pronounced. 
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not in : naked, and ye clothed me not : sick, and in 
prison, and ye visited me not. **Then shall they also 
answer him, saying, Lord, when saw we thee an hungred, 
or athirst, or a stranger, or naked, or sick, or in prison, 
and did not minister unto thee ? ^^Then shall he answer 
them, saying, Verily I say unto you, Inasmuch as ye did 
it not to one of the least of these, ye did it not to me. 
^^And these shall go away into everlasting punishment : 
but the righteous into life eternal. 



XXVI. 

^And it came to pass, when Jesus had finished all 
these sayings, he said unto -his disciples, ^Ye know that 
after two days is the feast of the passover, and the Son 
of man is betrayed to be crucified. ^Then assembled A council 
together the chief priests, and the scribes, and the elders l^*j°f* 
of the people, unto the palace of the high priest, who 
was called Caiaphas, *and consulted that they might take 
Jesus by subtilty, and kill him. ^But they said. Not 
on the feast day, lest there be an uproar among the 
people. 

^ Now when Jesus was in Bethany, in the house of A woman 
Simon the leper, ''there came unto him a woman having anoints 
an alabaster box of very precious ointment, and poured it Bethany 
on his head, as he sat at meat. ^But when his disciples 
saw it, they had indignation, saying, To what purpose is 
this waste ? ^For this ointment might have been sold 
for much, and given to the poor. ^^When Jesus under- 

6 St. John (xii 1-12) seems to assign this incident to the 
Saturday before the triumphal entry. St. Matthew and St. 
Mark perhaps place it here in order to suggest some explanation 
for the sudden treachery of Judas. 

7 Alabaster is the name of a stone used for making perfume 
vessels, coming from the Egyptian town Alabastron. 

8 ffis disdpleSy especially Judas Iscariot, according to St. John, 
who adds, "This he said, not that he cared for the poor; but 
because he was a thief, and had the bag," i.e. he was treasurer of 
Christ's company, made purchases for them, etc. 
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stood it, he said unto them, Why trouble ye the woman 1 

for she hath wrought a good work upon me. ^^For ye 

have the poor always with you; but me ye have not 

always. '^'^Yov in that she hath poured this ointment on 

my body, she did it for my burial. ^^ Verily I say unto 

you, Wheresoever this gospel shall be preached in the 

whole world, there shall also this, that this woman hath ' 

done, be told for a memorial of her. 

Thetreason i^Tji^ji q^q of ^]^q twelve, called Judas Iscariot, went 

Iscaiiat! ^^^ ^^® chief priests, ^^and said unto them. What will 

ye give me, and I will deliver him unto you 1 And they 

covenanted with him for thirty pieces of silver. ^^And 

from that time he sought opportunity to betray him. 

^^^ ^ h ^"^Now the first day of the feast of unleavened bread 

Holy*Com- ^^® disciples came to Jesus, saying unto him. Where wilt 

munion thou that we prepare for thee to eat the passover? 

instituted. 18 And he said. Go into the city to such a man, and say 

(Thursday) ^^^ ^^^^ r^r^^ Master saith. My time is at hand; I will 

keep the passover at thy house with my disciples. 



15 Thirty pieces of si7wr= thirty silver shekels, about £6 5s., 
the ordinary price of a slave. This treason seems to have been 
arranged on the Wednesday, wlien Christ was in retirement at 
Bethany. 

17 Feast of unleavened bread. The English name for this 
festival, the Passover, was invented by the translator Tyndall to 
represent the original Hebrew word, which referred to the * passing 
over* of the houses of the Israelites when the firstborn of the 
Egyptians were slain. (See Exodus xii. 27.) It lasted from the 
14th to the 21st of the month Nisan (March-April), and began 
the religious year. On the 13th every head of a family carefully 
gathered every trace of leaven or leavened bread in his house, and 
burnt it in the open air ; and dm-ing the feast they ate nothing 
but unleavened bread. Hence the other name for it, "the feast 
of unleavened bread." 

This day, therefore, on which Christ instituted the Holy 
Communion, was Thursday, the 14th Nisan, the proper day for 
eating the paschal lamb. All the synoptists agree as to this being 
the day. St. John xix. 14 and xviii 28 seem to call the day of 
the crucifixion the proper Passover day, but on account of the 
numbers attending the feast (sometimes more than 2,000,000) 
they were allowed to cat the paschal lamb on the 15th Nisan. 
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^^And the disciples did as Jesus had appointed them; 
and they made ready the passover. 

2^]NiOw when the even was come, he sat down with the 
twelve, ^i^i^d as they did eat, he said, Verily I say 
unto you, that one of you shall betray me. ^-^Ahd they 
were. exceeding sorrowful, and began every one of them 
to say unto him, Lord, is it I"? 23 ^^j \^q answered, and 
said, He that dippeth his hand with me in the dish, the 
same shall betray me. 24'piie Son of man goeth as it is 
written of him : but woe unto that man by whom the Son 
of man is betrayed ! it had been good for that man if he 
had not been born, ^^^hen Judas, which betrayed him, 
answered and said. Master, is it I ? He said unto him, 
Thou hast said. 

2^ And as they were eating, Jesus took bread, and 
blessed it, and brake it, and gave it to the disciples, and 
said. Take, eat; this is my body, ^r^j^^^ i^^ took the 
cup, and gave thanks, and gave it to them, saying. 



19 Made ready (he passover. They had to buy the lamb, take 
it to the temple, and have it offered there by the priest on the 
altar of burnt offerings. 

23 Dippeth his hand with Me iri the dish. The unleavened 
bread and bitter herbs were dipped in a dish of fruits and vinegar. 

25 Thou hast said^ i.e. Yes. 

26 We must compare the last supper of our Lord with the usual 
Passover ceremonies. (1) Firstly, the President blessed the cup of 
wine, and gave it to the rest. (2) Then bitter herbs and unleavened 
bread were set before them, and one asked, "What mean ye by 
this ceremony ? " To which the president replied, " This is the 
Passover which we eat because God passed over the houses of our 
fathers in Egypt," and "we eat these bitter herbs because the 
Egyptians made the lives of our fathers bitter in Egypt." After 
they had sung Psalms cxiii., cxiv. (the "Hallel"), and had drunk 
of the * * second cup," the president ate of the bread and herbs. 
It was here that our Lord instituted the commimion of bread. 
"Take, eat; this is My body." (3) Then the lamb was eaten, 
and the real Passover concluded. (4) After this came the third 
cup — "the cup of blessing" — and it was over this that our Lord 
instituted the communion of wine. ** Drink ye all of it ; for this 
is My blood of the new testament, which is shed for many for the 
remission of sins " (4) Afterwards came the fourth cup, and the 
second part of the Hallel — Psalms cxv.-cxviii. 
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Drink ye all of it; ^sfor this is my blood of the new 
testament, which is shed for many for the remission of 
sins, ^fl^ut I say unto you, I will not drink henceforth 
of this fruit of the vine, until that day when I drink it 
new with you in my Father's kingdom. 

^^And when they had sung an hymn, they went out 
into the mount of Olives. ^^Then saith Jesus unto 
them, All ye shall be offended because of me this night : 
for it is written, I will smite the shepherd, and the sheep 
of the flock shall be scattered abroad. ^'^^Mi after I am 
risen again, I will go before you into Galilee. ^^ Peter 
answered and said unto him. Though all men shall be 
offended because of thee, yet will I never be offended, 
^ Jesus said unto him, Verily I say unto thee. That this 
night, before the cock crow, thou shalt deny me thrice. 
^^ Peter said unto him. Though I should die with thee,* 
yet will I not deny thee. Likewise also said all . the 
disciples. 
The agony so-pj^ej^ cometh Jesus with them unto a place called 

Iti ^fiA cya f* 

denofGeth- Gle^hsemane, and saith unto the disciples. Sit ye here, 
while I go and pray yonder. ^-^And he took with him 
Peter and the two sons of Zebedee, and began to be 
sorrowful and very heavy. ^^Then saith he unto them. 
My soul is exceeding sorrowful, even unto death : tarry 
ye here, and watch with me. ^^And he went a little 
farther, and fell on his face, and prayed, saying, O my 
Father, if it be possible, let this cup pass from me : 

28 New testatiieiity i.e. new covenant, as contrasted with the 
covenant made by God with Abraham. The Greek word for 
testament might also mean vxill. (The R.V. omits the word new.) 

29 Urdil the day when I drink it new, etc., i.e. until Christ 
and His disciples are united again when He comes again in glory. 

30 A %m?i = the second part of the Hallel (verse 26). 

31 Zecliariah xiii. 7. 
36 The brook Cedron, now dried up, flowed along the valley 

between the Mount of Olives and Jerusalem, on the east side of 
the city. The gardens of oriental cities are outside the walls, and 
those of Jerusalem lay for the most part on the slope of the 
Mount of Olives. One of these, close to the brook, was named 
Gethsemane. 
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nevertheless not as I will, but as thou wilt. *^And he 
cometh unto the disciples, and findeth them asleep, and 
saith unto Peter, What, could ye not watch with me one 
tour? *^ Watch and pray, that ye enter not into tempta- 
tion : the spirit indeed is willing, but the flesh is weak. 
^2 He went away again the second time, and prayed, 
saying, my Father, if this cup may not pass away 
from me, except I drink it, thy will be done. *^And he 
came and found them asleep again : for their eyes were 
heavy. "^^And he left them, and went away again, and 
prayed the third time, saying the same words. ^^Then 
cometh he to his disciples, and saith unto them, Sleep on 
now, and take your rest : Ijehold, the hour is at hand, and 
the Son of man is betrayed into the hands of sinners. 
^^Rise, let us be going : behold, he is at hand that doth 
betray me. 

^^ And while he yet spake, lo, Judas, one of the twelve, The arrest, 
came, and with him a great multitude with swords and 
staves, from the chief priests and elders of the people. 
^Now he that betrayed him gave them a sign, saying. 
Whomsoever I shall kiss, that same is he : hold him fast. 
^*®And forthwith he came to Jesus, and said. Hail, 
master; and kissed him. ^^And Jesus said unto him, 
Friend, wherefore art thou come 1 Then came they, and 
laid hands on Jesus, and took him. ^^And, behold, one 
of them which were with Jesus stretched out his hand, 
and drew his sword, and struck a servant of the high 
priest's, and smote off his ear. ^^xhen said Jesus unto 
him, Put up again thy sword into his place : for all 
they that take the sword shall perish with the sword. 
^^Thinkest thou that I cannot now pray to my Father, 
and he shall presently give me more than twelve legions 
of angels? ^^But how then shall the scriptures be 
fulfilled, that thus it must be ? ^^In that same hour said 

45 ** Sleep on now,'* was meant in its literal sense ; but at that 
moment Judas appears with a band of Roman soldiers and the 
officers who kept order in the Temple. 

50 R V. : " Friend, do that for which thou art come." 

51 One of ^Acwi— Peter. (John xviii. 10.) 



Christ 
(Friday). 
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Jesus to the multitudes, Are ye come out as against a 
thief with swords and staves for to take me 1 I sat daily 
with you teaching in the temple, and ye laid no hold on 
me. ^^But all this was done, that the scriptures of the 
prophets might be fulfilled. Then all the disciples for- 
sook him, and fled. 
The Jewish ^''And they that had laid hold on Jesus led him away 
^r^'^l ^ Caiaphas the high priest, where the scribes and the 
elders were assembled. ^^But Peter followed him afar 
off unto the high priest's palace, and went in, and sat 
with the servants, to see the end. ^^Now the chief 

56 But all this was done, etc. — probably the words of Christ, 
not a remark of St. Matthew. 

57 They led Christ first to the house of Annas, as we see by 
comparing the four gospels, and then to the house of Caiaphas, the 
legal high priest. Annas had been deposed by the Romans, but 
Caiaphas was his son-in-law. 

The house of Caiaphas must have comprised a main building 
with two wings, which enclosed a quadrangle or atrium. In one 
of the halls opening into this Caiaphas examined Christ, while the 
soldiers and servants crowded round a fire lit in the centre of the 
atrium. Peter was admitted into the atrium through the good offices 
of another disciple with some influence — possibly St. John himself. 

The Jewish trial of our Lord comprises two parts : (1) The high 
priest questioned Him during the night ** of His disciples and of 
His doctrine." (St. John xviii. 19.) (2) About daybreak the 
Sanhedrin, which could not legally decide anythiug in the night- 
time, is assembled in the house of Caiaphas to try Him officially. 
Failing to find evidence against Him the high priest puts the 
prisoner under oath, and our Lord is condemned to death, on the 
word of His own mouth that He is the Son of God. St. Matthew 
only describes the second of these, the official trial before the 
Sanhedrin. 

69 Council, i.e, the Sanhedrin. The Jews traced the origin of 
this council back to Moses' council of seventy, but in reality it 
must have come into existence some time after the captivity. Its 
name is the Greek <rvyiSpiov, and it consisted of the high priest, 
who was ex-Ojfficio president, and seventy others chosen from among 
the heads of families for learning and good life. 

The Sanhedrin not only settled questions of religion, ceremonial, 
and interpretation, but tried all notable crimes referred to it by 
the local councils of elders. They still tried cases of murder in 
the time of Christ, but if they wished sentence of death to be 
pronounced they had to refer the case to the Roman governor. 
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priests, and elders, and all the council, sought false 
witness against Jesus, to put him to dearth; ^^but found 
none :. yea, though many false witnesses came, yet found 
they none. At the last came two false witnesses, ^^and 
said, This fellow said, I am able to destroy the temple of 
God, and to build it in three days, ^^^^^d the high 
priest arose, and said unto him, Answerest thou nothing % 
what is it which these witness against thee ? ^^But Jesus 
held his peace. And the high priest answered and said 
unto him, I adjure thee by the living God, that thou tell 
us whether thou be the Christ, the Son of God. ^^ Jesus 
saith unto him, Thou hast said : nevertheless I say unto 
you, Hereafter shall ye see the Son of man sitting on the 
right hand of power, and coming in the clouds of heaven. 
^^Then the high priest rent his clothes, saying, He hath 
spoken blasphemy ; what further need have we of wit- 
nesses? behold, now ye have heard his blasphemy. 
^What think ye? They answered and said. He is 
guilty of death. ^-^Then did they spit in his face, 
and Ijuffeted him ; and others smote him with the palms 
of their hands, ^saying, Prophecy unto us, thou Christ, 
Who is he that smote thee % 

^^Now Peter sat without in the palace : and a damsel Peter's 
came unto him, saying, Thou also wast with Jesus of denial of 
Galilee. ''^But he denied before them all, saying, I '" 
know not what thou say est. ^^And when he was gone 
out into the porch, another maid saw him, and said unto 
them that were there, This fellowwas also with Jesus of 
Nazareth. ^^^^^ again he denied with an oath, I do 
not know the man. ''^And after a while came unto him 

61 John ii. 19. Jesus had said, ** Destroy this temple, and in 
three days I will raise it up" — meaning by * temple' His own 
body ; but His hearers understood Him to mean Herod's Temple, 
and their superstitious reverence for their Temple had led them to 
impose the penalty of death on anyone who even suggested the 
possibility of its destruction. 

63 1 adjure thee. The high priest, by Jewish law, could compel 
a prisoner to answer under oath. 

73 Thy speech bewraycth {i.e, betrayeth) thee. Peter's speech 
showed the Galilaean dialect, which did not sound gutturals rightly. 



124 't'HE GOSPEr^ ACCORDmC TO ST. MATTHEW 

they that stood Iby, and said to Peter, Surely thou also 
art one of them f for thy speech bewray eth thee. '^^Then 
began he to ciiifse and to swear, saying, I know not the 
man. And imjbiediately the cock crew. "^^And Peter 
remembered th/e word of Jesus, which said unto him, 
Before the coc?k crow, thou shalt deny me thrice. And 
he went out, a^nd wept bitterly. 

I 

^ XXVII. 

The trial ^When tihe morning was come, all the chief priests 

pa**t* *^^ elders 'of the people took counsel against Jesus to 

put him to death : ^and when they had bound him, they 

led him away, and delivered him to Pontius Pilate the 

governor. 

The repent- ^-phen Judas, which had betrayed him, when he saw 

death^f that he was condemned, repented himself, and brought 

Judas. again the thirty pieces of silver to the chief priests and 

elders, ^saying, I have sinned in that I have betrayed 

the innocent blood. And they said. What is that to us ? 

1 The Sanhedrin could not condemn to death on their own 
authority. Therefore they lead Jesus to the " hall of judgment " 
or praetorium of the Roman governor, where Pilate was staying at 
the time to be ready to repress any disorder during the Passover. 
Except during the feasts he lived at Caesarea. The praetorium 
formed a part of the tower of Anton ia, and adjoined the temple 
walls on the north side. Jesus was then led inside the 
praetorium, while His accusers stand outside below the steps 
which led into the hall, because they would be rendered 
"unclean" for the Passover if they entered a building defiled 
by heathen images or leaven. Pilate humours them, and while he 
examines Jesus comes outside every time he wants to speak to the 
accusers. 

Pontius Pilate was a friend of Sejanus, and governor of Judaea 
from 26 to 36 A.D. He hated the Jews, and was hated by them. 
He had begun by allowing his soldiers to keep the images on their 
standards when they entered Jerusalem. These, as symbols of 
idolatry, were hateful to the Jews. He had also introduced votive 
tablets, which was taken as an attempt to establish the Caesar- 
worship, now flourishing everywhere else in the Empire. A 
massacre of Samaritans, who were searching for the lost vessels of 
the tabernacle, brought about his recall in 36. 
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see thou to that. ^And he cast down the pieces of silver 
in the temple, and departed, and went and hanged him- 
self. ^And the chief priests took the silver pieces, and 
said, It is not lawful for to put them into the treasury, 
because it is the price of blood. ''And they took counsel, 
and bought with them the potter's field, to bury strangers 
in. ^Wherefore that field was called, The field of blood, 
unto this day. ®Then was fulfilled that which was 
spoken by Jeremy the prophet, saying, And they took 
the thirty pieces of silver, the price of him that was 
valued, whom they of the children of Israel did value ; 
i^and gave them for the potter's field, as the Lord 
appointed me. 

11 And Jesus stood before the governor: and the Pilate 
governor asked him, saying, Art thou the King of the 1^*!^"* 
Jews? And Jesus said unto him. Thou sayest. ^^^nd 
when he was accused of the chief priests and elders, he 
answered nothing. ^^ Then said Pilate unto him, Hearest 
thou not how many things they witness against thee % 
^^ And he answered him to never a word ; insomuch that 
the governor marvelled greatly. 

^^Now at that feast the governor was wont to release and tries 
unto the people a prisoner, whom they would. ^^And J|^®^®**® 

5 For another account see Acts i. 18, where Judas is represented 
as buying the field with the 30 pieces of silver. 

8 The field of hlood, or Aceldama. The traditional spot is a 
stony slope in the valley of Hinnom, south of Jerusalem. 

9 The quotation is not exact, and is from Zechariah xi. 13, not 
from Jeremiah. 

11 Thou sayest, i.e. Yes. 

15 Pilate makes several attempts to release Christ. He was 
afraid of the Jews, of Christ Himself, and of the Emperor— of the 
Jews because they had several times before risen in insurrection at 
the times of the great feasts ; of Christ because he heard that He 
claimed to be the "Son of God." (John xix. 8.) But it was 
through fear of Tiberius that he eventually passed sentence of 
death. (John xix. 12, "If thou let this man go, thou art not 
Caesar's friend.") The accusers of our Lord knew well what 
treatment any distinctly Jewish charge would obtain from him, 
and therefore they charged Christ with sedition against Caesar. 

16 Barabbas had committed murder in an insurrection. 
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they had then a notable prisoner, called Barabbas. 
1" Therefore when they were gathered together, Pilate said 
unto them, Whom will ye that I release unto youl 
Barabbas, or Jesus which is called Christ 1 ^^For he 
knew that for envy they had delivered him. ^^ When he 
was set down on the judgment seat, his wife sent unto 
him, saying. Have thou nothing to do with that just 
man : for I have suffered many things this day in a 
dream because of him. ^^B\xi the chief priests and 
elders persuaded the multitude that they should ask 
Barabbas, and destroy Jesus, ^ijhe governor answered 
and said unto them, Whether of the twain will ye that I 
release unto youl They said, Barabbas. 22piiate saith 
unto them. What shall I do then with Jesus which is 
called Christ*? They all say unto him, Let him be 
crucified, ^s^j^^j ^^^^ governor said, Why, what evil 
hath he donel But they cried out the more, saying. 
Let him be crucified. 

24 When Pilate saw that he could prevail nothing, but 
that rather a tumult was made, he took water, and 
washed his hands before the multitude, saying, I am 
innocent of the blood of this just person : see ye to it. 
25 Then answered all the people, and said. His blood be 
on us, and on our children. 
The 26 Then released he Barabbas unto them : and when he 

scourgins:. j^^^j scourged Jesus, he delivered him to be crucified. 
27 Then the soldiers of the governor took Jesus into the 

17-18 Pilate asks the question of the people. "For he knew 
that for envy the chief priests had delivered Him. " 

24 Pilate made another attempt to save Christ, not mentioned 
by St. Matthew. After scourging Him, and crowning Him with 
thorns, he brought Him before the people, hoping that then they 
would relent. (John xix. 1-6.) 

26 The Roman scourging was by a whip with several lashes, 
knotted with pieces of bone and lead. The prisoner was fastened 
with his hands round a little pillar, and with his back bent. The 
further cruelty and mockery were due to the soldiers' hatred of 
anyone bearing the name of Jew. 

27 Into the common hall — inside the Praetorium, the governor's 
residence. 
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common hall, and gathered unto him the whole band of 
soldiers, ^s^j^j ^g^y stripped him, and put on him a 
scarlet robe. '^KtA when they had platted a crown of 
thorns, they put it upon his head, and a reed in his right 
hand : and they bowed the knee before him, and mocked 
him, saying. Hail, King of the Jews ! ^^And they spit 
upon him, and took the reed, and smote him on the 
head. ^^And after that they had mocked him, they took 
the robe off from him, and put his own raiment on him, 
and led him away to crucify him. 

^2 And as they came out, they found a man of Cyrene, Thecruci- 
Simon by name : him they compelled to bear his cross. ^^^^ 
^3 And when they were come unto a place called Gol- 
gotha, that is to say, a place of a skull, ^*they gave him 
vinegar to drink mingled with gall : and when he had 
tasted thereof, he would not drink. ^^ And they crucified 
him, and parted his garments, casting lots : that it might 
be fulfilled which was spoken by the prophet, They 
parted my garments among them, and upon my vesture 
did they cast lots. ^^And sitting down they watched 
him there ; ^^and set up over his head his accusation 
written, THIS IS JESUS THE KING OF THE 
JEWS. ^^Then there were two thieves crucified with 
him, one on the right hand, and another on the left. 

32 Cyrene is in North Africa. Crucifixion was a punishment 
never imposed by Jewish law, and only on slaves and provincials 
by the Romans. The cross was made of two trunks of trees 
fastened so as to form the letter T. The prisoner bore this 
himself to the place of execution, together with a placard stating 
his crime. 

The Jewish place of execution was a hill, rounded at the top, 
and on that account called Golgotha, or "the place of a skull," 
outside the gate of Ephraem, on the west side of the city. It was 
a place where many of the richer citizens had their tombs. It 
was less than a mile from the Praetorium, along the road now 
called the Via Dolorosa, leading through the lower quarter of 
the city. 

34 Before the body was nailed to the cross a cup of wine with 
myrrh was given the prisoner, to deaden his pain. 

35 Psalm xxii. 18. The clothes belonged to the soldiers by 
Roman custom. 
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Jesus ^^And they that passed by reviled him, wagging their 

mocked on heads, *^and saying, Thou that destroy^st the temple, 
the cross. ^^^ buildest it in three days, save thyself. If thou be 
the Son of God, come down from the cross. ^^ Likewise 
also the chief priests mocking him, with the scribes and 
elders said, ^ He saved others ; himself he cannot save. 
If he be the King of Israel, let him now come down from 
the cross, and we will believe him. ^^He trusted in 
God ; let him deliver him now, if he will have him : for 
he said, I am the Son of God. '**The thieves also, 
which were crucified with him, cast the same in his 
teeth. 

45 Now from the sixth hour there was darkness over all 
the land unto the ninth hour. ^^And about the ninth 
hour Jesus cried with a loud voice, saying, Eli, Eli, lama 
sabachthani % that is to say. My God, my God, why hast 
thou forsaken me*? ^^Some of them that stood there, 
when they heard that, said, This man calleth for Elias. 
4® And straightway one of them ran, and took a spunge, 
and filled it with vinegar, and put it on a reed, and gave 
him to drink. *®The rest said, Let be, let us see whether 
Elias will come to save him. 
His death. ^^Jesus, when he had cried again with a loud voice, 
yielded up the ghost. ^^And, behold, the veil of the 
temple was rent in twain from the top to the bottom; 
and the earth did quake, and the rocks rent ; ^^and the 
graves were opened; and many bodies of the saints 
which slept arose, ^^and came out of the graves after 
his resurrection, and went into the holy city, and 
appeared unto many. ^^Now when the centurion, and 
they that were with him, watching Jesus, saw the earth- 

40 See note on xxvi. 61. 

45 i.e. from 12 to 3 o'clock. Our Lord was led out to crucifixion 
about 9 o'clock, according to St. Mark, or, according to St. John, 
about noon, and died about 3 o'clock in the afternoon. 

47 Some of them^ i.e. some who did not understand Aramaic. 

48 Vinegar — the sour wine that the soldiers drank. 

51 Veil, i.e. the curtain that separated the Holy Place from the 
Holy of Holies. 



CHAPTER XXVU, 39-64 129 

quake, and those things that were done, they feared 
greatly, saying, Truly this was the Son of God. ^^And 
many women were there beholding afar oflF, which fol- 
lowed Jesus from Galilee, ministering unto him : ^^ among 
which was Mary Magdalene, and Mary the mother of 
James and Joses, and the mother of Zebedee's children. 

^^When the even was come, there came a rich man of His burial. 
ArimathsBa, named Joseph, who also himself was Jesus' 
disciple : ^*he went to Pilate, and begged the body of 
Jesus. Then Pilate commanded the body to be delivered. 
^^And when Joseph had taken the body, he wrapped it 
in a clean linen cloth. ^^And laid it in his own new 
tomb, which he had hewn out in the rock : and he rolled 
a great stone to the door of the sepulchre, and departed. 
^^And there was Mary Magdalene, and the other Mary, 
sitting over against the sepiilchre. 

^2 Now the next day, that followed the day of the A guard 
preparation, the chief priests and Pharisees came together JJ^ "^° 
unto Pilate, ®^ saying. Sir, we remember that the deceiver 
said, while he was yet alive, After three days I will rise 
again. ^^ Command therefore that the sepulchre be made 
sure until the third day, lest his disciples come by night, 
and steal him away, and say unto the people. He is risen 

56 MagdaZene, i.e. a woman of Magdala, on the west coast of 
the Sea of Galilee. She was one out of whom Christ "had cast 
seven devils." 

Th^ mother of Zeibedee's children^ i,e, Salome, the mother of 
James and John. 

67 Arimathaea was probably the same as Ramah, the city of 
Samuel, in Mount Ephraim. Joseph was himself a member of the 
Sanhedrin. His tomb would be close to Calvary. Like most 
Jewish tombs, it consisted of two grottoes in the rock, the inner 
one for the body, the outer one for mourners to weep in. The 
whole was closed with a heavy stone to keep out wild beasts. 
Kioodemus helped in the burial of Christ, bringing myrrh and 
aloes in which to steep the linen that bound the body. 

62 The next day, that followed the day of the preparatioTij i.e, 
the sabbath, which began at 6 p.m. on Friday. **The day of the 
preparation" means **the day of preparation for the sabbath." 
This particular sabbath was doubly holy, as coming in the 
Passover week. 
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from the dead : so the last error shall be worse than the 
first. ^^ Pilate said unto them, Ye have a watch : go 
your way, make it as sure as ye can. ^So they went, 
and made the sepulchre sure, sealing the stone, and 
setting a watch. 

XXVIII. 

Theiesur- ^In the end of the sabbath, as it began to dawn 
rection. tQward the first day of the week, came Mary Magdalene 
and the other Mary to see the sepulchre. ^K\A^ behold, 
there was a great earthquake : for the angel of the Lord 
descended from heaven, and came and rolled back the 
stone from the door, and sat upon it. ^His countenance 
was like lightning, and his raiment white as snow : ^and 
for fear of him the keepers did shake, and became as 
dead men. ^And the angel answered and said unto the 

66 Pilate having refused to lend Roman soldiers, they seal the 
stone which closed the sepulchre, and set officers of the Sanhedrin 
to watch it. 

1 The first day of the week. This was on the Sunday, when our 
Lord, according to Jewish reckoning, had been three days in the 
tomb. A comparison of all four evangelists seems to show that as 
soon as the women saw the stone rolled away, Mary Magdalene ran 
for Peter and John, while the others stayed, went into the tomb, 
and saw the angels. Hastening away, they saw Jesus, as Mary 
Magdalene also saw Him sepamtely. 

9 During the forty days that elapsed between the Resurrection 
and the Ascension of our Lord He appeared many times to His 
disciples. The appearances recorded are these : 

(1) To Mary, the mother of James, and the other women as 
they hastened from the grave to tell the apostles. 

(2) To Mary Magdalene, on the same morning, as she sat by the 
grave. 

(3) The same day to two disciples going to Emmaus. 

(4) The same day to Simon Peter. 

(5) The same day to ten apostles (Thomas being absent) at 
Jerusaleni. 

(6) The next Sunday to the eleven apostles at Jerusalem, 

(7) By the Sea of Iiberias, to seven disciples fishing. 

(8) Afterwards on a mountain in Galilee. 

(9) Again at Jeinisalem, where He led His disciples out to 
Bethany, and then a.scended to heaven. 

St. Matthew records (1) and (8). He alone records (8). 
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women, Fear not ye : for I know that ye seek Jesus, 
which was crucified. ^He is not here : for he is risen, 
as he said. Come, see the place where the Lord lay, 
^And go quickly, and tell his disciples that he is risen 
from the dead; and, behold, he goeth before you into 
Galilee ; there shall ye see him : lo, I have told you. 
^And they departed quickly from the sepulchre with 
fear and great joy; and did run to bring his disciples 
word. 

^And as they went to tell his disciples, behold, Jesus Christ 
met them, saying, All hail. And they came and held app«a" *© 
him by the feet, and worshipped him. ^^Then said * * '^*'°**°* 
Jesus unto them, Be not afraid ; go tell my brethren 
that they go into Galilee, and there shall they see me. 

11 Now when they were going, behold, some of the Theguards 
watch came into the city, and shewed unto the chief ^"^®<^ 
priests all the things that were done. '^^Andi when they 
were assembled with the elders, and had taken counsel, 
they gave large money unto the soldiers, ^^ saying. Say 
ye. His disciples came by night, and stole him away while 
we slept. ^*And if this come to the governor's ears, we 
will persuade him, and secure you. ^^So they took the 
money, and did as they were taught : and this sayiiig is 
commonly reported among the Jews until this day. 

i^Then the eleven disciples went away into Galilee, Christ 
into a mountain where Jesus had appointed them. ^'' And ^y^^ *** 
when they saw him, they worshipped him : but some cipies*aiid 
doubted. ^^ And Jesus came and spake unto them, ^ves them 
saying, All power is given unto me in heaven and in a com- 
earth. ^^Go ye therefore, and teach all nations, bap- "^*^°°' 
tizing them in the name of the Father, and of the Son, 
and of the Holy Ghost: 20 teaching them to observe all 
things whatsoever I have commanded you : and, lo, I 
am with you alway, even unto the end of the world. 
Amen. 



APPENDICES 

THE AUTHORISED VERSION AND REVISED 
VERSION OF ST. MATTHEWS GOSPEL 



The following are the most important differences between the 
translation of the Authorised Version of 1611 and that of the 
Revised Version of 1881 : — ... 



A.V. 

ii. 6. Out of thee shall come 
a Governor, that shall rule my 
people Israel. 

V. 39. But I say unto you, 
That ye resist not evil. 

44. Love your enemies, bless 
them that curse you, do good 
to them that hate you, and 
pray for them which despite- 
fully use you, and persecute 
you. 

vi. 12, 13. And forgive us 
our debts, as we forgive our 
debtors. 

And lead us not into tempta- 
tion, but deliver us from evil : 
For thine is the kingdom, and 
the power, and the glory, for 
ever. Amen. 

xi. 19. But wisdom is justi- 
fied of her children. 

xi.23. And thou, Capernaum, 
which art exalted unto heaven, 
shalt be brought down to hell. 



R.V. 

Out of thee shall come forth 
a governor, which shall be 
shepherd of my people Israel. 

But I say unto you, Resist 
not him that is evil. 

Love your enemies, and pray 
for them that persecute you. 



And forgive us our debts, as 
we also have forgiven our 
debtors. And bring us not 
into temptation, but deliver 
us from the evil one. 



And wisdom is justified by 
her works. 

And thou, Capernaum, shalt 
thou be exalted unto heaven? 
Thou shalt go down unto Hades. 
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xvi. 26. For what is a man 
profited, if he shall gain the 
whole world, and lose Ms own 
soul? 

xvii. 21. Howbeit this kind 
goeth not out but by prayer and 
fasting. 

xviii. 11. For the son of man 
is come to save that whidi was 
lost. 

xix. 17. Why callest thou 
me good? there is none good 
but one, that is, God. 

xxiii, 14. Woe unto you, 
scribes and Pharisees, hypo- 
crites ! for ye devour widows* 
houses, and for a pretence make 
long^ prayer : therefore ye shall 
receive the greater damnation. 



For what shall a man be 
profited, if he shall gain the 
whole world, and forfeit his 
life? 

[Omitted.] 



[Omitted.] 



Why asked thou me con- 
cerning that which is good? 
One there ia who is good. 

[Omitted.] 



THE USE OF THE OLD TESTAMENT 
IN ST. MATTHEW'S GOSPEL 

It has been stated in the Introduction that St. Matthew's Gospel, 
even if it was not written originally in Aramaic, was wiitten in 
the first place for Jews, and not for Gentiles. Therefore, we 
expect to find a mxibh more extensive appeal made to the Old 
Testament and "the fulfilment of prophecy" than in the other 
Gospels. 

St. Matthew records quotations made by Christ Himself from 
the Old Testament in the following instances : — 

(1) Christ quotes prophecy as fulfilled in Himself and John the 
Baptist in 

xxi. 42: "The stone which the builders rejected,** &c. Psalm 
cxviii. 22. . 

xxvi. 31 : "I will smite the shepherd," &c. Zechariah xiii. 7. 

xi. 10 : " Behold, I send my messenger," &c. Malachi iii. 1. 

For the use of the first of these see note on the passage. 

(2) In teaching on the Law, he quotes several of the Ten Com- 
mandments (Exodus XX.); e.g, in v. 21, etc. ; xv. 4; xix. 1$ 
(with the addition : "Thou shalt love thy neighbour as thyself," 
from Lev. xix. 18). Also with reference to the law of marriage in 
xix. 6, he quotes Gen, ii. 24 ("For this cause shall a man leave 
father and mother," &c.), and the law of divorce in Dent. xxiv. 1. 

(3) In his various conflicts with Jews, he quotes passages to 
justify his teaching and action : — 

ix. 13 : ) 

\ "I will have mercy and not sacrifice, "&c. Hoseavi.6. 
xii. 7 : ^ 

xiii. 14 : "By hearing ye shall hear and shall not understand," 
&c. Is. vi. 9. 
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XV. S : " This people draweth nigh unto me with their mouth," 
&c. Is. xxix. 13. 

xxi. 12: "My house shall be called the house of prayer." 
Is. Ivi. 7. 

xxi. 15: "Out of the mouths of babes and sucklings," &c. 
Ps. viii. 2. 

xxii. 82 : " I am the God of Abraham," &c. Ex. iii. 6. 

xxii. 44 : "The Lord said unto my Lord," &c. Ps. ex. 1. 

With reference to the arguments in the last two, see notes on 
tiie passages. 

(4) In His temptation ^y. 1), He answers the tempter with three 
passages from Deuteronomy, viz. viii. 3 : "Man shall not live by 
bread alone," &c. ; vi. 16 : "Thou shalt not tempt the Lord thy 
God" ; and vi. 13 : "Thou shalt worship the Lord thy God," &c. 

(.5) Christ uses many illustrations from the Old Testament, 
without actually quoting ; e.g. (xii. 1) He justifies His disciples 
breaking the strict law of the sabbath, by a comparison with 
David's eating the shewbrcad in his flight from Saul (1 Samuel 
xxi.) ; when asked for a sign. He refers the Jews to "the sign of 
Jonah" (xii. 39) ; and (xxiv. 15) as "a sign of the end" he refers 
to " the abomination of desolation spoken of by Daniel the 
prophet." Dan. ix. 27. (See note on the passage.) 

St. Matthew quotes the following passages as being fulfilled in 
Christ and His work or in John the Baptist : — 

i. 23. Isaiah vii. 14 : "Behold, a virgin shall be with child," Ac. 

ii. 15. Hosea xi. 1 : " Out of Egypt have I called my son." 

ii. 18. Jeremiah xxxi. 15: "In Ramah was there a voice 
beard," &c. 

ii. 23. Jeremiah xxxiii. 15 : "He shall be called a Nazarene." 
(A doubtful reference. See note.) 

iii. 3. Isaiah xl. 3 : "The voice of one crying in the wilder- 
ness," &c. ' 

iv. 15. Isaiah ix. 1, 2: "The land of Zabulon and the land 
of NephthaUm," &c. 
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viii. 17. Isaiah liii. 4: "Himself took our infirmities, and 
bare our sicknesses.'* 

xii. 17. Isaiah xlii. 1: "Behold my servant, whom I have 
chosen," &c. 

xiii. 35. Psalm Ixxviii. 2 : " I will open my mouth in parables," 
&c. 

xxi. 6. Zechariah ix. 9 : "TeU ye the daughter of Sion," &c. 

xxvii. 9. Zechariah xi. 13 (but quoted as from Jeremiah, and 
not exactly) : "And they took the thirty pieces of silver," &c. 

xxvii. 35. Psalm xxii 18 : "They parted my garments among 
them," &c. 

Many of the above passages were not Messianic in their primary 
reference. e,g. Hosea xi. 1 referred to the deliverance of Israel 
from Egyptian bondage ; Jer. xxxi. 15 to a massacre by Assyrians ; 
Isaiah xl. 3 to the return from captivity ; Isaiah ix. 1 to the 
deliverance of Galilee from Assyria. Each of these passages is 
dealt with in its place, but the principle on which St. Matthew 
uses them is the ordinary principle of the Jewish rabbi — that any- 
thing uttered by a prophet, with reference to the history of his 
own times, has a further reference to the spiritual history of Israel, 
and to the life and work of the Messiah. It may even be said 
that certain passages used by Christ Himself (xxi. 42) are quoted 
on the same principle, and the arguments He uses in xxiL 32 and 
xxii. 44 are a use of the Jewish verbal method of arguing from 
Scripture, at which we are inclined to rebeL But it is necessary 
to remember that in all these cases the argument is addressed to 
Jews, and was to them the more cogent from being like their own 
arguments. In many ways they had incapacitated themselves 
for receiving the highest teaching, and Christ tries to help them by 
arguments which they could understand. 
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GENERAL INDEX 
TO THE TEXT OF ST. MATTHEW* 

Christ's Teaching on Various Subjects 

(1) On Himself: 

He claiins power to forgiye sins . . ix. 2. 

He applies prophecy of Messianic inter- 
pretation to Himself . . . xxi 42, zxvi. 31 • 

He appeals to His works as proof of His 
mission . . . . xi. 5. 

He teaches the disciples that He is the 
Messiah . ... xvi. 13. 

Teaches the necessity of His own suffer- 
ing . . . xvi. 21, xvii. 22, xx. 17. 

His mission \&tothe sinful . . ix. 10, xviii. 10. 

Questioned as to His authority . . xxi. 23. 

Declares Himself before the Sanhedrin 
"the Christ, the Son of God" . xxvi. 68, 64. 

(2) On Prayer : Its sincerity . . . yi. 5. 



Its effectiveness 
The Lord's Prayer 
Christ prays Himself 

(8) Fasting . 

(4) Almsgiving 

(5) Forgiveness 



. vil 7, xxi. 21. 
. vi. 9. 
. xi. 25. 

. vi. 16, iz. 14. 

. vi 1. 

V. 23, 38, &c., xviii. 15. 



Parable of the unmerciful servant . . xviii 23. 

* The Synopsis, page 16, is the best complete index, bat it may be 
fotmd convenient to have grouped the sut(jects given in this index. 
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(6) On the use of wealth and opportunity . vi 19, &c 

A man is prevented from following Christ 

by his wealth . ... xix. 16. 

Parable of "the talents" . . . xxv. 14. 

(7) On the Sabbath : 

Plucking com on the sabbath . . xii. 2. 
Healing on the sabbath . . . xii. 9. 

(8) The self-denial needed by followers of 

Christ . . . viii. 18, x. 17, &c., xvi 24. 

(9) Hypocrisy . . . . xv. 3, xxiii. 1. 

(10) Humility and ambition . xviii. 1, xix. 13, xx. 25. 

The ambition of James and John . . xx. 20. 

(11) Conflicts with Jewish Parties : 

With scribes as to His right to forgive 

sin . . . . . ix. 2. 

With Pharisees on His eating with 

publicans . ... 

With Pharisees on fasting . 
With Pharisees on plucking com and 

healing on the sabbath 
With Pharisees on His power to cast out 

devils . . ... 

With Pharisees and scribes asking for a 

sign . . ... 

With Pharisees and scribes as to ablutions 

and the traditions 
-With Pharisees and Sadducees asking a 

sign . . ... 

With Pharisees on divorce , 
With priests and scribes on the children's 

praises . ... 

With priests and elders as to His 

authority . ... 

With Herodians and Pharisees as to the 

Roman tribute 
With Sadducees on the resurrection 



ix. 


10. 


ix. 


14. 


xii. 


3-13. 


xii. 


24. 


xii. 


38. 


XV. 


1. 


xvL 


1. 


xix. 


3. 


xxi 


15. 


xxi. 


23. 


xxii. 15. 


xxii 23. 
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Conflicts with Jewish Parties — contintied. 
With a Pharisee lawyer on " the greatest 

commandment" . . . xxii. 35. 

Denunciation of Pharisees and scribes . xxiii. 
Christ before the Sanhedrin . . xxvi 59. 

(12) Christ's attitude towards the Jewish nation 

and law generally : 
The law to be extended, not abolished . v. 17, &c. 
**Go rather to the lost sheep of the 

house of Israel" . . . x. 5. 

Christ pays the Temple tribute . . xvii. 24. 
The position of the Jews shown by the 

parables of **the two sons," "the 

husbandmen," and "the marriage of 

the king's son " ... xxi. 28, kc. 

Miracles Recorded in St. Matthew. 

viii. 1. A leper healed. 

6. A centurion's servant healed of paralysis at Capernaum. 

14. Peter's wife's mother healed of a fever at 'Capernaum. 

23. Christ calms the sea. 

28. Healing the Gergesene demoniac. 
ix. 1. Healing a paralytic. 

18. Raising from death the daughter of a ruler. 
Healing a woman with an issue of blood. 

27.*Healing two blind men. 

32. Healing a dumb man. 

xii. 22. Healing a blind and dumb man. 

xiv. 13. Feeding 5000 men. 
22. Walking on the sea. 

XV. 22. Healing the daughter of a Canaanitish woman. 

32. Feeding 4000 men near Bethsaida Julias, 
xvii 14. Healing a lunatic. 

27.*The coin found in the mouth of a fish. 
XX. 30. Healing two blind men. 

* Recorded by St. Matthew only. 
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Parables Recorded in St. Matthew. 

1. The sower : The different reception the gospel finds, and 
man's responsibility for using his opportunities of 



24.*The tares : Evil grows and spreads with the truth. 
31. The mustard seed | The slow and sure way in which the 
33. The leaven . . ' gospel will spread. 
44.*The hid treasure | rj^^ ^^ ^^^^ ^^ ^^^ 1 

45. *The pearl. .S^ ^ ^ 

47. 'The draw-net: The kingdom of heaven comprises both 
good and bad at the first, but not at the last, 
xviii. 23.*The unmerciful servant : The duty of forgiveness. 
XX. 1. The labourers in the vineyard : God is debtor to no man. 

(The position of the Jews who 
promised, but did not per- 
form, and treated God's 
messengers with contempt. 

xxii. l.*The marriage of the king's son, and the wedding gar- 
ment : The Gentiles admitted to the same privileges 
as the Jews, but under conditions. 

XXV. l.*The ten virgins : The need of watchfulness. 
1 4. *The talents : The use of opportunities. 

* Recorded by St. Matthew only. 



WORDS USED IN AN UNUSUAL SENSE 
IN ST. MATTHEW'S GOSPEL 



AUTHORISED VERSION 



An himgred^= hungry (iv. 2). 

Bewray = betray (xxvi. 73). 

Goodman of the house = house- 
holder (XX. 11). 

Mammon •= wealth (vi. 24). 

Mote = chip of wood (vii. 3). 

Person ' = outward appearance 
(xxii. 16). 

prevent = anticipate (xvii. 25). 

Ravening = devouring greedily 
(vii. 16). 

Room = place (xxiiL 6). 

Savour (noun) *= taste (v. 13). 



Savour (verb) *= think (xvi. 23). 

Scrip = bag (x. 10). 

Single = simple, straightforward 

(vi. 22). 
Strait *= narrow (vii. 13). 
Straitly «= strictly (ix. 30). 
Strawed= strewn (xxv. 34). 
Tempt = put to the test (iv. 7). 
Tittle ®=a point or little stroke 

(V. 18). 
Usury7= interest (xxv. 27). 
Waxed =grown (xiii. 16). 



' Represents an old compoiind *' of-hongred." Ct athirst. 

' A Syriac word, not a proper name. 

3 Latin j^ersona, a mask; so that the meaning ''appearance" is nearer to 
the original than our nse of the word. 

^ Both noon and verb are from Latin sapere, to taste, to understand, 
through the French mvoir, 

5 From Latin strictua {8tringo\ drawn tight. 

6 From Latin tUtUus, used in late Latin for a stroke or mark over a word. 
(SkeatX In the text it therefore represents very nearly the original Greek. 
See note t. 18. 

7 Originally the word had no had sense. It is firom Latin usura (utor), and 
means " money paid for the hh of money." 
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. 125 
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. 81 
. 28 
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. 35 


Church 
Corban 


81, 88 

. 77 
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. 122 
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. 56 
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Date of Christ's birth 
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. 38 
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Dedication, Feast of . 
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Caiaphas 
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F. 



Fan 



Page 
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Fasting, Jewish and Christian 54 



G. 

Galilee, people, goyernment, 

language . . 12, 37 

Galilee, Christ's ministry in 36 

„ Sea of . .51 

Gehenna . . . 87 

Genealogy of Christ . . 25 
Gennesaret . . . 76 

Gentiles in Palestine . 12 

, , Christ's teaching on 1 02 
Gergesenes . . . 51 

Gethsemane . . .120 

Golgotha . . .127 

Greek influence in Palestine 1 2 



H. 




Hades 


. 82 


Hallel 


. 119 


Hebrew poetry 


. 65 


Hell 


82,87 


Herod the Great 


. 4 


„ Antipas 
Herod family 


. 4 

. 27 


Herodians . 


10, 103 


Holy of Holies 


. 15 


Hosanna 


. 96 


I. 

Isoariot, the name 


. 57 



J. 

Jerusalem, destruction of . 110 
Jesus, the name . . 25 
Jewish houses and manner 
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,, ablutions • . .77 
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wedding customs . 53 
funeral customs . 55 
sepulchres . .107 
John the Baptist, early life 81 
,, place of 
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John the Baptist, his mess- 
age of Christ . . 61 
John the Baptist, imprison- 
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K. 

Kingdom of heaven, Jewish 
ideas . .13, 31 

Kingdom of heaven, Christ's 
teaching . . . 40 

Koroun Hattin . . 36 



Law, the scribes'. teaching 

on the . . . 8 
Law, Christ's teaching on 

the . . . 89 
Leaven . . .72, 81 

Lepers, Jewish treatment of 49 

Levirate law . . . 25 

Locusts as food . . 81 

Lord's Prayer . . 44 
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Magi 
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46 



THE GOSPEL ACCORDING TO ST. MATTHEW. 145 



Page 
Marriage castoms . . 53 
Matthew, St. , and his gospel 1 
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Palm Sunday . . 96 
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Pieces of silver 
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Proselyte 


. 107 


Publicans 


7,53 


Purification of lepers 


. 49 


Purim, Feast of 


. 11 
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"Rabbi" . 
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. 41 
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. 48 
Resurrection, Sadducee 
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Romans and Jews. . 5, 18, 49 
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Sabbath, Christ's teaching 

on . • 64, 65 
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Temptation of Christ, scene 

and meaning . . 35 
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A CONTINUOUS NARRATIVE OF 
THE LIFE OF CHRIST 

m THE WORDS OF THE FOUR GOSPELS 

ARRANGED BY THE 

Rev. a. E. HILLARD, M.A. 

ASSISTANT MASTER AT CLIFTON COLLEGE 

The main body of this book consists of passages from the four 
Gk)spels, so arranged as to give a continuous chronological narrative 
of the Life of Christ. It is intended to give a clearer idea of the 
connection between the parts of ChrisVs ministry, and the order 
of events in it, than can be obtained by reading the Gospels in 
succession. Great care is taken by the system of division adopted, 
by the marginal analysis, and by inserting a separate map for 
each part of Christ^s ministry, to make the sequence of events in 
the Life of Christ quite clear. 

The notes at the- foot of each page are meant to add all that 
is necessary for the understanding of the history, and contain 
information as to Jewish life and customs, explanations of the 
harder passages, and an analysis of each of the most difficult 
discourses. But the notes are purposely made concise. 

The Introduction consists mainly of a history of the period ^ 
between the exile and the time of Christ, giving accounts of all 
institutions which especially concern the time of Christ. Clear 
plans and maps (drawn specially for this book) are added, in 
which all detail unnecessary for the purpose of the book is omitted. 
There is also an analysis of the events of Christ^s ministry, and 
indices, which it is hoped may make the notes and introduction 
useful also in reading the separate Gospels. 

The intention is that. the Life of Christ should be read in this 
way once by each boy at school, say in the Third or Fourth Form. 
Experience shows that unless the reading of the separate Gospels 
be supplemented by some such arrangement as that of this 
volume, boys retain only a very 'confused idea of the connection 
between the parts of Christ's Life and the order of its events. 
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OPINIONS OF THE PRESS 

** The book is a capital class-book for upper grade and even Sunday- 
schools. Though primarily intended for boys, it is admirable also for 
girls, and even the clergy might find it a useful book of reference in pre- 
paring addresses for Bible-classes."— Church Review. 

" The notes are few and terse, and full of valuable information. And 
the introduction, which occupies some forty pages, is singularly clear and 
instructive. Mr. Hillard is an assistant master at Clifton College, and 
evidently realises the schoolboy's abhorrence of goody-goodyism ; for 
nothing of that sort is to be found within the covers of the book." 

Birmingham Daily Gazette. 

'* Intended primarily for the use of boys at school, this volume is likely 
to be extremely helpful to clergymen, teachers, and Bible students 
generally. . . . The use of a separate map for each part of the Divine 
ministry is an excellent idea, and we are particuUrly pleased with the 
concise footnotes, which (unlike the generality of notes) are interesting, 
and tell just what one wants to know."— Church Bells. 

"It should serve its purpose admirably. .... The whole work is 
done in a scholarly fashion, and has the farther merit of being moderate 
both in size and price. Teachers and others will probably find it more 
helpful than many elaborate commentaries."— Glasgow Herald. 

'<Mr. Hillard prefixes to his text a concise and ludd sketch of the 
history of the Jews from the exile to the time of Christ. Under his text 
he places brief, useful, exphuatory notes. From his point of view the 
little book is well drawn up, and likely to be very useful as a class-book 
for boys in the third or fourth form."— Manchester Guardian. 

*' A vade mecum for anyone wishing to gain a connected and practical 
knowledge of the life and work of Christ, and the social and other con- 
ditions under which He lived. The introduction, or rather introductions, 
are models of clear and concise exposition, and quite reliable. The system 
of indices is so perfect as to render everything in the book avaiUble with 
the smallest expenditure of time and patience. Just the right notes are 
given at the foot of the pages."— Aberdeen Journal. . 
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